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AGAINST : 
OPERY 5 

CHAP. IV. | 

ME Some DireSions relating to particular Controverſies. / 


Hoſe who would underſtand the particular Diſputes between 

Us and the Church of Rome, muſt of neceflicy read ſuch. 

Books as give the true State of the Controverſie between Us, 

and fairly repreſent the Arguments on both ſides ; and where 

ſuch Books are to be met with, he may learn from a late Letter, Enti- 

tuled, The Preſent State of the Controverſie between the Church of England 

and the Church of Rome, Or an Account of Books written on both (ides. 

But my preſent Deſign is of another nature, to give ſome plain and 

eaſie Marks and Characters of true Goſpel Podtrines ; whereby a Man, 
who has any reliſhaof the true Spirit of Chriſtianity, may as certainl 

know Truth from Error in many caſes, as the Palate can diſtinguiſh 

Taſts. There are ſome things ſo proper to the Goſpel, and fo prima- 

rily intended in it, that they may ficly ſerve for diſtinguiſhing Marks 

| of true Evangelical Doctrine: I ſhall name ſome of the chief, and 

4 Examine ſome Popiſh Dodrines by them. 


| | ; Az SECTION 


- 


ASE Re 5-4. £4 eG Rat 


2 


x John 3 
a) 


SECTl1oON I. 
Concerning IDO LAT RT. 


Ts © principal intention of the Goſpel, was more perfealy to 
extirpate all Idolatry ; For this purpoſe the Son of God was ma- 
nifeſted, to deſtroy the works of the devil : that is, not only all Sin and 
| Wickedneſs, but the very Kingdom of Darkneſs ; that Kingdom the 
Devil had erected in the World, the very Foundation of which was 
laid in Idolatrous Worſhip. 
To this purpoſe Chriſt has expreſly taught us, that there is but One 
God, and has perfely inſtructed us in the Nature of God : For no 
man hath ſeen God at any time, but the only begotten Son, who as in the bo- 


1 Joh. 18. ſom of the Father, he bath declared bim. Tgnorance was the Mother of 


Mat. 10. 


Pagan Idolatry, becauſe they did not know the true God, they wor- 
ſhipped any thing, every thing, for a God ; and therefore the moſt 
effectual courſe ro-cure Idolatry, was to make known the true Godto 
the World : for thoſe Men are inexcuſable who know the true Gad, 
and worſhip any thing elſe. Tho' indeed according to ſome Mens 
Divinicy, the knowledge of the true God cures Idolatry, not by root- 
ing out Idolatrous Workkip, but by excuſing it ; by making that to be 
no Idolatry in a Chriſtian, who knows God, which was Idolatry in 
a Heathen, who did not-know him : for if (as ſome ſay) nonecanbe 
guilty of Idolatry, who acknowledge One Supream Being ; then the 
Heathens, when once they were inſtructed in the knowledge.of the 
One true God, might have worſhipped all their Country Gods, which 
they did before, without ting guilty of Idolatry 5 which is, as if I 
ſhould ſay, that Man is : &ebel, who through miſtake and ignorance 
owns any Man for his Prince, who is not his Prince 5 but he is no 
Rebel, who knows his lawful Prince, and pays Homage to another, 
whom he knows not to be his Prince. 


And therefore our Saviour confines all Religious Worfhip to God 


alone : —_— worſhip the Lord thy God, and bim only ſhalt thou ſerve : 
It is his Anſwer to the Devil, when he tempted him to fall down and 
worſhip him ; but he gives ſuch an Anſwer as excludes all Creatures, 
not only bad, but good Spirits, from any ſhare irfReligious Worthip : 
Our Saviour does not deny to worſhip him meerly becauſe he was the 
Devil, (tho' that a Man may do without the guilt of Idolatry, who 
knows him tobe the Devil, if thoſe Men are inthe right, who allow no- 
thing to be Idolarry, but ro worſhip ſome Being for the Supreme God, 
who is not Supreme; for then you may worſhip the Devil withoue the 


guik of Idolatry,if you do not beligve him to be the Supreme God) but 
our 
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' \ PartII” A Preſervative gant POPERY, +: © 
our Saviours reaſon for not on him was,becauſe we muſt worſhip 
none but God. Which is as good a reaſon againſt the Worſhip ofthe moſt 
glorious Angel,asof the dewi/ himſelf: Nay,our Saviour denies to worſhip 
him though the Devil made no terms with him, © about the kind or 
degrees of Worſhip : He does nat require him to offer Sacrifice to him, 
(which is the only AR of Worſhip the Church of Rome appropriates 
to the Supreme God) bur only to bow down before him, as an ex- 
reffion of Religious Devotion ; he did not demand that degree of 

orſhip, which the Church of Rome calls Latria, and appropriates to 

the Supreme God ; nay, he confeſſes that he was not the Supreme God, 

for he does not pretend todiſpole of the Kingdoms of the World in his 

own right, but ſays,they were given to him, and he had power to give 

them to whom he pleaſed ; in which he acknowledges, that he had a. 

Superiour,and therefore could not in the ſame breath deſire to be owned 

and worſhipped as the Supreme. But our Saviour denies to give him this- 
inferiour degregof Worſhip, and thereby teaches us, that no degree of 

Religious Worſhip muſt be given to any Being, but the Supreme God. 

And becauſe Mankind were very apt to worſhipinferiour Dzmons, 
as believing them to have the care of this lower World, and that it 
was in their power to do great good to them, to anſwer their Prayers, 
and to mediate for them with the Superiour Deities , or with the Su-. 
preme God, if they believed one Supreme, whichappears to be a re-: 
ceived Notion among them: to prevent this kind of Idolatry, Godad- 
vances his own Son to be the univerſal Mediator, and the Supreme. 
and Soveraign Lord of the World ; that all Mankind ſhould make, 
their Addreſſes and Applications to him, and offer up their Prayers on. 
ly in his Name ; that in Him they ſhould find acceptance, and in no 
other Name. Which was the moſt effeual way to pur an end to the _ 
Worſhip of all inferiour Deities, and Creature-Patrons and Advocates; .. 
for when we are aflured, that no other Being can mediate for us with 
effe& and power, but only Chriſt, it is natural to worſhip no other | 
Mediator but him, who being the eternal Son of God, may be wor- 
ſhipped without danger of Idolatry. Thus St. Paul tells us, That tho? 
the Heathen World had Gods many, and Lords many ; yet to us there is 2 Cor. 8. ' | 
One God the Father, and One Lord Feſws Chrift : One Supreme and 5 * —_ 
Soveraign Deity, and one Mediator between God and Men. A  _ *- 
Now this being ſo apparently one end of Chriſt's coming into the 
World to ſuppreſs the Idolatry of Creature-Worſhip , and to confine 
all. Religious Worſhip to one Supreme Being, in oppoſition to the ma- 
ny Gods of the. Heathens, and to teach us to make our Applications 
cothis One God by One Mediator, in oppoſition to the worſhip of 
inferiour. Deities 3 can any Man imagine, that the worſhip of. _ 
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and Angels, and the Virgin Mary, can be any part of the Chriſtian 
Religion ? For how dear ſoeyer they are to God, they are but his 
Creatures, and if Soveraign Princes will not receive their greateſt Fa- 
vourites into their Throne, much leſs will God. 

If God under the Goſpel diſpenſation has taken care to prevent the 
Worſhip of inferiour Beings, by appointing his own Son to be our only 
Mediator and Advocate, can we imagine, that he ever intended we 
ſhould offer up our Prayers to other Mediators ? If he had liked the 
Mediation of Creatures, would he have given his own Son to be our 
Prieſt and our Mediator 2 Whatever fair pretences may be made for 
this,it apparently contradicts theGoſpel-diſpenſation;for if we muſt own 
but one God, he alone muſt be worſhipped ; if we have but one Me- 
diator, we muſt offer up our Prayers only in his Name and Intercef- 
ſion. The Religious Worſhip of Creatures is Idolatry, and if God 
intended to root Idolatry out of the World, by the Goſpel of Chriſt, 
he could never intend to ſet up the Worſhip of Saints andthe Virgin 
Mary, which tho* it have not all the aggravations of Pagan Idolatry, 
yet is Creature-worſhip. 

Thus we know, how fond the Heathens were of material Images 
and Pictures, to repreſent their Gods as viſibly preſent with them 
and to receive Religious Worſhip in their Read: not that they did 
believe their Godsfo be Corporeal, or that their Corporeal Images 
were proper Likeneſles of their Gods, in which a late Author places 
the whole of Idolatry, which I confeſs was agreeable enough to his 
deſign, to find out ſuch a Notion of Idolatry, as it may be no Perſons 
in the World were ever guilty of, and then he might excuſe, whom 
he pleaſed from Idolatry : But the Heathens were not ſuch great Sots, 


Dr. Stilin.as this account makes them, asthe Learned Founder of all Anti Catholick, 
Defence of and Anti-Chriſtian Principles (as this Author is pleaſed to ſtile a very 


the Diſ- 


courſecon- 
cerning I- 


dolatry. 


25 Exod. 
22, 


great Man, whoſe Name will be Venerable to future Ages) has abun- 
dantly proved. Burt they wanted ſome material Repreſentations of 
their Gods, in which they might as it were ſee them preſent, and 
offer up their Petitions to them, and court them with ſome viſible and 
ſenſible Honours. - Now to cure this Idolatry, tho? God would not 
allow any Images or Pictures for Worſhip, yet by the Law of Mags 
he appoints them to build an Houſe or Temple for himſelf, where he 
would dwell among them, and place the Symbols of his Preſence ; 
there was the Mercy-ſeat, and the Cherubims covering the 


Mercy-ſeat, and there God promiſed Moſes ro meet with him, and 


io commune with him frow between the two Cherubims, which are 
awpon the ark of the teſtimony. Now this was a Symbolical Repreſen- 
tation of God's Throne in Heayen, where he is ſurrounded with _ 

| gels, 
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gels, as we. know, the Holy of Holies icſelf was a Figure of Heaven ; 
and therefore the Fews, when they were abſent from the Temple, 
prayed towards it, and in the Temple (as is thought) towards:the 
Mercy-ſeat, as the place of God's peculiar Reſidence ; as now when 
we pray, we lift up our eyes and hands to Heaven, where God dwells: 
So that under the Law God had a peculiar Place for Worſhip, and 
peculiar Symbols of his Preſence, but no Images to repreſent his Per- 
ſon, or to be the Objeats of Worſhip: I know ſome Roman Doors 
would fain proye the Cherubims to have been the Objedts of Wor- 
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ſhip; and which is more wonderful, a late Biſhop of the Church of Reaſons 


England has taken ſome pains to prove the ſame, and thereby to juſti-* 


fie the Worſhip of Images in the Church of Rowe ; and before I pro-Teſt, þ. 


ceed, I ſhall briefly Examine what he has ſaid in this Cauſe. 
- One would alittle wonder, who reads the Second Commandment, 
which ſo ſeverely forbids the Worſhip of Images, that God himſelf 
ſhould ſet up Images in his own Temple as the Objects ef Worſhip 
and a modeſt Man would have been a little cautious, how he had im- 
puted ſach a thing to God, which is ſo dire& a Contradidtion to his 
own Laws. That the Cherubims were Statues or Images, whatever their 
particular Form was, 1 agree with our Author, and that is the only 
thing I agree with him in: For, . 

1. That they were Sacred Images ſet up by God himſelf, in the place of 
his own Worſhip, 1 deny. For the Holy of Holies, where the Ark was 
placed, and the Mercy-ſeat over the Ark, and the Cherubims .at the 
ewo ends ſpreading their Wings, and covering the Mercy-ſeat, was 
not the place of Worſhip, but the place of God's Preſence. The 
place of Werſhip is the place wherein Men worſhip God ; now it is 
ſufficiently known, that none of the Fews were permitted to go into 
the Holy of Holies, nor ſo much as to look into it, and therefore it 
could not be the place of their Worſhip : the Holy of Holies was the 
Figure of Heaven, and therefore could be no more the place of Wor- 
ſhip to the Fews, than Heaven now is to us, while we dwell on Earth. 
The High-Prieſt indeed entered into the Holy of Holies once a Year, 


Ib, þ: I27. |; 


wich the Blood of the Sacrifice, which was a Type of Chriſt's entring 9 #t. 11, 


into Heaven with his own Blood, and yet the Prieſt went thither not 12 
to Worſhip, but to make an Atonement ; which I take to be two ve- 
ry different things: however, if you will call this Worſhip, it has no 
relation to any Worſhip on Earth, but to what is done by Chriſt in 
Heaven, of whom the High-Prieſt was a Type. And this, I think, 
is a demonſtration, that the placing of Cherubims to cover the Mer- 
- Cy-ſeat in the Holy of Holies, does not proye the lawful Ule of I- 


mages . 
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mages in Temples or Churches, or in the Worſhip of God on Earth 
if it proves any thing, it muſt prove the Worſhip of God by 1- 
mages in Heaven, of which the Holy of Holies was a Figure ; and 
if any Man can be ſo fooliſh as to imagine that, let them make what 
they pleaſe of ic, ſo they do but excuſe us from worſhipping God by 
Images on Earth. 

2. That theſe Cherubims were the moFft ſolemm and ſacred part of the 
Jewiſh Religion ; that nothing « more remarkable in all the Old Teſtament, 
than the honour done to the Cherubims, that an outward worſhip was given 
ro theſe Images, as Symbols of the Divine Preſence, that the High Prieft a- 
dored theſe Cherubims once a Year, as this Author aſſerts, I utterly deny ; 
and he has not given us one word to prove it. 

For the Cherubims were ſo far from being the moſt ſolemn and (a- 
cred part of the Fewiſh Religion, that they were no part at all of it, 
if by Religion he means Worſhip; for there was no regard at all had 
to the Cherubims in the Fewiſh Worſhip ; and it is fo far frem being 
remarkable in the Old Teftament, that there is not the leaſt footrſtep or 
intimation of any honour at all done to the Cherubims : There is 
nothing. in Scripture concerning them, but the command to make 
them, and place them at the two ends of the Mercy-Seat; and that 
God is ſaid to dwell between the Cherubims, and to give forth his 
Oracles and Reſponſes from that place : but I defire'to learn, where 
the Fews are commanded to dire& their Worſhip to or towards the 
Cherubims ? where the High Prieſt is commanded to adore the Che- 
rubims once a Year ? or what Proteſtant grants he did ſo, as this Au- 
thor infinuates ? 

He ſuppoſes the Cherubims to have been the Symbols of God's Preſence, 
and his Repreſentations, and that the Fews direted their Worſhip to 
them as ſuch, and that « to worſhip God by Images , or to give the ſame 

figns of Reverence to his Repreſent ations, as to Himſelf : but how does it 
appear, that the Cherubims were the Symbol's of God's Preſence 2? 
God indeed is ſaid to fit between the Cherubims, and he promiſed 
Moſes to commune with him from between the Cherubims, but the 
Cherubims were no Symbols of God's Preſence, much leſs a Repreſen- 
tation of him : if any thing was the Symbolical Preſence of God, it 
was the Mercy-Seat, which was a kind of Figurative Throne , or 
Chair of State ; but the Cherubims were only Symbolical Repreſen- 
cations of thoſe Angels who attend and encompaſs God's Throne in 
Heaven, and were no more Repreſentations of God, or Symbols of 
his Preſence, then ſome great Miniſters of State are of the King ; as 
this Author himſelf acknowledges, when he makes rhe four Beaſts = 
ene 
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the Revelation (Rev. 4. 6, 7.) which food round about the Throne, to be page 127. 
an alluſion to the repreſentation of the immediate Divine Preſence in the Ark 
by the Cherubims ; if he had ſaid to the Cherubims covering the Mer- 
Cy-Seat, which was his Figurative Throne, and where he was inviſhb- 
ly preſent, without any viſible Figures or Symbols of his Preſence, he 
had ſaid right: for the Cherubims which covered the Mercy-Sear, 
were no more Symbols of God's Preſence, than the four Beaſts,which 
ſtood before the Throne, are the Preſence of God ; or then ſome 
great Courtiers or Miniſters of State, who attend the King, are the 
Preſence of the King ; they attend the King, where-ever he is, and 
ſo may be ſome ſign of his Preſence, but are not a ſymbolical Pre- 
ſence, as a Chair of State is. Bur it ſeems our Author imagined, that 
the Cherubims were ſuch Symbols of God's Preſence, and ſuch Re- 
preſentations of him, as Images were of the Pagan Gods, and theretore 
might be worſhipped with the {me ſigns of Reverence, as God him- 
ſelf was ; according to Thomas Aquinas's Rule, that the Image mutt 
be worſhipped with the ſame Worſhip, which is due to the Proto- 
type, or that Being whoſe Image it is, which is ſuch Old Popery, as 
Monſieur De Afeaux, and the Repreſenter cry ſhame of; well, But 
how does he prove, that any Worſhip was directed to theſe Cheru- 
bims ? I can find no Proof he offers for it, but David's Exhortation (as þ age 130 
he calls it) to the People, to honour the Ark (he ſhould have ſaid wor- : 
ſhip) Teoawrin, bow down to, or worſhip his Feotſtool, for it, or he, # hg- 
ly. Now ſuppoſe this did relate to the Ark, What is that to the Che- 
rubims ? When four Pages before, he tells us, that the Ark is called 
God's Footſtool, and the Cherubims hs Throne ; How then does David's 
Exhortation to worſhip the Ark, which is God's Footſtool, prove that 
all their Worſhip muſt be directed to the Cherubims, which are his 
Throne ? It is pitty, that great Wits have but ſhort Memories. . 
And yet I fancy, our , ris would have been much troubled to 
prove the Ark to be meant by God's Footſtool ; for the Ark was in 
- the Holy of Holies, which was a Figure of Heaven ; and neither the 
Heaven, nor any thing in it, but the Earth, is in Scripture called God's 
Foot-ſtoel ; and the P/almii#t expreſly applies it to Zion, and to the 59 Pſat. 2, 
Holy Hill, which, I will not prove, was not the Ark. 9. 
And this 1 ſuppoſe is a ſufficient Confutation of his Expoſition of 
the words, To bow down to, or worſhip bus foot-ftool ; for I believe he did 
-not think that Mount Zion, or the Holy. Hill, was the Obje& of Wor- 
ſhip, or the Symbol of God's Preſence ; but there God was preſent, 
and that was reaſon enough .to worſhip at hb foor-ſtool, and at his holy 
bill; as our Engliſh Tranſlation reads-it. : 
ut 
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But now ſuppoſe the Fews were to dire& their Worſhip towards the 
Mercy-Seat, which was covered with the Cherubims, where God had 
omiſed to be preſent 3 how are the Cherubims concerned in this 
Worſhip ? The worſhip was paid only to God, though direQed to 
God, as peculiarly preſent at that place ; which is no more, than to 
lifc up our Eyes and Hands to Heaven, where the Throne of God is, 
when we pray to him: I grant, that bowing to, and bowing toward: a- 
ny thing, as the Obje& of Worſhip, is the very ſame, as this Author 
» #: nn. - and therefore had the Few: either bowed to or towards the 
Cherubims, as the Objects of their Worſhip, as the Papifts bow to or* 
towards their Images, they had been equally guilry of Idolatry, and 
the breach of the ſecond Commandment z but when bowing 70 fig- 
nifies bowing to an Obje& of Worſhip, and bowing coward ſignifies | 
bowing to this Obje& of Worſhip, only rowerds ſuch a place, where 
be is peculiarly preſent, this makes # great difference ; and «lis was 
all the Fews did at moſt, if they did that ; they bowed to God to- 
wards the Mercy-ſeat, where he dwelt, without any regard to the Che- 
rubims or Mercy-ſeat, as the Obje&t of Worſhip, which was as invi- 
ſible to the Fews then, as the Throne of God, and the Angels in Hea- 
ven are now to us; and we may as well ſay, that thoſe who lift up 
their eyes and their hands to Heaven, when they pray to God, wor- 
ſhip the Angels, who incircle his Throne, becauſe chey know that the 
Angels are there ; as ſay, that the Fews worſhipped their inviſible Che- 
rabims, becauſe they knew that the Cherubims were there : For is 
there any neceſlicy that the Fews muſt worſhip whatever they knew, 
was in the Hely of Holies, becauſe they worſhipped God towards 
that place, any morethan there is, that we muſt worſhip whatever we 
know to be in Heaven, when we dire& our Worſhip to God in Hea- 
ven * 
Men, I grant, may worſhip an unſeen Obje&, for ſo we all wor- 
ſhip God, whom we do not.and cannot ſee ; but it is a good Argu- 
ment ſtill, chat the Cherubims were not intended by God for the Ob- 
jects of Worſhip, becauſe they were concealed from the Peoples ſight ; 
for I believe the World never heard before of worſhipping inviſible 
Images: The original Intention of Images, is to have a viſible Obje&t | 
of Worſhip ; for an inviſible Image can affe& us no more than an in- | 
viſible God ; and if our Author had conſulted all the Patrons of I- | 
mage-Worſhip, whether Pagan or Popiſh, he would have found moſt | 
of the Reaſons they alledge for this Worſhip, to depend on Sight, and 
therefore whatever he thought, are all loſt when a Man ſhuts his eyes. 
A Man who dire&s his Worſhip to an Image, may be an Idolater 
in 


© > TOI JPET HY CL ELIT OP HIP ot EI SPIE Dr ee er II ng 
er re I 


LIMI 


in the dark, and with his eyes ſhut ; but as blind as Idolaters are, 
there never had been any Image-Werthip, had cheir Images been as 
Inviſible as their Gods ; and therefore Sight has more to do in this 


matter, than our Author was aware of. - 


But it ſeems the High-Prieft once a Year did ſee theſe Cherubims, 
and adore and worſhip.-them. But this is another Miſtake : for chz 
Fews did believe, that the High-Prieſt never ſaw the Cherubims or 
Mercy-ſeat, even when he went once a Year into the Holy of Ho- 
lies ; and they have great reaſon for what they ſay, ſince God expreſly 
commanded, That when he went into the Holy of Holies, he thould 


. take @ cenſer full of burning coals of fire from off the altar before the Lord, 


and bs hands full of ſweet incenſe beaten ſmall, and bring it within 1he well : 
And be ſhall put the incenſe upon the fire before the Lord , that the cloud of 


. tbe incenſe may cover the mercy-ſeat, that ws upon tbe tet imony, that be die 


z0t, 16. Levit. 12, 13. which ſhews that the Cherubims and Mercy- 
ſeat were to be covered with a Cloud of Incenſe, and co become as 
invigble to the High-Prieſt within the Veil, as to the People withour 


it, 

But ſuppoſe the High-Prieft did ſee the Cherubims, when heentred 
within the Veil, I have one plain Argument to prove that he did not 
worſhip them, not only becauſe no AR of Worſhip was commanded ' 
him when he -went into the Holy Place, but becauſe as the Holy of 
Holies was the Figure of Heaven, and the Cherubims the Types of 
Angels, who ftand about the Throne of God; fo the High-Prieſt en- 
cring into the Holy of Holies, was the Type of Chriſt aſcending in- 
to Heaven with his ewn Bloud ; and therefore the High-Prieſt muſt 
do nothing in the Holy of Holies, but what was a proper Figure 
and Type of what Chriſt does in Heaven: and then he muſt no 
more Worſhip. the Cherubims, which covered the Mercy-ſeat, or 


the Typical Throne of God, than Chriſt himſelf, when he aſcend- 


ed to Heaven, was to Worſhip the Angels, who ſtand about the 

Throne. | 
So that notwitſtanding God's command to make two Cherubims, 
and to place them at the two ends of the Mercy-ſeat in the Holy of 
Holies, all Image-Worſhip was ſtrialy forbid by the Law of Moſes ; 
and God has provided the moſt effectual Remedy againſt ic by the 
Incarnation of his Son : Mankind havg,been always fond of ſome vi- 
ſible Deity, and becauſe God cannot be ſeen, they have gratified their 
ſticion by making ſome viſible Images and Repreſentations of an 
inviſible God : now to take chem off from mean corporeal Images 
and Repreſentations, which are both : diſhonour co the Divine Na- 
2 eure, 
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ture, and debaſe the minds of Men, God has given us a viſible Image 
of Himſelf, has cloathed his own eternal Son with, Humane Nature, 
who is the _—_ of bis Facher*s glory, and the expreſ image of bis per- 
ſen ,-1. Heb. 3-ﬀ And therefore St. Foby tells us, That tbe word was 
made fleſh, and dwelt among us, and we bebeld his glory, the glory as of the 
only begotten of the Father, full of grace and truth, 1 John 14. And for 
this reaſon, when Philip was deſirous to ſee the Father , Shew as the 
Father and it ſufficeth ; Chriſt tells him, 'that the Father is co be ſeen 
only in the Son, who is his viſibls Image and Glory ; Feſws ſaith unto 
bim, Have I been ſo long time with you, and yet bþ5t thou not ſeen me Phi- 
lip? He that bath ſeen me, hath ſeen the Father 5 and how ſaye#t thou then, 
Shew 1 the Father ? 14 John 8, 9g. This was one end of Chrilt's In- 
carnation, that we might have a viſible Deicy, a God Incarnace to re- 


preſent the Father to us, who is the living and viſible Image of God ; . 


and there could not be a more effeual way ro make Men deſpiſe all 
dead material Repreſentations of God, than to have God viſibly re- 
preſented to us in our own Nature. 

Ic is true, Chriſt is not viſible co us now on Earth, but he is viſible 
in Heaven, and we know, he is the only viſible Image of God, and 
that is enough to teach us, that we muſt Make and Adore no other, 


' He is as viſible tous in Heaven, as the Mercy-ſeat in the Holy of Ho- 


lies was tothe Fews, and is that true Propitiatory of which the Mercy- 
ſeat was a Type and Figure, 3 Rom. 25. Him bath God ſer forth to be 
a propitiation through faith in his blood ixaciewy the Mercy-leat, as that 
word is uſed, 9 Heb. 5. He is the natural Image of God, and. his 
Mercy-ſeat, or Preſence and Throne of Grace ; he is his viſible Image, 
though he cannot be ſeen by us, for the Typical Mercy-ſeat:in che Ho- 
ly of Holies, did pre-figure, that his Reſidence ſhould be in Heaven; 
and therefore inviſible to us on Earch, but there we may ſee him by 
Cath, and there he will receive our Prayers, and preſent them to his 

ather. ; | 

' Now then to ſum up this Argument: Since it was one main deſign 
of Chriſt's appearance, to root all the Remains of Idolatrous Worſhip 
out of the World, it is credible, that the Worſhip of Saints and An- 
gels, and the Virgin Mary ; the Worſhip of Images and Reliques, as 
it is practiſed in the. Church of Rowe, ſhould be any part of Chri- 
ſtian Worſhip, or allowed by the Goſpel of our Saviour ? If Crea- 
ture-worſhip, and Image-worſhip were ſo offenſive to God, here is 
the Worſhip of Creatures, and Images ſtill, and therefore all the vi- 
ſible Idolatry, that ever was practiſed in the World before : All that 
they can pretend is, that they haye better Notions of the Worſhip of 


Saints, . 
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Saints, and Angels, and Images, than the Heathens had : but whe- 
ther chey have or no, will be hard to prove : The Pagan Philoſophers 
made the ſame Apologies for their Worſhip of Angels, and Demons, 
and Images, which the Learned Papiſtsnow make; and whether Un-' - 
learned Papiſts have not as groſs Notions aboue their Worſhip of 
Saints and Images, as the Unlearned Heathens had, is. very doubr- 
ful, and has been very much ſuſpe&ed by Learned Romaniſts them- 
ſelves: But ſuppoſe there were ſome difference upon this account, gan 
we think, thar Chuiſt, who came to root our all Idolatrous Worſhip, 
intended to ſet up a new kind of Greature-Worſhip and Image-Wor- 
ſhip in greater pomp and glory than ever, and only to reciftie Mens 
Opinions about it ? Suppoſe the Idolatry of Creature-Worſhip and I 
mage- Worſhip, does conſiſt only in Mens groſs Notions abour it; yet 
we ſee under the. Law to prevent and cure this, God did tiot go a- 
bour to re&ifie their Opinions of theſe things, but abſolutely forbids 
the Worſhip of all Images, and of any other Being but himſelf, which 
methinks he would not have done, had there bzen ſuch great advan- 
tages in the Worſhip of Saints, and Angels, and Images, as the Ro- 
maniſts pretend : and when God in the Law of Moſes forbad all Crea- 
ture _ Image-Worſhip, can we think, that Chriſt wh6 tame to 
make a more perfe& Reformation, ſhould only change their Country 
Gods into Saints and Angels, and. the Virgin Mary, and give new 
Names to their Statues and Images ? Which whatever he had taught 
abuut it, inftead of curing Idolatry, had been to ſer up that ſame kind 
of Worſhip, which the Law of Moſes abſolutely forbad, and condemn- 
ed as Idolatry. TY 

When God to cure the Idolatrous Worſhip of inferiour Dzmons, 
as their Mediators and Advocates with the Supreme God, ſent his own 
Son - into the World to be our Mediator, can we think, that he in- 
tended after this, that we ſhould worſhip Angels, and Saints, and the 
Virgin Mary, as our Mediators ? When God has given us a viſible I- 
mage of himſelf, his Erernal and Incarnate Son, whom we may Wor- 
ſhip and Adore, did'he ſtilFintend, that. we ſhould worſhip material 
and ſenſible Images of Wood or Stone? By the Incarnation of his 
own Son, God did indeed take'care to reQifie Mens miſtakes about 
Creature-Worſhip, 'and to cut off all pretences for it : Thoſe who 
pleaded that vaſt diſtance between God and Men, and how unfit it 
wS, that Sinners ſhould make their immediate approaches to the Su- 
preme God, and therefore worſhipped inferiour Dzmons as middle 
Beings berween. God -and Man, have no pretence for this, ſince God 
has appointed his own Son to be our Mediator : Thoſe who — 


af " $55 = POE 'w 
5 Th PO Oe Tek; OR Oleg. 
#* - >: oe. 24: & A £90 
* not? Ro WR n 


wi a ae... - - - /# 


ped Images as the viſible Repreſentations of an inviſible God, have 
now a viſible Obje& of Worſhip, a God Incarnate, a God in the Na- 
ture and Likeneſs of a Man ; and though we do not now ſce him, 
yet we have the Notion of a viſible God and Mc<diator to whom we 
can dire our Prayers in Heaven, whictr is ſatisfaQtion enough even 
to Men of more groſs and material Imaginations, without any artifi- 
cial and ſenſeleſs Repreſentations of the Deity: And was all this done, 
that Men might worſhip Creatures and Images without Idolatry? or 
rather was it not done to cure Mens inclinations to-,. commit Idolatry 
with Creatures and Images ? Whoever believes that the Goſpel of our 
Saviour was intended as a Remedy againſt Idolatry, can never be per- 
{waded, that it allows the Worſhip of Saints and Images ; which if it 
be nor Idolatry, is fo exactly like it in all external appearance, that 
the allowance of it does not look like a proper cure for Idolatry. 


SECY. © 


Concerning the great Love of GO D to Mankind, and the Aſſurance; of 
| Pardon and Forgiveneſs which the Goſpel gives to all Penitent Sinners ; 
which re much weakened by ſome Popiſh DoGrines. 


2. T He Goſpel of Chrift was intended to give the higheſt demon- 
ſtration of God's Love to Mankind, and the greateſt poſlible 
Security to all humble penitent Sinners, of the Forgiveneſs of their 
Sins: Hence the Goſpel is called the Grace of God, and the Goſpel of 
Grace, as being a Diſpenſation of Love and Goodneſs; and therefore 
whatever leſſens nd difurage the Goſpel-Grace, can be no Goſpel- 
Dodrine. As to conſider this particularly : | 
The Goſpel magnifies the Grace of God in giving his own Son for 
us, God ſo loved the world, that be gave bu only begotten So, that whoſoe- 
wer believeth in him ſhould not periſh, but bave everlaſting life, 3, John 16. 
Is this was manifeſted the lowe of God towards ws, becauſe that God ſent bis 
only begotten Son into the world, that we might live through bim, Herem 
is love, not that we loved God, but that he lvued ws, and ſent bis Sow to be 
the pn fiery flat, 1 John 4. 9, 10. And St. Pas! aſſures us, 
that this is ſuch a glorious Manifeſtation of God's Love, as will not 
ſuffer us to doubt of any other expreflions of his Goodneſs : He that 


ſpared not his own Son, but delivered him up for ws all, bow ſhall be not with 


bim alſo freely give ws all things? 8 Rom. 32. So thar the Goſpel of 
our Saviour gives us much higher demonſtrations of God's Love and 
Goodnels, than eicher the Light of Nature, or the Law of a 
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| rance of Pardon, as his own guiley Fears carr deſire ; for Repentance 


_ all; you may callir Juſtice, you'maycalFic Vengeance, if you pleaſe, 


'ken care before Death to pay the Price of their Redemption. This 4 
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Love is the ailing Attribute of God,under the Goſpel difpenſati- 
on, For God ive, and be that dwelleth-in love, dwelleth in God, and God 
* bim, 1 John 4.16. NW, | Y ] 

'Thus the Goſpel of Chriſt gives a humble Penitent as great afſu- 2J 


and. Remiſlion of . Sins is preached in the Name of Chrift: He has 
expiated our Sins by the Sacrifice-of his Death, God commenderh his 
love towards ws, in that white we were yet fanners, Chrift died for ms, much 
were then being ju fe by bis bloud, 2e ſhall be ſaved om wrath throagb 
bim ; for if when we were enemies ave were reconciled unto God by the death 
of bis Som, much more being reconciled we ſhall be ſaved by bis life, 5 Rom. 
3,9,10. For as he was delivered for our Offences, fo he was raiſed a- 
gain for our Juſtification 3 And him bath God exaked to be a Prince and a © 
Saviour 10 grue repentanice unto Iſrael, and remiſſion of ſms: So that if any 1 John 2, 
man fin, we bave an Advocate with the Father, Jeſus Chrift the rigbreows, 1 2: 
who is able to ſave all them to the uttermo#t, that come unto God by bim, 
ſeeing be ever lirveth ro make mmterceſſion for them, 7 Heb. 25. Theſe are 
the E ademencel Dodtrines of Chriftianicy, and therefore nothing can 
be a Goſpel-Do&rine, which weakens or overthrows chem. Let us 
then examine the Popiſh DoRrine of Purgatory, and the Invocation 
of Saints and Angels as our Mediators with God, and fee how they are 
recencileable with the Goſpet-notion of God's love, and that Secuiicy 
it gives us of Pardon through the Merirs and Interceffion of Chritt : 

|; . E 


x. Let us confider the Dodtrine of Pargatory, which is-bat the dut- 
ward Court or Region of Hell, where the Puniſhments are as ſevere as 
in Hell icſelf, only of a leſs continuance ; and yet as ſhort as they are, 
ay may laſt many hundred, nay thouſand Years, unleſs their Friends 
and the Prieſts be more merciful to them, or they themſelves have ta- 


is a barbarous Doctrine, and ſo inconſiſtent with thar mighry Love, of 
God to penitent Sinners, as it is repreſented in the Goſpel of Chrift, 
that it is not reconcileable with any Notion of 'Love and Goodneſs at 


but Love ic is not, or if ir be; it is ſhetr'a Love as no Man carl di- 
ftinguiſh from Hatred : for my part 1 declare, 1 do nor defire j6 be 
thus loved ; I ſhoald rather chaſe to fall intro Nothing, when T-die, 
than to endure 2 thouſand Years tormients to be happy for ever; for 
Humane Nature cantntor bear the Thoughts of that: And is' this, that 
wonderful Love of God to Sinners, which is ſo. magnified in the Go- 
ſpel,. to torment thoſe, who are Redeemed' by the Blond of Gm 
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ſome hundred or thouſand .Years in the Fire of Purgatory, which is 
not cooler than the Fire of Hell? _ Y-oes] 

The Lightof Nature, I confeſs, never taught this, for Mankind ne- 
ver had any Notion of ſuch an outragious Love; they alwaysthought, 
that the Love of God conſiſted in doing guod, not in damning thoſe, 
whom he loves, for ſo many Ages: And if this be all che Diſgovery, 
the Goſpel has made of the Love of God, we have no great reafon to 
glory in it. He who can believe, that God, who fo loved the World, 
as to give his only begotren Son tor the Redemption of Sinners, will 
torment a penitent Sinner ſo many Years in Purgatory, ill he has ei- 
ther endured the puniſhment of his Sins himſelf, or is releaſed by rhe 
Charity of his Friends, or the Maſles of ſome Mercenary Prieſts, de- 
ſerves to lie in Purgatory, till he thinks more honourably of che Divine 
Goodneſs, and þe convinced, that it is no ſuch extravagant commen- 
dation of the Love of God, to {end penitent Sinnecs to Purgatory. 

There are ewo extravagant Notions whereon the Do&rine of Pur- 
'gatory is founded, which overthrow all the natural Notions Men have 
of Goodneſs, and deſtroy all the hope and confidence of the moſt pe- 
nitent Sinners in the;Goodneſs of God. As, 

I- That God may forgive Sins, and yet puniſh us for them ; for 
no Man can go into Purgatory according to the Doctrine of the 
Church of Rome, whoſe Sins are not already forgiven: but though his 
Sins are forgiven, he muſt make ſatisfa&tion for that temporal Puniſh- 
gent which is due to them, either in this World, or in Purgatory : 

"Now how reconcilable theſe two are, to forgive, and to puniſh, let all 
Mankind judge. , I believe, very few Men think, they are forgiven, 
when they are puniſhed ; for that which all Men deſire ſhould be 
forgiven them, is the puniſhment, they have deſerv'd. What is it, 
Men are afraid of, when they have ſinned ? is it not, that they ſhall 
be puniſhed for it ? What is ic Men deſire, when they deſire Pardon ? 
is it not, that they may not be puniſhed ? And is it any comfort to a 
Malefactor to be pardoned, and to be hanged? Does any Man boaſt 
of his love. and kindneſs, or,take any comfort init, who. freely for- 
gives him, but exacts the payment of che Debt,; grithe puniſhmeng of 
his Fault? And if this be ſo-contrary ta-the very notion of Goodneſs 
and Forgiveneſs among Men, how comes it to be the notion of Good- 
neſs and Forgiveneſs in God 2 How comes that to be Love and Good- 
nels, which the Sinner, receives no benefit, by ? for Love and Goodneſs, 
I chink, ſignifies to, do good; or if this be Goodaeſz, ler- thole take 
comfort in it that can. | TS 

If it be ſaid, that ic is an A of Goodneſs to,exchange the orargal 

puniſh- 
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puniſhment of Hell, which is due to Sin, into the temporal puniſh- 
ment of Purgatory, I grant, this is ſomeching, but only ask, whether 
it would not have been a more perfe& expreſſion of Love and Good. 
neſs, to have remitted the temporal Puniſhment alſo of, it may be, 
ſome thouſand Years torment in Purgatory ? whether this might nor 
have been expected under a Diſpenſation of the moſt perfect Love ? 
and from that God, who fent his only begotten Son into the World 
to fave Sinners ? Whether thoſe Sins are perte&ly forgiven, which 
4hall be avenged, though not wich Eternal, yet with long Temporal 
Puniſhments in the next World 2 Whether any Man thinks himlelt 
perfetly forgiven, who is puniſhed very ſeverely, - though not abſo- 
lutely according to his deſerts? And conſequently, whether the Do- 
arine of Purgatory be not a very great Diminution of the Love of 
God, and the Grace of the Goſpel ? And whether that can be a true 
Goſpel-Dodrine; which repreſents the Love of God, much leſs then 
the Love of a kind and Man, who when he forgives the Injury, 
forgives the whole Puniſhment of it ? Nay, whether that can b2 a 
Goſpel-Docrine, which repreſents the Love of God leſs than infi- 
nite ? And I ſuppoſe an infinite Love may forgive true Penirents the 
whole Puniſhment. of their Sins ; and then there is no need of Par-. _ 
gatory. FR fo. 

2/3, In Purgatory, God does net only puniſh thoſg, whom he has 
pardoned, but he puniſhes for no other reaſon, bue Puniſhment-ſake. 
For thus the Rowan Doctors tell us, that the Souls in Purgatory; are 
in a ſtate of Pardon, and in a ſtate of perfe& Grace ; and they ſuffer 
the pains of Purgatory, not to purge away any remains of Sin, or to 
purifie and refine them, and make them more fic for Heaven, but one- 
Y to bear the puniſhment due to Sin, for which they had made no 
atisfaction, while they4dived. Now I'dare boldly affirm, this is arre- 
concileablt with any degree of Love and- Goodneſs: to make any Pu- 
niſhment juſt, ic muſt have reſpec co the guilt of Sin, to make it an 
a& of Goodneſs, it muſt be intended for the reformation of the Sin- 
ner ; but. when Sin is pardoned, the guilc ar leaſt is taken away, and 
therefore ſuch puniſhments can have no relation to guilt ; and when 
the Sinner i in a perfe ftate of Grace, and needs no amendment, 
ſuch puniſhments can have no reſpe& to the good and reformation of 
che Sinner, ant therefore ſuch puniſhments are neither-juſt nor good, 
and chis is the exact notion of Purgatory ; and merhinks we ſhould 
conſider, whether this agrees with that account the Goſpel gives us 
of the Love and Goodneſs of God : ſhould a Prince have a Sayl of 


the ſame nature with Purgatory, where for ſeveral Years he —_— 
C thole 
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thoſe whom he pretends to have pardoned, and who'are grown very 
good Men, and good Subjz&s, and need no correction, or diſcipline, 
I believe all the World would laugh at thoſe, who ſhould call this, 
Love and Goodneſs, Pardon and Mercy. Hell is very reconcileable 
with the Goodneſs of God, becauſe it is prepared only for thoſe, who 
are the Objects of a juſt, a righteous Vengeance, and a very good God 
may be very juſt ; but Purgatory can never be reconciled with the ſu- 
perabundant goodneſs of God to Sinners, thro Jeſus Chriſt, unleſs Men 
think it a great kindnels to {uffer the pains of Hell for ſeveral Months, 
Years, or Ages for no reai/on, which makes it. either juſt or good to 
ſuffer them. So that a Popiſh Purgatory is inconſiſtent with the be. 
lief of God's great Love and Goodneſs to Sinners, in Jeſus Chriſt,” and 
deſtroys the hope and confidence of Sinners: for if they may lie in 
Purgatory for ſome thouſand Years, as they may do, notwithſtanding 
the Love of God, and the Merits of Chriſt, ifthe Pope, or the Prieſts, 


or their Money be nor more mercitul unto them, they have no great. 


reaſon to glory much in the Goodneſs of God, though they ſhould go 
to Heaven at laſt : ſo that oiir Proteſtant need not diſpute much a- 
bout Purgatory ; let him only ask a Popiſh Prieſt, How the Doctrine 
of Purgatory can be reconciled with that ſtupendious Love of God 
declared to penitent Sinners, in his Son Jeſus Chriſt ? for it is a contra- 
diction tothe Nption of Goodneſs among Men, to inflict ſuch terrible 
puniſhments in meer Grace and Love, even when the ſin is pardoned, 
and the Sinner reconciled, and no longer in a ſtate of Diſcipline and 
Tryal. » | | 


Secondly, The Dodtine of Purgatory deſtroys, OT weakens, that Se- 


curity the Goſpel hath given Sinners of their Redemption from the 


Wrath of God, and the juſt puniſhment of their. Sins. One great Se- 
curity, is the Love of God declared to the World by our Lord Jeſus: | 


Chriſt, but if the Love of God to penitent Sinners, who are-Redeem- 
ed by the Blood of Chriſt, be conſiſtent with his tormenting them: 
in Purgatory ſo many thouſand Years, as you have already heard, it 
will be a very hard thing to diſtinguiſh ſuch Love from Wrath, and 
a Sinner, who is afraid of ſo many thouſand Years puniſhment, can 
take no great comfort in it : but beſides this, the Doctrine of Purga- 
tory deſtroys Mens hope and confidence in the Merits and Intercel- 
ſion of Chriſt, 'and in the expreſs Promiſes of Pardon and Remiflion 

of Sins in his Name. | 
T7. It deſtroys Mens hopes in the Merits of Chriſt, and the atone- 
ment and expiation of his Blood ; For if the Blood of Chriſt _ not 
eliver 
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deliver us from the puniſhment of Sin, what ſecurity is this to a Sin- 
ner ? Yes, you'll ſay, -Chriſt has R&deemed us from Ecernal, though 
not from Temporal Puniſhments, and therefore penicent Sinners have 
chis ſecurity by the expiation of Chriſt's Deach, that they ſhall not be 
eternally Damned : This I know the Church of Rome teaches ; but I 
deſire to know, How 'any Man can be ſatisfied from Scripture, that 
Chriſt by his Death has delivered us from Ecernal Puniſhments, if he 
have not delivered us from Temporal Puniſhments of Sin in the next 
World ? I thankfully acknowledge, and ir is the only hope I have, 
that the Goſpel has given us abundant affurance of the expiation and 
atonement made for Sin by the Blood of Chriſt ; but what I fay is 
this, that if theſe Texts which prove our Redemption by the Death 
of Chriſt, do not prove, that Chriſt has redeemed us fromthe whole 
puniſhment due to Sin in the next World, they proye nothing, and 
then we have not one younn of Scripture to prove, that-Chriſt by 
-his Death has redeemed us from Eternal Puniſhments ; which is e- 
nough to-make all Chriftians abhor the Doctrine of Purgatory, if it 
deftroy the Doctrine of Salvation by Jeſus Chriſt. As to ſhew this 


- briefly: 


The hope and ſecurity of Sinners depends upon ſuch Scripture EX- 


preflions as theſe : That Chriſt has died for our ſims, that he has made 


atonement for fin, that he is @ propitiation through faith in hs blood, that 
he has redeemed ws from the curſe of the law, Feing made a curſe for us : 
that remiſſion and forgiveneſs of ſims i preached in hus name; that by him we 
are juſtified from all thoſe things, from which we could not be juſtified by 
the law of Moſes, that being juſtified by faith, we bave peace with GO D 
through our [Lord Feſws Chrift ; that we are reconciled unto God, and [aved 
from wrath by bim. Now I defire to know, Whether all theſe o-: js 
ſions ſignifie, that for Chriſt's ſake, and through the atonement and ex- 
piation of his Blood, a penitent- Sinner ſhall be delivered from che 
puniſhment due to his ſins ? If they do not ſignifie this, how is a Sin- 
ner ſecured, that though his ſins are pardoned, and he is juſtified, and 
reconciled to: Gad, and redeemed from the-Curſe, of the Law, and 
ſaved from Wrath, he ſhall nor. after all this be damned for his ſins, 
ſince that is the puniſhment of ſin;which it ſeems is not removed,when 
the fin is pardoned, gnd-the-Sinner juſtified and-reconciled to God ? 
If cheſe Expreflions do not fignitie taking away the puniſhment of in, 


II defire one Text of Scripture to prove, that a Sinner, who is pardon- 
ed. and juſtified, ſhall not undergo the eternal Puniſhment of his Sins: 


the puniſhment of fin, I defire to know, -How a Sinner, who is par- 


If to be pardoned andjuſtified, &%: does _ to be delivered from 
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doned and juſtified, can be puniſked for his fins ? that is, How a Sin- 
ner, who is releaſed ficm the Puniſhment of his fins, ſhould be bound 
to ſuffer the puniſhment of his ſins in Purgatory ? 

Our Reman Adverlarics do indeed diſtinguith berween the Tempo. 
ral and Ecernal Punilhment of Sin ; the Eternal Puniſhment of Sin, 
they ſay, Chriſt has made ſarisfa&ion for, and that is removed by his 
Death, that no peni:ent Sinner ſhall be eternally Damned ; but a-Sin- 
ner muſt make ſatisfaction for the Temporal Puniſhment of Sin him. 
ſelf, either in this Woild, or in Purgatory : and conſequently that For- 
givenels of Sins, ſignifies the remiſſion of the Ecernal Puniſhment of 
Sin, but not of the Temporal : now I ſhall not put them to prove this 
Diftintion from Scripture, which is a very unreaſonable Task , be- 
cauſe there is nothing in Scripture aboit it; but yet I would gladly 
be ſecured, that I ſhall be ſaved from Eternal Puniſhments; and there- 
fore I would gladly know, how Forgiveneſs of Sins, and our Redem- 
ption from the Curſe of the Law, ſignifies our deliverance from Etec- 
nal Puniſhments, if they do not ſignifie our delivecance from the Pu- 
niſkment of our Sins? And how they can ſignifie our deliverance 
f.om the Puniſhment of our Sins, if notwithſtanding this we muſt ſuf- 
fer the Puniſhment of our Sins in- Purgatory ? If they ſignifie, that we 
ſhall not be puniſhed for our Sins, then indeed chey may ſignifie, that 
we ſhall not b2 etzrnally puniſhed ; but they cannot ſignifie, that we 
ſhall not bz ecernaily puniſhed, unleſs they ſignifie that we ſhall not be 
puniſhed, and cherefore not in Purgatory neither ; if that be the Pu- 
niſhment of Sin. The truth is, this is a very ſencele(s Diſtin&ion be- 
tween the Temporal and Eternal Puniſhment of Sin: for I deſire to 
know, Whether the Temporal Puniſhment be not the Puniſhment of 
Sin? be not the Curſe of che Law ? if it be, then Forgiveneſs of Sin, 
if it remits the Puniſhment, remits- the Temporal Puniſhment, for 


that is the Puniſhment of Sin ;z then our Redemption from the Curſe 


of the Law, redeems us from Purgatory, for that is the Curſe of the 
Law too, if you add, and from Death, for that is the Curſe of the 
Law too, and yet thoſe who are redeemed and juſtified, die till ; 
which ſhews the Fallacy of this Argument, for ic ſeems Redemption 
from the Curſe of the Law, does not ſignifie our Redemption from 
the whole Curſe, for then a juſtified Perfon mpſt not die, ſince bare 
dying is part of the Curſe. I anſwer, this hal certainly been true 

had not the neceſlity of dying bzen expreſly excepted out of this Re? 
demption ; for in Adam all die, and it « appointed ( by a Divine De- 
Cree) for all men once to die, and could they ſhew, where Purgatory is 
excepted coo, then I would grant, that thoſe who are redeemed from 


the 
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the Curſe of the Law might fall into Purgatory, if that be any comfort 
to them: and yet the caſe is vaſtly different beeween Death and Pur- 
gatory ; for though Death be the Cure of the Law, yer we may be de- 
livered from Deach as a Curſe and Puniſhment, without being deliver- 
ed from the neceſlity of dying : and thus good Men are redeemed 
from Death : for cheir Sins are expiated and pardoned, and then the 
Sting of Death is gone ; for the ſting of death x ſin, and therefore when 
our Sins are pardoned, -Death cannot ſting us, can do-us no hurt ; be- 
cauſe it do&s not deliver us over to Puniſhment, but tranſplants us in- 
to a more happy State. The Fears of Death are conquered by the 
Promiſes of Immortal Life, and Death itſelf ſhall at the laſt Day be 
ſwallowed up in Vi&ory, when our dead Bodies ſhall be raiſed im- 
mortal and glorious, fo that though good Men {till die, yec they are 
redeemed from the Curſe of the Law, from Death itlelf as a Curſe and 
a Puniſhment. But the Popiſh Purgatory is a place of Puniſhment, 
and nothing but Puniſhment and therefore is not reconcileable wich 
the Remiſſion and Forgiveneſs of Sin. x 

Avain I ask, Whether there are two kinds of Puniſhments due to 
Sin, ! emporal and Eternal, of ſuch a diftin& nature-and confidera- 


ti-*, 127, he Promiſe of Forgiveneſs does not include both ? Nay, 
th. ..c:9not forgive both z that only the Eternal Puniſhment can 
be : 1: 14-:, 1 che Temporal Puniſhment muſt be ſatisfied for, or en- 
dur 2», wnner? It this were the Cale indeed, then I would 
gra, a* 1:0nte of Forgiveneſs could extend only to Eternal Pu- 


Fa. 


nithmen!., Hecauſe God can forgive no. other g and the forgiveneſs of 
Eterriai Puniſhment, does not include the forgiveneſs of .the Tem 
ral Puniſhment. - Bur if the Curſe of the Law be Eternal Death, and 
all other Puniſhments, which can properly be called the Puniſhmenc 
of Sin- (for Correaion and Diſcipline is not the Wrath of God, and 
the Curſe of the Law) are only parts of the Curſe, and a partial Exe- 
cution of ic ; it the only thing, that makes Signers ebnoxious to Tem- 
ral Puniſhments is, that they are under the Sentence of Eternal 
eath, which God may execute by what degrees he pleaſes ; then to 
forgive Ecernal Puniſhment, muſt include the forgiveneſs of Temporal 
Puniſhments, as parts or branches of it: As ſuppoſe there werea Law, 
That no Man ſhould ſuffer any Bodily Puniſhments, but ſuch a Ma- 
lefacor as is condemned to die, but when the Sentence of Death is 
paſt upon him, it ſhould be at the Prince's pleaſure to defer the Exe- 
cution of this Sentence, as long as he pleaſed, and in the mean time 
to inflict all other Puniſhmencs on him, whatever he pleaſed ; in this 
Caſe to Pardon the Sentence of Death, would deliver ſuch a _ 
om 
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from all other Puniſhments too, which by the Law are due only to 
that Many who is under the Sentence of Death : and in ſuch a Con- 
ftitution for any Man to ſay, that the Prince's PaMon extendy only 
co Life, but does not excuſe from Whipping and Pilloring, and per- 
pecual Impriſonment, would be 'to make the Pardon void, ſince no 
Man by the Law can ſuffer thoſe other Puniſhments but he who is 
condemned to Die, and therefore he who is pardoned the Sentence 
of Death, in conſequence of that is pardoned all other Puniſhments 
tOO. k 

Thus it is here, the original Curſe againſt Sin was , In the day that 
thou eateFt thereof, thou ſhalt ſurely die, which by the Goſpel of Chrift is 
expounded of Eternal Death, and there is no other threatning in all 
the Goſpel againſt Sin, but Eternal Death ; and therefore all othet 
Puniſhments are inflicted by Vertue of this Law, and conſequently 
he who is delivered from this Curſe of the Law, from Eternal Puniſh- 
ments, is delivered fromthe whole Puniſhment due to Sin ; unkefs 
they can find ſome other Law in the Goſpel, beſides that which threat- 
ens Ecernal Death, which ebliges a Sinner to Puniſhment. | 

Again, 4ince they acknowledge, that Chrift by his Death has de. 
liveted us from Eternal Puniſhments, I do not think it worth the 
while to Diſpute with them, whether thoſe Sufferings and Calamities, 
which good Men are expoſed to in this World, may properly be cal- 
led Puniſhments, or only Correion and Diſcipline ; but I deſire to 
know, Why they call Purgatery, which is a place of Puniſhment in 
the other World, a Temporal Puniſhment ? for-this is an abuſe of the 
Language of Scripture, which: makes this World Temporal, and the 
next World Eternal, as'St. Pail expreſly tells us'; #he rhings, which are 
ſeen, ave temporal, but the things, which are not ſeen, ave eternal , 2 Cor. 
4.18. And therefore Temporal Puniſhments ſignifie the Puniſhments 
in-this World, but the unſeen Puniſhments, as well as the unſeen Re- 
wards, of the next World are Eternal : which is a demonſtration, 
ithat-there is no Purgatory, unleſs it be Eternal, and then it is but -a- 


;nother Name-for 'Hell, and therefore the State of the next World is 


.called either Life or Death, eternal Life, or eternal Death : thoſe bo 
believe m Chrift ſhall never die, 11 Joh.25, 26. Now I deſire ro know 
the difference between Living, and Dying, and Periſhing in the nexc 
World ; for ba& Men do not ceaſe to be, nor loſe all fence in the 
next World, no more than-pgood Men ; and therefore Life can only 


-ſHgnifie a-ſtate of Happineſs, and Death a ſtate of Miſery, which'ss 


much ayorſe-thaninor being : now if-good Men-muſt not periſh, muft 
not die, but live, in the next World, 'they-muſt not go to Purgatory, 
| which 
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which is as much periſhing, as much dying, as Hell, though not ſo 
long; but if chey muſt never die, never periſh, they muſt never luf- 
fer the pains of Purgatory, which is.a dying and periſhing, that is, a 
ſtate of Torment and Milery, white chey continue there. 

Let us then ſee how a Papiſt, who believes a Purgatory-fire in the 
next World, wherein he ſhall.be tormented (God knows how long | ) 
for his Sins, can prove that a penitent Sinner ſhall not be eternally 
damned : Oh! fays he, -Chriſt has died for our Sins, and made atone: 
ment for them, and we are pardoned and juftified through Faich in 
his Bloud ; and what then, may we not ſtill be puniſhed for our Sins? 
If not, what becomes of Purgatory ? If we may, prove, that we ſhall 
not be eternally Damned for Sin, which is the proper Puniſhment of 
it: For if to be pardoned and juſtified, ſignifie to be delivered from 
Puniſhment, it ſignifies our deliverance from the whole Puniſhment of 
Sin, ſince the Scripture does not limit it : if they do nat: fignitie our 
deliverance from Puniſhment, ther we may be eternally puatſhed for 
Sin, though we are pardoned and juſtified. | 

But we are redeemed from the curſe of the law, and ſaved from wrath. 
But if ſuch a Man may go to Purgatory, why not to Hell ? Or if the 
Curſe of the Law, and the Wrath of God be ia Hell, but not in Pur- 
gatory, though the corments are equally great, why may nothe lie for 
ever in Purgatory, as welf as a thouſand Years, with this: comforr, 
that though he be infinitely tormented, yet it is not the carſe of the Lanw, 
nor the wrath of God. | | 

Well, but Chrift has promis'd, That thoſe w:bo believe #n bim, ſhall not 
periſh; but bave everlaſt ng life : And that proves that the pains of Rur- 
gatory cannot: be for ever, for theg; Chriſt could not make! good: his 
promitle of beſtowing everlaſting Life on them : fo Iconfels ena would 
think, and ſo I ſhould have thought alſo, that when Chriſt pramiled, 
that ſuch Believers ſhould not periſh, and ſhould never die, that'he 
meant, ſuch Men ſhould not go to Purgatory in the next World ; but 
if falling into Purgatory be not , periſhing, and not dying, it may be ever- 
laſting hb too, for ought I know, and then the pains of Purgatory may 
be eternal. | 38 

Whoever would not forfeic all the aſſurance the Goſpel has given 
us, of our Redemption from Hell, and a glorious Immortalicy, muſt 
reject the Popiſh Do&rine of Purgatory, as a flat Contradittion to all 
the gracious Promiſes of the Goſpel: for Hellz,or an eternal Purga- 
tory, is as reconcileable with the Promiſes of Forgiveneſs and Im- 


mortal Life, as the Popiſh Purgatory is. | 
| 2, This 
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2. This Doctrine of Purgatory deſtroys our hope and confidence 
in the Mediation and Interceflion of Chriſt, and that for theſe two 
plain Reaſons: 1. As ir repreſents Him leſs merciful and compaſſio- 
nate ; And 2. leſs powerful, than the wants and neceſlities of Sin- 
ners require him to be. For 


I. After all that is ſaid in Scripture of his being ſo merciful and com: 
paſſionate an High-PrieF#t, a Sinner who hears what 1s told him of Pur- 
gatory, could wiſh him a great deal more compaſlionate than he is : 
for it is no great ſign of tenderneſs and compaſſion to leave his Mem- 
bers in Purgatory-fire, which burns as hot as Hell. Could I believe 
this of our Saviour, I ſhould have very mean thoughts of his kind- 
neſs, and not much rely on him for any thing : We ſhould think 
him far enough from being a merciful and eompaſlionate Prince , 
who can be contented to torture his SubjeRs for a Year together; and 
it is a wonderful thing to me, that when a merciful} Man cannot ſee 
a Beaſt in torment without relieving it, it ſhouid be thought conſi- 
ſtent with the mercy and compaſlion of our Saviour, © ſee us burn 
in Purgatory for Years and Ages. To be lure this deitrovs all our 
nope in him in this World ; for why ſhould we think, he will = con- 
cerned what we ſuffer here, who can contentedly let us lie in Purga- 
tory, to which all the Calamities and Sufferings of this Lite are meer 
Trifles ? O Bleſſed and MercifulJ ES U ! pardon ſuch Blaſphemies as 
theſe. For 

IT. If he be compaſlionate, he nuſt want Power to help us; and 
that deftroys the hope of Sinners as inch as want of Compallion. 
It muſt be want of Will or Power in hin:. that he does not Cel:iver 
us from Purgatory as well as Hell: and if t:z want Power to deliver 
us from Purgatory, for my part I ſhould more queition his Power to 
deliver from Hell, for that is the harder of the two: if his Bloud 
could not expiate for the Temporal Puniſhment of Sin, - which the 
Merits of ſome Supererrogating Saints, or the Pope's Indulzerce, or 
the Prieſts Maſles can redeem us from, how could it niake expiati- 
on for Eternal Puniſhment ? If his Intereſt in the Court of Heaven 
will not do the leſs, how can ir do the great? There is no Dodrine 
more irreconcileable with the perfet Love and Goodnels of God, 
and the Merits and Interceflion of our Saviour, which are the Fun- 
damental Dodrines of the Goſpel, which is a Diſpenſation of Love 
and Grace, than this of Purgatory, and therefore we may ſafely con- 
clude, that this is no Goſpel-Doctrine. 
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2. Let us now examine the Dodrine of Invocation of Saints and 
Angels as our Mediators with God, and ſee whether it does not di: 
ſparage the Grace of the Goſpel, the Love of God, and of our Medi- 
ator and Advocate Jeſus Chriſt, "to penitent Sinners. Now a very 
few words will decide this matter : 

. 7. With reſpe& to God ; now can that Man believe, that God is 
ſo very gracious to Sinners for the ſake of Chriſt, who ſeeks to ſo 
many Advocates and Mediators to intercede for him with God. To 
imagine that we want any Mediator to God, but only our High- 
Prieft, who mediates in Vertue of his Sacrifice, is a reproach to the 
Divine Goodneſs. The Wiſdom and Juſtice of God may require a 
Sacrifice, and a High-Prieſt to make Acttonement for Sin, but Infinite 
Goodneſs needs not any Entreaties, and meer Interceffions to move 
him. A cruly good Man, who knows a proper Objed of his Kind- 
ne, needs not to be asked to do good. + he uſe of ſuch Advocates 
and Mediators among Men, is either to recommend an unknown Per- 
ſon to the favour of the Prince, or fairly to repreſent his Caule to him, 
which has been miſ-repreſented by others, or to procure favour for an 
undeſerving Perſon, or among equal Competitors, to procure ſome 
one to be preferred ; this is all the uſe of Interceflion among Men : 
for a good, and wiſe, and juſt Prince, will do what'is wiſe,. and juſt, 
and good, not only without Interceſfors, but againſt all Interceflionsto 
the contrary. Now 1 ſuppoſe no Man will ſay, that God wants Me- 
diators and Advocates upon any of theſe accounts; for he knows e- 
very Man, underſtands perfe&ly his Cauſe, will never be perſwadgd 
by any Interceſfions co ſhew kindneſs to unfic Objeds, that is, to im- 
penitent Sinners ; and his Goodneſs is ſo unconfined, and fo extenſive 
to all, that there can never be any Competition for his Favour ; and 
therefore to multiply Advocates and Mediators to God, muſt argue 
a great diſtruſt of his Mercy and Goodneſs, which a kind and good 
Prince would take very ill of us. | 

God'indeed has commanded us to Pray for one another in this 
World, as'he has to pray for ourſelves ; but this is not by way of In- 
tereſt and Merit, as.the Charch of Rome pretends, the Saints in Hea- 
ven pray for us, but by humble Supplications, which is very reconcile- 
able with the Goodneſs of God, to make Prayer a neceſſary Condici- 
on of granting Pardon and other Bleſlings we want : but as the ute of 
Prayer for ourſelves, is not to move God meerly by our Importunities 
to do good to us, for we mult pray in Faith, that is, with humble AC 
ſurance and Confidence that God will hear-us, which includes a firm, 
Belief of his readineſs to grant, what we pray for; ſo neicher are our © 

D "Prayers 
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Prayers for others to move God by our intereſt in him, that is, they 
are not the Interceſlions of Favourites, but of hymble Supplicants. 

There was great reaſon why God ſhould make Prayer the Condi- 
tion of our receiving, though te wants not our Importunities to move 
him, becauſe there are a great many excellent Vertues exerciſed in 
Prayer ; ſuch as great ſorrow for Sin, great humility of Mind, faith 
in God's Promiſes, the as of Love, and aifiance and truſt in God, 
and a conſtant dependance on his Grace and Providence for all ſpi- 
ricual and temporal Bleflings: and there was great reaſon why he 
ſhonld command us to pray tor others, though he wants none of our 
Interceflions for them ; becaulc it is a mutual exerciſe of Charity, of 
I oveto our Brethren, and Forgiveneſs to our Enemies, and is a mighty 
obligation to do all other acts of Kindneſs ; tor thoſe who know it to 
be their Duty to pray for one another, will think themſelves bound to 
do good to one another alſo : This becomes thoſe, who live and gon- 
verſe together in this World, becauſe it is a great inſtrument of Vir- 
cue, and that is a reaſon why God ſhould encourage the exerciſe of it 
by promiſing to hear our Prayers for each other. 

But as far as meer goodneſs is concerned, the Goſpel repreſents 
God as fo very good to Sinners, that there is no need of any Intercel- 
ſor for them : For God ſo loved the world, that be gave bs only begotten 
Son, that whoſoever believes in him ſhould not periſh, but have everlaſting 
life, 3 John 16. This was an a& of Goodneſs antecedent tothe In- 
carnation and Death of Chriſt, and the higheſt a& of Goodneſs that 
God could manifeſt ro the World, and therefore ſecures us of God's 
love and goodneſs to Sinners without a Mediator and Advocate; for 
that love which provided a Mediator for us, was without one, and 
proves, that it was not for want of goodneſs, or that he needed en- 
treaties, that he gave his Son to be our Mediator. And therefore 
hence St. Paul proves, how ready God is to beſtow all good things on 
us: He that ſpared not hs own Son, but delruered him up for us all, bow 
ſhall be not with him alſo freely give us all things? 8 Rom. 32. And our 
Saviour himſelf repreſents the goodneſs of God, by the tenderneſs and 


compaſiion of an earthly Parent : If ye then being evil (that is, leſs. 


good than God is) know how to give good things to your children, how 
much more ſhall your beawenly Father give good things to them that ak bim, 
7 Match. 11. eſpecially in the Parable of the Prodigal, where our Sa- 
viour deſcribes the goodneſs of God to Sinners, by that paſſion and 
joy wherewith the Father received his returning Prodigal ; nay, he 
at{ures his Diſciples, that there was no need of his own Intercefiion to 
incline God to be good and kind to them : At that day ye ſhall ak in 


my 
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my name, and Tſay not unto you, That I will pray the Father for you, for the 


* Father himſelf loweth you, becauſe ye have lowed me, and believed that Icame 


out from God, 16 Joh. 26,27, Godis ſo infinitely good, that he needs 
no Mediators or Interceſfors to incline him to all a&s of Goodneſs ; 
bur as he is the wiſe and juſt Governour of the World, he requires a 
Sacrifice for Sin, and a High-Prieſt to make Attonement for it, and 
to intercede in vertue of the Sacrifice. Such a Mediator Chriſt is, 
who alone is both our Sacrifice and our Prieſt, and therefore our one- 
ly Mediator ; not to incline God to be good, for that he was before, 
infinitely good, or elſe he had not given his Son to be our Sacrifice and 
our High-Prieſt, but to make Attonement for qur Sins, and thereby 
to reconcile the exerciſe of God's goodneſs with his wiſdom and ju- 
ſtice in Governing the World. Such a Mediator and High-Prieſt 
does not leflen the Divine Goodneſs, for the intention of his Medi- 
ation is not ta_ make God good and kind, but'to make it wiſe and 
juſt in God to do good to Sinners; but all other Mediators in Hea- 
ven, whole buſineſs it is by Prayers, and Entreaties, and Intereſt, and 
Favour to incline God to be good to fuch particular Perſons, as they 
intercede for, is a real diſparagement to the Divine Goodneſs ; as it 
he would nat be good unleſs he were conquered by Entreaties, and 
oyer-ruled by the prevailing Interceflions of ſome great. Favourites: 
and yet ſuch Mediators as theſe the Saints, and Angels, and Virgin 
Mary are, if they be Mediators at all ; and therefore to pray to them 
as to. qur Mediators, argues ſuch a diflidence and diſtruſt of. God's 
goodneſs, as does not become the Goſpel of our Saviour ;; this can be 
no Goſpel-Doftrine, becauſe ic. is irrgconcileable with that account 

the Goſpel gives us of the Love of God. * | A 
2. Nor is « leſs injurious to the Love of our Saviour, to flie to the 
Prayers and Aids of Saints, and Angels, and the Virgin Mary herſelf. 
I ſhall not now diſpute, what encraachment this is upon the Media- 
corſhip of Cheiſt, to make our Addreſſes, and. Applications to other 
Mediators; but whoever does ſo, muſt either think that Chriſt wants 
Intereft with God, without the joynt Interceflion of Saints and An- 
gels, or that he wants Kindneſs to us, and either will not intercede for 
us at all, or will not do it unleſs he be prevailed with by the Interceſ(- 
ſion of Saints, or the Entreaties or the Commands of his Mother. I 
ſuppoſe they will not pretend, that he wants power to do, what we 
ask of him, when he himſelf has aſſured us, That whatſoever we ark 
of the Father in his name, be will give it ws, 15 John 16. 16 John 23, 
24. Does our Mediator then need other Mediators to intercede with 
him for us ? What! he who became _ for us? who hved a labo- 
2 rious 
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rious and afflicted life for us ? who loved us ſo, as to give himſelf for 


us? who. is a merciful and compaſſionate High-Prieſt, and touched 
with a feeling of our Infirmities, being in all chings tempted like as we 
are, yet without Sin ? | 

What a change does this make in the whole Goſpel ? Had not the 
Church of Rome found our ſome better ſecurity tor Sinners, in the Me- 
diation of Saints, and Angels, and ths Bleſſed Virgin, what a hopeleſs 
State had we b2en in? For all that the Goſpel tells us is, That God in 
great love and goodneſs to Sinners, ſent his Son to be our Saviour ; 
and that we might have the greater aſſurance of his piry and com- 
paſſion for us, he became Man, Fleſh of our Fleth, and Bone of our 
Bone ; and not only ſo, but ſubmitted to all the weakneſſes and in- 
firmities*of our Natures, to the greateſt ſhame and reproach, to the 
ſharpeſt pains, and the moſt infamous Death, that he might the bet- 
ter know, what our temptations and ſufferings are in this World, and 
might bz more ſenſibly affeted with our condition in all our fuffer- 
ings : This one would have thought, ſhould have given the greateſt 
ſecurity: to Sinners of his readineſs to help them, who did and ſuffer. 
ed all this for them ; and this is the only ſecurity which the Goſpel 
of our Saviour gives us. But it ſeems Chriſt is not merciful and piti- 
ful enough ; his Virgin-Mother has ſofter and tenderer paſſions, and 
ſuch an intereſt in him, or authority over him, in the right of a Mo- 
ther, as ſome of them have not without Blaſphemy repreſented it, that 
ſhe can have any thing of him ; and thus they ſuppoſe the other Saints 
to be much more pitiful than'Chriſt is, and to have intereſt enough 
to prote&t their Supplicants, or elſe it is not imaginable why they 
ſhould need or deſire any other Advocates. Now ler any Man who 
underſtands the Goſpel, and finds there how the love of Chriſt is 
magnified, not only in dying for us, but in his being a merciful and 
compaſlionate High-Prieft, that this is the only hope of Sinners, That 
if any man ſin, we have an advocate with the Father, Feſus Chrift the 
rigbteoms , who % alſo a propitiation for our ſins, think the Invocation 
1 wapom as our Patrons and Advocates, to be a Goſpel-Dodtine, 
if he can. 
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SECT. IL. 
0 Concerning the Nature of Chriſtian Worſhip. 


Notker manifeſt deſign of the Goſpel, was to reform the Wor- 

ſhip of God, not only by extirpating Idolatry, but by purg- 

ing ic from all PagH and Jewiſh Superſticions, and to appoint ſuch a 

Worſhip as is more agreeable ro'the Nature both of God and Man. 

And whoever will take the pains to compare the Worſhip of the 

Church of Rowe, with that Worſhip which our Saviour has preſcribed 

in the Goſpel, will eaſily diſcover how unlike they are. Let us then 

conſider what Chriſt has reformed in the Worſhip of God, and what 
kind of Worſhip he has preſcribed to his Diſciples: | 


T. What he has Reformed in the Worſhip of God ; and that may 
be comprehended in one word, he has taken away all that was meer- 
ly External in Religion : By which I do not mean that our Saviour 
has forbid all External Acts of Worſhip, or ſuch External Circumſtan- 
ces as are neceſlary to the decent and orderly performance of Religi- 
ous Worſhip, which the nature and reaſon of things requires under all 
Diſpenfations of Religion ; but that he has laid-aſide all ſuch External 
Rites as either were, or were thought to be in themſelves Ads of Re- 
ligion, and to render ſach Worſhippers very acceptable to God. A 
great many ſuch Rites there were in the Pagan Religion, and a great 
many in the Jewiſh Worſhip of God's own Inſtitution, and a great 
many more which the Tradition of the Elders, and che Superſtition 
of the Scribes and Phariſees had introduced. | 

We know the Few:ſh Worſhip conſiſted of External Rites; in their 
Temple, and Altars, and Sacrifices, and Waſhings; and Purifications, 
in New Moons and Sabbaths, and Feſtival Solemniries, in Conſecra- 
ted Garments and Veſſels for the Service of the Temple, in Diſtin&i- 
on of Meats, &c. the very External Obſervance of theſe Rices, were 
Acts of Religion, and neceffary co make their Worſhip acceptable to 


God ; and the wilful and preſumptuous Negle& or Contempt of them, 


was puniſhed with Death. 

Now our Saviour has abrogated all theſe Fewiſh Rites, and has in- 
ſticuted nothing in the room of chem, excepring the two Sxcraments, 
Baptiſm, and the Lord's Supper, which are ot a very different Na- 
cure and Ule, as we ſhall fee preſently : He did not indeed, while he 
was 0n Earth, blame the Obſervation of the T aw of a4s/es, which till 

that 
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that time was in full force, and which he cb{:ryed himſelf, but he 
«-Elamed che External Superſticions of the 7Piiziſees, in waſhing Cups 
and Platcers, aad making broad their Phy!aceries, and thinking them- 
ſelves very righceous Perſons, for their (crypulous ————_— of 
the Law of Moſes, in paying Tithe of Mint and Cummio, &c. while 
they begleaed ihe weightier matters of the Law, judgement, mercy, and p 
faith, 23 Mar. a But when our Saviour was Riſen from the Dead, 
and had accompliſhed all the Types and Shadows of the Law, then 
the Apoſtles with greater freedom oppoſed a Legal and External Righ- 
teouſneſs, and though they did for a time indulge the Fews in the Ob- 
fervation of the Rites of Moſes, yet they aſſerted the Liberty of the 
Gentle Converts from that Yoke, as we may ſee inthe firſt Council 
at Antioch, and in St. Paul's Diſputes with the Fews, in his Epiſtles to 
the Romans and Galatians, and elſewhere. And indeed whoever con- 
ſiders the Nature of the Chriſtian Religion, will eaſily ſee, that all thoſe 
ends, which ſuch External Rites ſerved either in the Jewiſh or Pagan 
Religion, have no place here, and therefore nothing that is meerly 
External can be of any uſe or value in the Chriſtian Worſhip. As to 
ſhow this particularly : | 
._ x. There is no expiation or ſatisfation for Sin under the Goſpel, 
but only the Blood of Chriſt, and therefore all external Rites are uſe- 
3 Rom. 2. Jeſs to this purpoſe. Him and him only God hath {er forth to be a pro. 
pitiation through faith in bus blood. Death was the puniſhment of Sin, 
and Death is the only expiation of it ; and none elſe has died for 'our » - 
Sins but Chriſt alone, and therefore he only is a Propitiation for our 
Sins; and yet we know, how great a part both of the Pagan and Jew- 
iſh Religion was taken up in the expiation of Sin: all their Sacrifices 
to be ſure were deſigned for this purpoſe, and ſo were their Waſhings | 
and Purifications in ſome degree, and many other voluntary Severi- 
ties and Superſtitions, this being the principal thing they intended in | 
their Religious Rites, to appeaſe God and make him propitious to 
them ; ſince then Chriſt has made a full and compleac fatisfaRjon 
and attonement for Sin, and there is no expiation or ſatisfaction re- 
quired of us, all external Rites for expiation and attonement can have 
no place in the Chriſtian Worſhip, without denying the atonement of 
Chriſt, and this neceſlarily ſtrips Chriſtian Religion of a vaſt number 
of external Rites praiſed both by Fews and Hearhens. 
2/y, Nor does the Goſpel- admit of any legal Uncleannefles and 
Pollutions, diſtin&ion between clean and unclean Meats, which oc- 
calioned ſo many Laws and Obſervances both among Fews and Hea- 
thens ; lo inany ways of contracting legal Uncleanneſs, and ſo many 
ways 
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ways to expiate it, and ſo many Laws abut Eating and Drinking, ang 
ſuch Superſticion in Waſhing Hands, and Cups, and Platters, but our 
Saviour told his Diſciples, Not that which goetb into the mouth defileth 1 5 Macth- 
the man, but that which cometh out of the month, thu defileth the man. For "1, 17,18, 
whatſoever entreth into the mouth, goeth into the belly, and « caft out into 19» 2% 
| thedraught, but thoſe things, which proceed out of tbe mouth, come forth from 
the heart, and they defile =- man. For out of the beart proceed evil thoughts, 
murders, adulteries, fornications, thefts, falſe witneſſes, blaſphemies, theſe are 
the things which defile a man ; but to eat with unwaſhen hands, defilerh 
8t a man. And this alſo delivers Chriſtian Religion from all choſe 
Rites and Obſervances, which concerned legal Cleanneſs, which were 
very numerous. | 
315, Nor is there any Symbolical Preſence of God under the Go- 
ſpel, which puts an end to the legal Holineſs of Places and Things. 
God dwelt among the Fews in the Temple at Feruſalem, where were . 
the Symbols and Figures of his Preſence: ic was God's Houſe, and 
therefore a holy Place, and every thing that belonged to ic had ale- 
gal Holineſs : for the Holineſs of Things and Places under the Law, 
was derived from their relation to God, and his Preſence : this was 
the only place for their Typicahand Ceremonial Worſhip, whither all 
the Males of the Children of Jrae! were to reſort three times a Year, 
and where alone they were to offer their Sacrifices and Oblations ta 
God: the very place gave vertue totheir Worſhip and Sacrifices,which 
were not ſo acceptable in other places ; nay, which could noc be of- 
fered in other places wichout Sin, as is evident from Feroboam's ſin, in 
ſetting up the Calves at Daz and Bethel for places. of Worlhip 3 and 
the frequent Complaints of the Prophets againft thoſe, who offered 
| Sacrifices in the High Places; and therefore the Ditpute berween' che 
Fews and Samaritans was, which was the Place of Worſhip, whether 
che Temple ar Feruſalem or Samaria ? but Chritft tells the Woman of 
Samaria, that there ſhould be no ſuch diftin&tion of Places, in the 
Chriſtian Worſhip : Woman, belicwe me, the bour cometh when ye ſhall nei- 
ther in this mountain, nor yet at feru/alem worſhip the Father. But the 
hour cometh, and now #, yen the true worſhippers (halt worſhip the Father 
in ſpirit and in truth. Not as if the Father thould not bz Wprihipped, 
neither at Fera/alam nor Samaria ; butthat neicher the Temple ar Fe- 
ruſalem nor Samaria, ſhould be the peculiar and appropriate Place of 
Worſhip ; that God's Preferice and Worſhip ſhould no longer be con- 
fined to any one place ;.thar the Holinels of che Place thould no lon- 
| ger give any value: w the. Wortkhipy but thole who worthipped God 
in ſpirit and in truth, thould b=-accepred: by him , where-ever they 
woriſhip- 
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worſhipped him. Such ſpiritual Worſhip and Worſhippers, ſhall be as 
acceptable to God at Samaria as at Fernſalem, and as much in the re-. 
moteſt Corners of the Earth, as at either of them: for God's Preſence 

ſhould no longer be confined to any one place, but he would hear 

our devout Prayers from all parts of the World, where-ever they were 

put up to him, and conſequently the Holineſs of Places is lolt,: which 

conſiſts only in ſome peculiar Divine Preſence, and wich the Holineſs 

of Places, the external and legal Holineſs of Things ceaſes alſo : for all 

other things were Holy only with relation to the Temple, and che 

Temple-Worſhip. For indeed God's Typical Preſence in the Temple, 

was only a Figure of the Incarnation : Chriſt's Body was the true 

Temple where God dwelt: for which reaſon he call his Body the 

Temple, Deſtroy this Temple, and I will raiſe it up in three days: And 

the Apoſtle aſſures us, that the Fulneſs of the Godhead dwelt in Chrift 
Bodily , axpanms; really and ſubſtantially, in oppoſition to God's. T'y- 

pical Preſence in the material Temple: and therefore when Chriſt 

was come, who was the true- Emmanuel or God dwelling among us, 
and had by his Incarnation aecompliſh'd the Type and Figure of the 

3 emple, God would no longer have a Typical and Figurative Pre- 

ence. 

1 will-not quarrel wich any Man, who ſhall call the Chriſtian 

Churches, and the Utenſils of it, holy things ; for being employed in 

the Worſhip of God, they ought to be ſeparated from common uſes, 

and reaſon teaches us to have ſuch places and things in ſome kind of 
Religious ReſpeR, upon the account of their relation, not to God, bat 

to his Worſhip ; but this is a very different thing from the Typical 

Holyneſs ofthe Temple and Altar, and other things belonging to the 

Temple ; and there are two plain differences berween them, the firſt 
with reſpe& to the Cauſe, the ſecond with reſpe& to the Effect : the 
cauſe of this legal Holineſs, was God's peculiar Preſence in the Temple, 
where God choſe to dwell as in his own Houſe, which ſanRified the 
Temple, and all things belonging to it : the effe& was that this Ho- 
lineſs of the Place ſan&ified the Worſhip, and gave value and accep- 
tation to it: the firſt needs no proof, and the ſecond we learn from 
what our @viour tells the Scribes and Phariſees: Wo wnto you, ye blind 
guides, which ſay, Whoſoever ſhall ſwear by the temple, it « nothing ; but 
whoſoever ſhall ſwear by the gold of the temple, be a debtor. Ne fools and 
blind ; for whether us greater, the gold, or the temple that ſanfifieth thegold ? 
And wheſcever ſhall ſwear by the altar, it s nothing ; but whoſoever ſwear- 
eth by the gift that lieth upon it, be is guilty. Ve pA and blind ; for whe- 


ther ts greater, the gift, or the altar that ſantlifith the gift ? So that it ſeems, 
theie 
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there was ſuch a Holineſs in the Temple and Altar, as conveyed a Ho- 
lines and Sanity to other things, even to the Oblations and Sacri- 
fices, which were offered there. But-now whatever Holineſs there is 
in Chriſtian Churches and Oratorles, they are ſanRified by the Wor: 
ſhip, thar is performed there, not the Worſhip ſanRified by them. Ic 
is the Aſſembly of Chriſtians themſelves, that is the Church, the 
Houſe, the holy and living Temple of God, not the building of Wood 
or Stone wherein they meet: God and Chriſt is peculiarly preſent in 
the Aſſemblies of Chriſtians, though not by a Figurative and. Sy mbo- 
lical Preſence, and thus he- is preſent in the places, when Chriltians 
meet, and which are conſecrated and ſeparated to Religious Uſes, and 
there is a natural Decency in the thing, to ſhew ſome peculiar Re- 
ſpects to the Places, where we ſolemnly Worſhip God ; but the pre- 
ſence of God is not peculiar to the place as it was appropriated to the 
Temple of Jeruſalem, but itgoes along with the Company and the Wor- 
ſhip; and'therefore the' place may be called'Haly, not upon accounc 
of its immediate relationito God, as God's Houſe, wherein he dwells, 
but its relation to Chriftians, and that Holy Worſhip, which is per- 
formed there ; and I ſuppoſe every one ſees the” vaſt difference be- 
eween theſe two: and thus all that-yaft number of Ceremonies, which 
related to this external and legal Holineſs of Places,” Veſſels; Inftru 
ments, Garments,-&c. have no place'in the' Chriſtian Worſhip, be- 
cauſe there is no Typicaland Symbolical Preſence'of God, and conle- 
quently noſuch legal Holineſs of Places and Things, under the Goſpel. 

4ly, Nor are material and inanimate Things made the Recepracles 
of Divine Graces:and Vertues under the Goſpel, to convey them to 
us meerly by Contract and external Applications; like ſome Amulets 
or Charms, to wear in our Pockets, or hang about our Necks. There 
was nothing like this in the Fewjfb Religion, though there' was in the 
Pagan,Worſhip, bur under the Goſpel Chriſt beſtows his holy Spirit on 
us, as The principle of a new Divine Life, and frhm him alone we muſt 
immediately receive all Divine Influences and Vertue, and not feek 
for theſe' heavenly Powers in ſenceleſs things, which can tio mote re- 
ceive, nor-communicate Divine Graces to us;'then they do Wit and 
Underſtanding to thoſe who expect Grace'from them ; For can Grace 
be lodged its a rotten Bone, or a piece of Wood ? or conveyed to our 
Souls by perſpiration in a kiſs er touch ?7' 2 & 

Fly, The Shriſtian Religion-admits of nv External or Ceremonial 
Righteouſneſs: I Chrift Feſws neitber circamtiſion availeth any thing, nor 5 Math. 
uncircumciſien, but a new creature, and ovegitnce tv the commandments of 2 
God, and faith which worketh by howe hes preat defign' of the —_— 
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and of all our Saviour's Sermons, beingto make us truly Holy, that we 
may be Partakers of the Divine Nature, having eſcaped the Corrup- 
tion, which is in the World through Luſt. There is nothing our 
Lord does more feverely condemn, than an'External and Pharifaical 
Righteouſneſs, which conſiſted either in obſerving the Excernal Rices 
of the Law of Moſes, or their own Superſtitions received by Tradition 
trom their Forefachers, and. expreſly cells his Diſciples, Except your 
righteouſneſs exceed the righteouſneſs of the Seribes and Phariſees, ye ſhall wm 
no wiſe enter into the kingdom of beaven : Now this cuts off every thing, 
which is External in Religion, at a blow, becauſe it cuts off all hopes 
and reliances on an External Righteouſneſs, and I believe Men will 
not 0 of ſuch Superſtitions, when they know, they will do them 
no 

x & And hence it appears, that there can be no place for any 
thing, that is external, in the Chriſtian Religion, but only. for ſome 
Federal Rites ; ſuch as the two Sacraments of the Goſpel are, Ba- 
ptiſm and the Lord's Supper ; the firſt of which is our Admiſtion in- 
to the New Covenant, the ſecond the Exerciſe of Communion with 
Chriſt in this Goſpel-Covenant. And ſuch Rites as theſe are neceila- 
ry in all inſtituted Religions, which depend upon free and voluntary 
Covenants : for ſince kind has by Sin forfeited their natural Right 
to God's Favour, they can challenge nothing from him now, but by 
Promiſe and Covenant ; and ſince ſuch Covenants require a mutual 
Stipulation on both ſides, they muſt be tranſacted by ſome viſible and 
ſenſible Rites, whereby God obliges himſelf to us, and we to him ; 
but theſe being only the Signsor Seals of a Covenant, are very proper 
for a Religion, which rejects all External and Ceremonial Righteoul- 
neſs and Worſhip: for it is not our being in Covenant with God, nor 
the Sacraments of it, that can avail us, without performing the Condi- 
tions of the Covenant, and therefore this does not introduce an Ex- 
ternal Righteouſneſs. - : 

Now whoever has ſuch a Notion and Idea of the Chriſtian Worſhip 
as this, (and let the Church of Rowe confute it if ſhe can) will eaſily 
ſee without much diſputing, how unlike the Worſhip of the Church of 
Rome 1s to true Chriſtian Worſhip. | 

For whoever only conſiders, the vaſt number of Rites and Ceremo- 
nies in the Church of Rowe, muſt conclude it as Ritual and Ceremo- 
nial a Religion as Judaiſm itlelt ; the Ceremonies are as many , more 
obſcure, unintelligible, and uſcleſs ; more ſevere and intollerable, then 
the Fewiſh Yoke itſelf, which. St. Peter tzlls che Fews, neicher they nor 
their Fathers were able to bear; it is indeed almoſt all Outſide and 

Page- 


UM 


UMI 


Part Il, A Preſervative againfft POPERYT. 
Pageantry, as unlike the Plainneſs and Simplicity.of the Goſpe!-Wor- 


ſhip, as Show and Ceremony can make it, 
Ic is true, external and viſible Worſhip, muft conſiſt of external 


Actions ; and muſt be performed with ſuch grave and decent Cir- 


cumſtances of. Time and Place, and Poſture and Habit, as become 
the Solemnity of Religious Worſhip ; this Reaſon and Nature teaches, 
and this the Church of England prudently obſerves, whoſe Ceremo- 
nies are not Religious Rites, but nt Circumſtances of Worthip, 
few in number (as the neceſſary Circumſtances of Acion are bur 
few) and grave and ſolemn in their uſe ; but this is not to place Reli- 
gion in any thing, that is external, but only to pay an excernal Ho- 
mage and Worſhip to God, which differ as worſhipping God in a de- 
cent Habit, differs from the Religion of conſecrated Habits and Veſt- 
ments; or as praying to God with an audible Voice, differs from pla- 
cing Religion in Words and Sounds which we do not underſtand, or 
as Kneeling at receiving the Sacrament, differs from a Bodily Worthip 
of che Hoſt in bowing the Knee. 

But though the bare number of external Ceremonies, which are al- 
ways the Seat of Superſtition, be a great Corryption of the Chriſtian 
Worſhip, yet the number of them is the leaſt fault of the Ceremonies 


of the Church of Rome; as will appear, if we conſider a little their * 


Nature : 


For 1. Moſt of their external Rites are profeſſedly intended as . 


Expiations and Satisfacions for their Sins. This is the Dofrine and 
Practice of the Church of Rome, that notwithſtanding the SatisfaRi- 


on made by Chriſt, every Sinner muſt fatisfie for his own Sins, or | 


have che ſatisfaction of other Mens applied to him,. out of the Trea- 
ſury of the Church, by the Pope's Indulgences: this is the meaning of 
all external Penances in Whippings, Fatt , Pilgrimages, and other 
ſuperſtitious Severities ; their Backs, or their Feet, or their Bellies 
muſt pay for their Sins, unleſs they can redeem them out of their 
Packets too ; now it is plain, that theſe are ſuch external Superſtici- 
ons, as Can have no place in the Chriſtian Religion, which allows 
- e-- other Expiation or Satisfation for Sin, but the Blood of 
rilt. 

2], Thoſe Diſtintions between Meats, which the Church of Rome 
calls Faſting, ( for a Canonical Faſt is not to abſtain from Food, but 
only from ſuch Meats as are forbid on Faſting-days ) can be no part 
of Chriſtian Worſhip, becauſe the Goſpel allows of no diſtinfion be- 


tween clean and unclean Things, and therefore of no diſtinRjon of 


Meats neither ; for meat commendeth us not to God , x Cor. 8. 8. The 
E' 2 Church 
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Church of Reme indeed does not make ſuch a Diſtintion between 
clean and unclean Beaſts, as the Law of Mcſes did , and therefore is 
the more abſurd in forbidding the eating of Fleſh, or any thing that 
comes of Fleſh, as Eggs, or Milk, or Cheeſe, or Butter, on their 
Faſting-days, which is to impoſe a new kind of Fewiſh Yoke upon 
us, when the reaſon of it is ceaſed. For there is no imaginable rea- 
fon why it ſhould be an A of Religion meerly to abſtain from Fleſh, 
it Fleſh have no legal Uncleanneſs; and if ic had, we muſt all turn 
Carthufians, and never eat Fleſh ; for how ſhould ir be clean one day, 


and unclean another, is not eaſie to underſtand. I am ſure St. Pau! 


makes this part of the Character of the Apoſtacy of the latter Days, 
That they ſhall command ro abfain from meats, which God hath created to 
be received with thankſgiving of them which believe and know the truth. For 
every creature of God 15 _ and nothing to be refuſed, if it be received with 
thankſgiving : for it is ſanitified by the word of God, and prayer. And 
let no man judge you in meat or drink ; —— Wherefore if ye be dead with 
Chri#t from the rudiments of the world 5 why, as though Irving inthe world, 
are ye ſubject to ordinances ; touch not, taFt not, handle not, which all are to 
periſh with the uſing, after the commandments and doftrines of men? 

And yet, though they do not own the legal Diftin&tions between 
clean and unclean Things, their Conſecrations would perſwade one, 
that there were ſomething more. than a meer legal Uncleanneſs in all 
Creatures, viz. that they are all poſſeſſed by the Devil and wicked 
Spirits; for when they conſecrate Salt and Water to make their Ho- 
ly-Water, they firſt Exorciſe both the Salt and Water to caſt the De- 
vil out of them : and if ſuch innocent Creatures are poſſefſed, 1 doubt 
none can eſcape ;: which has made me ſometimes wonder, that they 
durſt eat any thing before it was firſt exorciſed, for fear the Devil 


ſhould take poſſefiion of them with their meat. Ir is certain, if the 


Chriftian Religion takes away all ſuch Diſtin&ions between Meat 
and Drinks, the meer abſtaining from Fleſh can be no part of Chri. 
ſtian Worſhip, much leſs ſo ſatisfatory and meritorious as the Church 
of Rome pretends, when ſuch Abſtinence is appointed-as a fatisfacto- 

ry Penance. X 
3/,, As for the Religion of Holy Places, Altars, Veſtments, Uten- 
ſils, the Church of Rome has infinitely out-done the Fewiſh Laws; in- 
ſtead of one Temple at Fers/alem,, they have thouſands to the full as 
Holy and Sacred as that, as may appear from their Rites of Conſe- 
cration. Though herein, I confeſs, chey differ, that the Temple of 
Feruſalem was only God's Houſe; and that alone made it a Holy Place, 
becauſe God was there peculiarly preſent ; but the Popiſh GT 
erive 
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derive their Sandtity, not ſo much from the preſence of God, ( for 
then they would be all equally Holy) as from ſome great and emi- 
nent Saint, who is peculiarly worſhipped there. - Ic is a great argu- 
ment of the opinion Men have of the Holineſs of any Place, to go 
in Pilgrimage to it, not meerly in Curioſity, but Devotion ; as if ei- 
ther going ſo far to ſee the Place, were in itſelf an a& of Religion, or 
their Prayers would be better heard there, than if they prayed at 
home : Thus they travel to Feruſalem to viſit the Holy Land and the 
Sepulthre, and this may be thought in honour of our Saviour who 
Lived, and Died, and was Buried there : but otherwiſe I know not 
any Church or Chappel, which the moſt devout Pilgrims think worth 
viſiting meerly upon the account of God or Chriſt : The ſeveral 
Churches or Chappels of the Virgin, eſpecially thoſe which are the 
moſt famed for Miracles, or the Churches where the Reliques of ſome 
great and adored Saints are lodged, have their frequent Viſits, for the 
ſake of the Virgin, or of the Saints ; but without ſome Saint Churches 
loſe their Sacredneſs and Veneration, which I ſuppoſe is the reaſon 
why they always take care of ſome Reliques to give a Sacredneſs to 
them, without which no Church can be Conſecrated ; thar is, its De- 
Gdication to the Worſhip of God, cannot make it Holy, unleſs ſome 
Saint take poſſeflion of it by his or her Reliques. 

This, I confeſs, -is not Fudaiſm, for under the Fewiſh Law, all Ho- 
lineſs of Things or Places was derived from their relation to God ; 
now the Names, and Reliques; and wonder-working Images of Saints 
and the Bleſſed Virgin, give the moſt peculiar and celebrated Holi- 
neſs; and whether this be not at leaſt to aſcribe ſuch a Divinity to 
them, as the Pagans did to their Deified Men and Women, to whom 
they ereted Temples and Altars, let any impartial Reader judge. 
Thoſe muſt have a good ſhare of Divinity, who can give Holineſs to 
any thing elle. | 

But ſince they muſt have Holy Places, and ſomething to anſwer the 
Fewiſh Superſtition, who cried, The Temple of the LORD, the Temple 
of the LORD; I cannot blame them f8r making choice of Saints to 
inhabitate their Churches, and ſanctifie them with their preſence, ſince 
under the Goſpel GOD is no more preſent in one place than jn a- 
nother : He dwelt indeed in the Temple of Feruſalem by Types and 
Figures, but that was but a Type of God's dwelling in Humane Na- 
eure: the Body of Chriſt was che true Temple, as he told the Fews, 
Deftroy this temple, and in three days I will raiſe it "p; which he ſpake of 
the Temple of his Body : And now Chriſt is aſcended into Heaven, 


there is no Temple on Earth ; and therefore it they will have Temples, . 


they 
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they muſt have the Temples of Saints, for the Preſence of God is now 
no more contined to a Houle, than his Providence is to the Land of 
Fudzea, as it was In a very peculiar manner, while the Temple ſtood 
there. God dwells not on Earth now, as he did among the Few, 
but his Preſence, wiz. our Lord Jeſus Chriſt, is removed into Hea- 
ven, and therefore he has no Houſe on Earth to anſwer to the Few:ſh 
Temple, as the Ancienc Fathers aſſerted chat the Chriſtians had nei- 
ther Temples nor Altars : The Chriſtian Church indeed is a holy and 
living Temple, wherein the holy Spicit dwells, but that is buik not 
witch Stones or Brick, bur of living Saints ; and therefore the Holi- 
neſs of Places, and Altars, and Garments,&-c. which makes up fo great 
a part of the Roman Religion, is a maniteſt Corruption of the Simpli- 
ciry of the Chriſtian Worſhip. The Fewiſh Temple made that Wor- 
ſhip moſt acceptable to God, which was offered there, becauſe it was 
a Type of Chriſt, and ſignified the acceptance of all our Prayers and 
Religious Services, as offered up to God only in the Name of Chriſt ; 
but to think that any place is ſo Holy now, that the bare viſicing it, 
or praying in it, ſhould beſtow a greater Holineſs upon us, and all we 
do, ſhould expiate our Sins, or meric a Reward, is no better than Few- 
;þ or Pagan Superſtition. 

4/y, Thar the Church of Rowe does attribute Divine Vertues and 
Powers to ſenceleſs and inanimate Things, is ſo evident from that great 
Veneration they pay to the Reliques, and thoſe great Vertues they 
aſcribe to them, trom their Conſecrations of their 4gnws Dez, their 
Wax-candles, Oy], Bells, Croſſes, Images, Aſhes, Holy-water, for the 
Health of Soul and Body, to drive away evil Spirits, to allay Storms, 
to heal Diſeaſes, to pardon Yenial, and ſometimes Mortal Sins, meerly 
by kifling or touching them, carrying them in their hands, wearing 
them about their necks,&c. that no Man can doubt of it who can be- 
lieve his own eves, and read their Offices, and ſee what the daily Pra- 
ice of their Church is. Whoever has a mind to be fatisfied about 
it, needs only read Dr. Brevmt's Saul and Samuel at Endor, Chap. 15. 
Theſe things look more like Gharms than Chriſtian Worſhip, and are 
a great Protanation of the Divine Grace and Spirit ; indeed they ar- 
gue that ſuch Men do not underſtand, what Grace and Sanctification 
meafis, who think that litcle Images of Wax, that Candles, that Oy], 
that Water and Salt, that Bells, that Crofles, can be ſandified by the 
$piric of God, and convey Grace and Sanctification by the ſight, or 
ſound, or touch, or ſuch external Applications. Chriſt has given his 
Holy Spirit to dwell in us, which works immediately upon our minds 
and rational powers, and requires our concurrence to make his nes 
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effeAual to cleanſe and purifie our Souls, and to transform us into the 
Divine Image ; the grace of the Spirit is to enlighten our Minds, to 
change our Wills, to govern and regulate our Pailions, to inſtru, to 
perſwade, to admoniſh, to awaken our Conſciences, to imprint and 
fix good thoughts in us, to inſpire us with holy deſires, with great 
hopes, wich divine conſolations, which may ſet us above the fears of 
the World, and the allurements of it, and give greater fervour to our 
Devotions, greater ſtrength to our Reſolutions, greater courage and 
conſtancy in ſerving God, than the bare powers of Reaſon, though 
enforced with ſupernggpral Motives, could do. This is all the San&ti- 
fication the Goſpel knows, and he who thinks that inanimate Things 
are Capable of this Sanctification of the Spirit, or can convey ſuch 
Sanctification to us by ſome Divine and Inviſible EfMuviums of Grace, 
may as well lodge Reaſon, and Underſtanding, and Will, and Paſli- 
ons in ſenceleſs matter, and receive it from them again by a kiſs or 
touch, To be ſure Men who know what the San&ification of the 
Spirit means, muſt deſpiſe ſuch Fooleries as theſe. 

ly, That all this encourages Men to truſt in an External Righte- 
ouſneſs, is too plain to need a proof; and therefore I ſhall not need 
to inſiſt long on it : 

For 1. ſuch External Rites are naturally apt to degenerate into Su- 
perſtition, eſpecially when they. are very numerous : The Jewiſh Ce- 
remonies themſelves, their Circumciſion, Sacrifices, Waſhings, Puri- 
* fications, Temple; Altars, New Moons and Sabbaths , and other Fe- 
ſtival Solemnities, were the Righteouſneſs of the Scribes and Phariſees, 
and a Cloak for their Hypocrifie and great Immoralicies, though they 
were never intended by God for the juſtification of a.Sinner. For 
ſuch External Rites are ſo much eaſier to carnal Men, than to ſubdue 
their Luſts, and live a holy and vercuous Life, that ehey are willing to 
abound in ſuch External Obſervances, and hope that theſe will make 
Expiation for their other Sins ; and therefore when the Typical uſe 
of theſe Ceremonies was fulfilled by Chrift, the External Rices were 
Abrogated,:that Men might no longer place = hope or confidence 
in any thing which is meerly External : And therefore that Church 
which fills up Religion with External Rices and Ceremonies, were 
there no other hurt in it, lays a Snare for Mens ſouls, and tempes thema 
to put their truſt in an External Righteouſneſs, without any regard to- 
the Internal Purity of Heart and Mind. 

Eſpecially 2. when ſach External Rites are recommended as very 
acceptable to God, as ſatisfations for our Sins, and" meritorious of 


great Rewards ; and this is the uſe they ſerve ia the Church of Rume, 
«< 
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as you have already heard. They aſſert the neceflity of Humane Sa- 
tisfactions ; And whar are thele ſatisfatory Works wherewith Men 
muſt expiate their Sins ? The principal of them are Faſtings, thar is, 
abſtaining from Fleſh, and other Acts of Penance, as Whippings, Pil- 
grimages, and ſome bodily Severities, or Prayers, that is, ſaying over 
luch a number of Awve-Maries ; or Alms, that is to pay for Indulgen- 
cies, or to purchaſe Maſſes for themſelves, or their Friends in Purga- 
tory, or to found: ſome Religious Houles, or to enrich thoſe that. are ; 
which are much more ſatisfactory and meritorious than common acts 
of Charity to the Poor: Allwhich Men may do, withoue the. leaſt 
ſorrow for Sin, without any true devotion to God, without mortify- 
ing any one Luſt. They mightily contend for the Meric of Works ; 
but what are their Meritorious Works ? Whoever reads the Lives of- 
their Canoniz'd Saints, will eaſily ſee what it was that made them 

Saints : there Characters are uſually made up of ſome Romiſh Super- 

ſticions, of their Devotions to the Virgin ary, and their familiar 
Converſations with her, the ſeverities of their Faſts, and other exter- 

nal Mortifications, their frequenting the Maſs, the great numbers of 
their Ave-Maries, pretences to Raptures and Viſions, and ſuch wild 

Extravagancies as made them ſuſpeted of Madneſs, while they lived, 

and Canoniz'd them for Saints, when they were dead : Other things 

may be added to fill up their Stories, but theſe are the glorious Accom- 

pliſhments, eſpecially of the more Modern Saints : for no Man muſt 

be a Saint at Rome, who is not a famous Example of Popiſh Superſti- 

tions. 

Monkery is thought the moſt perfect State of Religion among them, 
and has even Monopolized the Name, for no other Perſons are called 
the Religions , but thoſe who belong to one Order or other : And 
wherein does the-Perfe&tion of Monkery conſiſt ? r. In the Vows of 
Czlibacy, Poverty, and Obedience to the Superiors of their Order, 
which are all external things, no Vertues in themſelves, and very ot- 
ten the occaſion of great Wickedneſs. 2. In the ſtriteſt Obſervance 
of the External Rites and Ceremonies of their Religion ;. of Maſles, - 
and Ave-Maries, and Faſtings, and Penances, and many of them would 
be glad, if they could go Pilgrimages too. Thele things are in perfe- 
Rion in their Monaſteries and Nunneries, with ſuch additional Super- 
ſtitions as are peculiar to particular Orders. As for other true Chri- 
ſtian Vertues, they may as ſoon be found without the Walls of the 
Monaſtery, as within. . | 

Now when ſach External Rites- and Obſervances ſhall be judged 
Satisfactions and Expiations for Sin ; ſhall be thought the moſt high- 
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ly meritorious, ſhall be made the Charters of. their greateſt Saints, 
and the moſt perfe& ſtate of Religion ; I cannot fee- how. any crue 
thorough-paced Romanif?, can aim at any thing buc a Ceremonial 

Righteouſneſs. Fn th 
ndeed the true reaſon why any thinking Men are ſo fond of an Ex- 
ternal and Ceremonial Righteouſneſs, is to excuſe them from true and 
real Holineſs of Life : all Men know that if chey mortific their Luſts, 
they need noteffli their Bodies with, Faſtings,. and other Severities ; 
that if they have their Converſation in Heaven, they need nes travel 
in Pilgrimages to Feraſalem or Loretto ; that if theytake care to obey 
the Laws of the Goſpel, they need no SatisfaRions for their Sins, nor 
no Works of Merit or Supererogation, which are nothing elſe but me- 
ritorious and ſupererogating Satisfaction: for all Men. know, thac in 
the Offices of Piety and Vertue, they can never do more than is their 
Duty ; 'and therefore as nothing can be matter of Merit, which is our 
Duty, ſo the true intention of all Merits and Works of Supererogati- 
on, are to ſupply the place of Duty, and to. ſatisfie for their Sins, or 
to purchaſe a Reward, which they have no title to, by doing their 
Duty ; but a good Man, who by believing"in Chriſt, and obeying 
him, has an intereſt in his Merits, and a title to the Goſpel Promiſes 
of Pardon and Eternal Life, needs none of theſe Satisfaftions, Merits, 
or $upererogations. Now would any Man who believes that he can- 
not be ſaved without mortifyinghis Luſts, be at the trouble of Whip- 
pings and Faſtings, &c. not to mortifie his Luſts, but to keep them, 
and to make ſatisfaction for them 2 Would any Man travel to Feru- 
ſalem, or the Shrine of any Saint, who believes he ſhall not be torgi- 
ven, unleſs he leaves his Sins behind him, which, he might as well 
have parted with at home ? The true Notion of Superſtition is, when 
Mea think to make SatisfaRion for neglecting or tranſgrefling their 
Duty, by doing ſomething which is not their Duty, but which they 
believe to be highly pleaſing to. God, and to merit much of him : 
Now no Man who believes'that he cannot pleaſe God without do- 
ing his Duty, would be fo fond of doing his Duty, and doing thac 
which is not his Duty, nor pleaſing to God, into the bargin. 5 
3. And yet theſe meritorious and farisfaRory Superſtitions are ve- 
troubleſome to moſt Men, and though they are willing tobe at ſome 
pains rather than part with their Luſts, yer they would be at as little 
trouble as poflibly they-can ; and herein the Church of Rome, like a 
very indulgent Mother, has conſulted cheir eafe ; for one Man may 
{atisfie for another, and communicate his Merits to him : and there- 
tore thoſe who, by their Friends or Money, can procure a vicarious 
F Back, 
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Back, need not Whip themſelves ; they may Faſt, and ſay over their 
Beads, and perform their Penances and Satisfa@ions by another, as 
well as if they did it themſelves ; or they may purchaſe Satisfations 
arid Nſerirs out of the Treaſury of the Church, that is, they may buy 
Indulgencies and Pardons ;' or it is but entring into ſome Confraterni- 
ty, and.then you ſhall ſhare in their Merits and Satisfa&tjons. This is 
an imputed Righteouſneſs with a witneſs, and I think very External 
too, when Men can fatisfie and merit by Proxies. ., 

4. AndI think it may paſs for an External Righteouſnes too, when 
Men are fanctified and pardoned by Reliques, Holy-Water, Confe- 
crated Beads, Bells, Candles, Agniz De#'s, &c. And how unlike is all 
this to the Religion of our Saviour, to that Purity of Heare and Mind 
the Goſpel exacts, and to thoſe Means of Sanfitication, and Methods 
of Piety and Vertue it preſcribes? Whoever conſiders what Chriſtian 
Religion is, can no more think theſe Obſervances Chriſtian Worſhip, 
than he can miſtake Popiſh Legends for the Ads of the Apoſtles. 


II. Let us now conſider what kind of Worſhip Chriſt has preſcrib- 
ed to his Diſciples : And the, general account we have of it, 4 John 
23, 24. But the hour cometh, and now #, when the true —_—_ fhall 
worſhip the Father in ſpirit and in truth, for the Father ſeeketh ſuch to wor- 
ſhip him : God us a ſpirit, and they that worſhip him, mu#t worſhip him m 
ffirit and in truth. Now there are three things included in chit De- 
{cription of Goſpel-Worſhip: 1. That we muſt Worſhip God under 
the Notion of a Pure and Infinite Spirit. 2.. That we muſt Worſhip 
him under the Character of .a Father. 3. That we muſt Worſhip 
him with the Mind and Spirit. 

Firft, We muſt Worſhip God under the Notion of a Pure and* In- 
finice Spiric, who has now confined his peculiar Preſence to no place, 
as he formerly did to the Temple at Feruſalem; for this was the pre- 
ſent Diſpute, Whether God would be worſhipped at the Temple at 
Feruſalem, Or Samaria ; as I oblerved above: In oppoſition to which, 
our Saviour tells the Woman, that God is a Spiric, and therefore not 
confined to any place ; he is every-where, and preſent with us every- 
where, and may be worſhipped every-where .by devout and -_ 
Souls : that though for Typical Reaſons he had a Typical and Sym- 
bolical Preſence under the Fewiſh Diſpenſacion, yer this was not"ſo 
agreeable to his Nature, who is a Spirit, and therefore he muſt 'not 
now be ſought for in Houſes of Wood and Stone. 

And indecd the Reformation of the Divine Worſhip muſt begin in 
reAitying our Notions and Apprehenfions of God ; for ſuch as we ap- 
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evident from the Rites and Ceremonies of the, Page» Worſhip, which 
was fitted to the Nature and Hiſtory of their Gods ; for where theres 
are no Inſtituted Rites of Workin of Mankind conclude, ;that the 
Nature of God is the beſt Rule of his Worſhip, for all Beings are beſt 
pleaſed with ſuch Honours, .as are ſyitable to their Natures, and no 
Being can think himſelf Henoured by ſuch Actions as are a contradi- 
&ion.to his own Nature and PerfeQions. | fad 
Now if God will be worſhipped more like a pure and infinice Spi- 
rit under the Goſpel, than he was ttnder the Law ; if this be the fun- 
damental Principle of Goſpek Worſhip, That God is a Spirit, and muſt 
be worſhipped as/a Spirit, Ethink ic is plain, that nothing is more un- 


like a pure Spirit, then a material Image ; nothing more unlike an in- - 


finite Spirit, which gan have no ſhape or figure, then a finite and fi- 
gured Image; made in the likeneſs of a Many or of any thing in Hea- 
ven and Earth 5 nothing more unlike an infinite Spiric; which is Life, 
and Mind, and Wiſdom, than a dead and ſencelefs Image ; and if un- 
der the Law, where God ſuiced his Worſhip more to a Typical Di- 
ſpenſation than to his own Nature, he would not allow of the Wor- 

jp of Images, much leſs is this an acceptable. Worſhip to him under 

e Goſpel, where he will be worſhipped as-a pure Spirit, for there is 
nothing in the World more unlike a Living, Infinite, Omniporent, 
Omnilſcient Spirit, than a little piece of dead ſencelefs figured Gold or 
Silver, Wood or Stone, whatever ſhape the: Carver or Engraver pleaſe 
co give it, ſince Gad has none. Now would any Man, who ender- 
ſtands this, that God is a Spirit, and will under the Goſpel be” wor- 
ſhipped as a Spirit, ſhould he go into many Popiſh Churches and Chap- 
pels, and ſee a vaſt number of Images and Pictures there; and People 
devoutly kneeling before them, ſuſpe& that thele were Chriſtian Ora- 
tories,or this ChriſtianWorſhip,unlef he knew ſomething of the matter 
before ? For there you ſhall find the Pictures of God'che Father, and 
the, Ever Bleſſed Triniry; in different Forms: and Repreſentations ; 
the Pictures of che Bleſſed Virgin, and. other: Saints and: Martyrs de- 
vautly Adored and Worſhipped;; and would! any Man gueſs, that this 
were to Worſhip God as. a pure agd infinite Spirit? A. Spirie cannot 


be Painted, and then to Worſhip God as a Spifiz,: cannot ſignifie to | 


look. upon:any Repreſentation/of God, 'when we pray 4& him, which 

to. be ſure cannot.give us theiIdea of aninfmire Spirit, He who Wor- 

ſhips God. as a Spirit; car have no. regard co -Matter-and Senſs, but 

maſt apply; himſelf to God-as to/an infinite Mind} which-no Man can 

do, who gazes upon an Image, or —_ +9 & God in the Act ans 
- | 
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Skill of a Painter ; for to pray to God in an Image, and in the ſame 
thought to conſider him/as@ pure and infinice Mind, is a contradvidti- 
on; for though a Man, who believes God to be a Spirit, may be fo 
ablurd,.as ro worſhip him in an Image, yet an Image cannot repre- 
ſent a Spiric to him, and therefore either he muſt nor think at all of 
the Image, and then methinks he ſhould nor look on an Image, when 
he worihips God, for that is apt to make him think of it; or if he 
does think of the Image, while' his mind is filled with ſach groſs and 
ſenſible Repreſentarions, ir is impoſtible in theiſame att to addreſs to 
God, as to a pure inviſible, and infinite'Spirit. Whichiſhews how un- 
fic and improper Images are in the Worſhip of God ; for they muſt 
either be wholly uſeleſs, and ſuch as a Man muſt not'ſo much as look 
or think 0n, (which is very irreconcileable with that Worſhip, which 
is paid to them in rhe Ghurch of Rome): or while he is intent upon .a 
Picture or Image; his mind; is diverced from the eentemplation of a 
Fure and infinite Spiric, and therefore cannot, and does not Worſhip 
Gold as a Spirit. 

And the ſame is true of the Images of Saints and the Bleſſed Vir- 
gin: tor though to make Pictures of Men or Women, is no reproach 
to the Divine Nature, ſince they are nor the- Pictures ox Images of 
God, who is a Spirit, but of thoſe Saints, whom they are intended to 
repreſent, yet if allChriftian Worſhip be the Worſhip of God, it is 'e- 
vident, that the Worfhip of Images, though they be not the Images of 
God, but of the Saints, can be no parc of Chriſtian Worſhip, becauſe 
God muſt be worſbipped-as a Spiric, and therefore not by any Image 
whatſoever. R: 

Now the Church of Rome will not pretend, that the Worſhip of 
Saints and their Images, is a diftin& and ſeparate Worſhip from the 
Worſhip of God, but to juſtifie themſelves, they conſtantly affirm, that 
they Worſhip God in that Worſhip, which they pay to che 'Saints and 
their Images ; for they know, that co do otherwiſe, would be to ter- 
minate their Worſhip upon Creatufes, which they confels' tobe Ido- 
latiy, ſince all Religious Worſhip muſt terminate:oh God ;- and there- 
fore ſhould they give any Religious Worſhip to Creatures diſtin& and 
ſeparace from thax Worſhip they give to God, it were Idolatry upon 
their own Principles. : - k-3 ei, ITE 528 

Now if- they worſbip. God in the Workhip' of 'Saints and' their 1- 
mages, then 'they  worikip (God in the Images of Saints, -and- that I 
think is co: Worlhip;him by: Images: the! Worſhip of a pure infinite 
and inviſible Spirie Wilt aUmic of no Images, whether of God'or Crei- 
tures, as the Objes or Mediums of Worthip. 08) 
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But it may be ſaid, That this-is to grafe our own Fancies and Ima- 
ginations upon Scripture ; for though Chriſt daes ſay, That God is a 
Spiric, and muſt be-worſhipped in Spirit, he does not fay, that to wor- 
ſhip God in Spirit is not to worſhip him by an Image ; but to wor- 
ſhip God in Spirit, in our Saviour's Diſcourfe with the Woman of $a- 
maria, is not-oppolgd to Image-Worſhip, but to confining the Worſhip 
. of God to a particular Place, ſuch as the Temple at —_ and Sa- 
maria was; as T obſerved above. Now to this I anſwer: | 

1. To worſhip God as a Spirit, does in the nature of the thing ſigni- 
fie this; for to worſhip God by any material or ſenſible Reprelentati- 
ons is not to worſhip God as a Spirit ; for an infinite Spirit cannot 
be repreſented by Matter, nor by any Shape and Figure, becauſe ic 
neither is Material, nor has any Figure. 

2.-1f Gee will net have his peculiar Preſence confined to any place 


under.the Goſpz], much leſs will he be worthipped by Images and”. 


Picures, for ic is-not ſuch a ContradiQion to the Nature of an In- 
finite Spirit, to ſhew himſelf more peculiarly preſent in one place than 
in another, as it is to b2 worſhipped. by ſenſible Images and Pictures. 
Though Gcd fills all places, there may be wiſe Reaſons, why he 


ſhould confine the Acts of Worſhip to ſome peculiar place, and ſuch 


Typical Reaſons there were for it under the Law, but there never 
can be any Reaſon, why a Spirit ſhould be repreſented and worſhip- 
ped by an Image, which is ſuch a contradiction and diſhonour to the 
Nature of the Spirit ; and therefore when God confined his Symboli- 
cal Preſence to the Temple at Ferufalem, yet he ſtrialy forbad the 
Worſhip of Images, and much leſs then will he allow of Image-Wor- 
ſhip, when he will not ſo much as have a Temple. : 

3- For we muſt obſerve farther, that what our Savioar here ſays, 
God is a Spirit, and will be worſhipped in Spirit, is not a particular 
DireQion, how to worſhip God, but a general Rule to which the na- 
eure of our Worſhip muſt be conformed, and therefore it is our Rule, 
as far as the-plain Reaſon of it extends. Under the Law they were 
net leit to general Rules, but God determined the particular Rites and: 
Ceretnonies of his Worſhip himſelf; for under the Law God had nor 
ſo plainly diſcovered his own Nature to them, as he has done by his 
Son in the Goſpel: For no man hath ſeen God at any time,” but the only 
begotten Son, who us in the boſom of the Father, he hath declared bim. And 
cherefore 'the; Nature of God was never made the Rifle'of Worſhip 
before: Though:God was as much'a Spirit under the. Law, as he 
is under the Goſpe};. yet this was never aſfigned as a' Reaſon againſt 
Image-Worſhip, that God'is a Spicit : but either that they = no 
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A Preſerwative againfi POPERT.. Part II. 
Likeneſs or Similitude in the Mountain, when God ſpake to them 2 4 - 
Dewt. 15,16. or that he is ſo, great and glorious a Being, that nothing 


in the World is a'fit Repreſentation of him :-To whom then will je !:. 


Te" Ou - Y 


40 Ifa. 18, ken God ? or what likeneſs will ye compare unto bim ? —It « be thar ſir- 


Oe 


4 John 22. 


teth upon the circle of the earth, and the inhabitants thereof are as greſhop- 
pers, that firetcheth cut the heayens as a curtain, and ſpreadeth them out as 
8 tent to dwell in,&c. * But thatGod is a Spirit, who has no Shape and 
Figure, is a much better Argument againſt Image-Worſhip, chan all 
this ; but this God had not fo plainly declared to them ; and if God 
forbad the Worthip of Images, when he thought fit to give no other 
reaſon for it, but that he had never appeared to them in any Likeneſs 
or Similitude, or that he was too great to be Repreſented ; we Our * 
ſelves may now judge, how unfit it is to worſhip God by an Image, 
ſince our Saviour has declared, that he is a Spirit, who has no Like- 
neſs or Figare, and that now he expects to bz worſhippeds by us as 
a Spirit, and therefore without any Image or ſenſible Repreſepati- 
on. . 
4 And yet ſome Learned Men think, that-our Saviour in theſe 
Words, had as well reſpe& to the Worſhip of God by Images, as to 
his Worſhip in the Temple: for that he had reſpe& ro the Obyect as 
well as Place of Worſhip, is evident from what he adds, Te worſhip ye 
know not what, we know what we worſhip, for ſalvation u of the Fews ; 
wherein he informs the Woman, that though ſhe inquieed only of the 
Place of Worſhip, the Samaritens were guilty of a greater Fault than 
ſetting up the Temple at Samaria in oppoſition to the Temple at Fe- 
ruſalem , viz. in a falſe Objec, or an Idolatrous Manner of Worſhip, 
they worſhipping a Dove as the Symbol and Repreſentation of God : 
and thus to Worſhip God in Spirit, is expreſly oppoſed to worſhipping 


God by Images. 


5. However, this comes much to one ; for if God being a Spirit 
his Worſhip muſt not be confined to any Place or Symbolical Pre- 
ſence ; then he muſt not be worſhipped by an Image, for an Image 
is a Repreſentative Preſence of God, or of the Saints ; for. the uſe of 
Images is to repreſent that Being whom we Worſhip as preſent;co vs : 
and therefore if Men confider what they do, they g9 to Images, as to 
Divine Preſences, to Worſhip. Images, which are ſet up in Churches 
and Ch yo — of —_ or of the _—_ are __ wa 
places, a e thoſe places as much appropriate and: peculi 
of Worſhip, as the Fewiſh Temple was, ting that the Temple 
was but one, and they are many. Heathen Temples were the How 
ſs of cheir Gods, or of their Images, which were the Preſence - their 
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God; -and if we muſt not appropriate the Preſence of God to any 
Place, then we muſt not Worthip hima by Images, which are of no 
uſe bur to repreſent God as {enfibly+preſent, with the Image, 'or in 
the place, where the Image is. + If God be better worſhipped before 
an Image, than without one, then the Worthip of God is morgiconfi- 
ned to that place, where-an Image is, than to thoſe places, which 
have no Images. I cannot ſee'/how to avoid this, that if God muſt 
be worſhipped y. Images, tin there muſt be appropriated Places of 
Worſhip , 4i#z. where the Image is, if there be no appropriate Places 
of Worſhip under the Goſpel, like the Temple at Jeruſalem, then 
God muſt not be worſhipped by Images ; for an Image muſt be in 
fome place, and if God muſt be worſhipped at, or before his Image, 
then that is the proper and peculiar Place of Worſhip, where his 1- 
mage is ; nay, though the Image be not fixt to*any place , but be 
carried about with us, -yet if we. muſt worſhip God by Images, the 
Image is not only the Objet, but makes the Place of Worſhip, for 
there we muſt worſhip God, where his Image is, if we muſt worſhi 
him before his Imape. Ir is impoſlible to ſeparate the Notion of 1- 
mag--Worſhip, from the Notion of a peculiar and appropriate Place 
of Worſhip ; for the Image determines the Place, as the Preſence of 
the Obje& does; and as under. the Goſpel we'may worſhip God a- 
ny where, becauſe he is an. infinite Spirit, and fills all places; and is 
equally preſent with all devout Worlhippers, where-everthey worſhip 
him : So where the Image is conſecrated for a Divine Preſence, it 
is not only the Object, but the-peculiar Place of Wprſhip, becauſe 
| God is peculiarly preſent there, or more acceptably worſhipped there, 
than where there is no Image. So thatif a peculiar and appropriate 
Place of Worſhip be contrary to the Notion of an infinite Spirit, the 
Worſhip of Images is much more ſo, for beſides that they are groſs 
and corporeal Repreſentations of a Spirit, they'are Divine Preſences 
too, and appropriate Places of Worlhip. | OM 
Secondly, As God muſt be worſhipped under the Notion of a hai 
ſo under the Character of a Father ; as our Saviour expreſly tells us, 
The hour cometh, and now «, when the true worſhippers ſhall worſbip the 4 John 23. 
Father in ſpirit and truth, for the Father ſeeketh ſuch to worſhip -bim 3 and 
therefore he taught his Diſciples to pray , Our Father which art in bea- 
ven. Urder the Law God was worthipped as a King, and that not 
ſo-much as the King of the whole World, but asin a peculiar manner 
the King of [Fael : The Lord reigeth, let _—_—_— tremble, be ſitteth be- 65 Pal. r, 
rween the cherubims, (in his Temple at Feruſalem) let the ear:h be moved. 2 


The Lord # great in Zion, and.he u high above all prople. But under = 
Goſpel 
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Goſpel the peculiar Character of God is a Father, and that not only 
as he is the Maker of all Men, and fo the Father of all, but as he is 
the Father of Chriſt, and in him.cthe Father of all Chriſtians. Now 
this makes a vaſt difference in our Worſhip, from what is daily prai(- 
ed in the Church of Rome. For, 

1. When we pray to God as our Father; we muſt pray to him as 
dwelling in Heaven : as our Saviour teaches us to ſay , Our Farber, 
which art in heaven. For as a Father, YWeaven is his Houſe and Ha- 
bitation ; in my Father's houſe are many manſions ; that is, in Heayen, 
which is his Houſe as a Father, as the Temple at Jeruſalem, was his 
Palace conſidered as the King of Jrael; and this is one reaſon-our Sa- 
viour intimates, why the Preſence of God ſhall no longer be confi: 
ned to any particular Place or Temple, becauſe he ſhall be worſhip- 
ped as the Univerſal Father, not as the King of Fwy 3 Now when he' 
is. to be worſhipped as a Father from all Parts-of the World, he muſt 
have ſuch a Throne and Preſence to which all the World may equally 
reſort, and that can be no other then his Throne in Heaven, whither 
we may ſend up our Prayers from all Corners of the Earth ; but had 
he- confined his Preſence to any Place on Earth, as he did to the 
Temple of Fer«ſalem, the reſt of the World muſt have been without 
God's peculiar Preſence, could have had no Temple nor Place of Wor- 
ſhip, but at ſuch a diſtance that they could never have come at ie; for 
though God fills all places, it is a great abſurdity to talk of more Sym- 
bolical Preſences of God than one :»for a Symbolical Prefence con- 
fines the Unlimited Preſence of Godito a certain Place, in order to 
certain:Ends, as to receive the Worſhip;*that is paid him, and to an- 
ſwer the Prayers,-that are made to him” and to have mbretthan One 
ſuch Preſence as this, is like having more-Gods than One. 

So that all our Worſhip under the Goſpel, muſt be dire&ed to God 
in Heaven; and that is a plain Argument, that we muſt not wor- 
ſhip God in Images on Earth, for they neither can repreſent to'us the 
Majeſty of God in Heaven, nor is God preſent with the Image to 
receive our Worſhip there : if God muſt now be worſhipped as dwel- 
ling in Heaven, it is certain there can be no Obje& of our Worſhip 
on Earth ; for though God fill all places with his Preſence, yet he 
will be worſhipped only as ſitting on his Throne in Heaven ; and 
then I am ſure he 'muſt not be worſhipped in an Image on Earth, for 
that is not his Throne in Heaven. This the Mercy-ſeat in the Ho- 


ly of Holies was an Emblem of ; for the Holy of Hofies in the Few- 


;- Temple, did ſignifie Heaven, and the Mercy-ſeat- covered with 
Cherubims, ſignified the Throne of God in Heayen, whither we muſt 
lift 
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lifr up our eyes and hearts when we pray to hirp : for tho' it is indiffe. 
rent trom what place we put up our Prayers to God, while we have 
regard to the External Decency of Religious Worſhip, yet it is not 
indifferent whither we dire& our Prayers ; for we muft dire&t our 
Prayers to the throne of grace, if we would obtain mercy, and find ace 10 4 Heb. 16, 
help in time of need, Now the Throne of Grace is only in Heaven, 
whither Chriſt is aſcended co make Atonement for us; for he's the true 
Propitiatory or Mercy-ſeat: And therefore if to dire& our Prayers to 
God, to his Picture or Image, or to the Images of the Virgin , Or 
any other Saints, did not provoke God to jealouſie, yet it would do 
us no good, unleſs ſuch Images are God's Throne of Grace, for all o- 
ther Prayers are loſt, which are not direted to God on his Throne 
of Grace, where alone he will receive our Petitions. If a Prince 
would receive no Petitions but what were preſented to him ſitting on 
ſuch a Throne, all Men would be ſenſible how vain a thing ic were to 
offer any Petition to him elſe-where. And yet thus it is here : A Sin- 
ner dare not, muſt not approach the Preſence of God, but only on 
his Mercy-ſeat and Throne of Grace ; for any where elſe our God is 
a Conſuming Fire, a Juſt and a Terrible Judge : now God has but one 
Throne of Grace, and that is in Heaveri, as the Mercy-ſeat was in 
the Holy of Holies, which was a Type of Heaven ; thither Chriſt al- 
cended wich his Bloud to ſprinkle the Mercy-ſeat, and to cover it 
with a Cloud of Incenſe, which are the Prayers of che Saints, as the 
High-Prieſt did once a Year in the Typical Haly Place. Which is a 
plain proof, that all our Prayers muſt be immediately dire&ed to God 
in Heaven, where Chriſt dwells, who is our true Propitiatory and 
Mercy-ſeat, who has ſprinkled the Throne of God with his own 
Bloud, and has made it a Throne of Grace, and where he offers up 
our Prayers as Incenſe to God. | EE | 

2. To worſhip God as our Father, ſignifies to worſhip him only in 
the Name and Mediation of his Son Jeſus Chriſt ; for he is'our Father 
only in Jeſus Chriſt, and we can call him Father in no other Name. 
By the right of Creation he is our Lord, and obr Judge, but he ts the 
Father of Sinners only by Adoption and Grace, and we are adopted 
only in Chriſt : fo that if Chriſtian Worſhip be the Worſhip of God 
as a Father, then we muſt pray to God in no other Name, but of 
his own Eternal Son : The Virgin Mary, though ſhe were the Mother 
of Chriſt, yet does not make God our Father ; and then no other 
Sainr, I preſame, will pretend to it: which ſhews what a Contradi- 
ion the Invocation of Saints is to the Nature of Chriſtian Worſhip, 
and how unavailable to obtain our Requeſts of God. If we muſt 
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worſhip God only as our Father, then we muſt worſhip him only in 
the Name of his Sort, for he owns himſelf our Father in no other 
Name ; and if he will hear our Prayers, and anſwer our humble Pe- 
ritions only as a Father, then he will hear only thoſe Prayers which 
are made to him in the Name of his Son : How great Favourites ſo- 
ever the Bleſſed Virgin and other Saints may bz, it God hear Prayers 
only as a Father, i is to no purpoſe to pray to God in their Names, 
for he hears us nor. Wy 

3- To worſhip God as a Father, ſignifies to pray to him with the 

8 Rom.15. humble affurance and confidence of Children : This is the ſpirit. of a- 

4 Gal. 6, doption, whereby we cry Abba Father. For becaule ye-are ſons, God bath 
ſent forth the ſpirit of has Son into your hearts, crying Abba Father. A du- 
tiful Son does not queſtion his Father's good will to him, nor rea- 
dineſs to hear and anſwer all his juſt Requeſts, he depends upon the 
kindneſs of his Father, and his intereſt and relation to him, and ſeeks 
for no other Friends and Favourites to recommend him : And upon 
this account alſo the Invocation of Saints is a Contradi&ion to the 
Goſpel-Spirit of Prayer, to that Spirit of Adoption, which teaches us 
to cry Abba Father ; for ſurely thoſe have not che hope, and aſſurance, 
and mjþnda of Children, who dare not go to their Father themſelves, 
but muſt {end their Petitions to him by the hands of Favourites and 
Interceſſors. To pray to God inthe Name of Chriſt, is only to pray 
to him as Sons, for it is in his Name only that he owns us for Sons ; 
and this is the true Spirit of Adoption, in the Name and Mediation of 
Chriſt, to go to God, as Children to a Father ; but to pray to him 
in any other Name, how powerful ſoever, is not to go to him as a 
Father, but as to our Lord and King, who muſt be addrefled to by 
the Mediation of ſome great Favourites. To pray to God in any o- 
ther Name, which does not make us his Sons, 1s to diſtruſt our Rela- 
tion to him, as our Father in Chriſt ; and this is contrary to the Spi- 
rit of Adoption, which teaches us to call God Father, and gives us that 
aſſurance of his Fatherly goodneſs to us in Chriſt, thax we need and 
defire no other Advocates. 

Thirdly, To worſhip God in Spirit, is to worſhip him with our 
Mind and Spirit ; for that is moſt agreeable to the Natyre of God, 
who is a Spirit. God cannot be worſhipped but by a reafonable 
Creature, and yet a Beaſt may worſhip God as well as a Man, who 
worſhips without any act of Reaſon and Underſtanding, or devout 
AﬀeRions. To pray to' God without knowing what we ſay, when 
neither onr Underftandings nor AfﬀeRions can joyn in our Prayers, 
is ſo abſurd a Worſhip vf a pure Mind, that Tranſubſtantiation itſelf 
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is not more contrary to Senſe, than Prayers in an Unknown Tongue 
are to the Eſſential Reaſon and Nature of Worſhip. I ſuppoſe no 
Man will ſay, that to pray to God, or praiſe him in words which we 
do not underſtand, is to worſhip God in Spirit, unleſs he thinks that a 
Parrot may be taught to pray in the Spirit: What difference is there 
between a Man's not ſpeaking, and ſpeaking what he does not under- 
ſtand ? Juſt ſo much difference there is between not praying, and pray- 
ing what we do not underſtand : and he honours God to the full as 
much, who does not pray at all, as he who prays he knows not what ; 
and, I am ſure, he affronts him a great deal leſs: However,if Chriſtian 
Worſhip be to worſhip God in Spirit,Prayers in an Unknown Tongue, 
in which the Mind and Spirit cannot be concerned, is no Chriſtian 
Worſhip. 


SS O YT: 


Concerning the Reformation and Improvement of Humane Nature, 
by the Goſpelof CHRIST. 


4a A Nother principal end and intention of the Goſpel, was to 
cure the Degeneracy of Mankind, and to advance Humane 

Nature to its utmoſt PerfeRtion : for as Man fell from his original 
Happineſs, by falling frem the Purity and Integrity of his Nature, fo 
there was no reſtoring him to his loſt Happineſs, much leſs no adyan- 
cing him to a more perfect State of Happineſs, not to an earthly, but 
to an heavenly Paradiſe, without changing and transforming his Na- 
ture, and renewing him a&er the Image of God. And therefore our 
very entrance into Chriſtianity, is a new Birth : Except a man be bory 3 Joh. 5,6. 
of water, and of the ſpirit, he cannot enter into the kingdom of God : That 
which # horn of the fleſh is fleſh, and that which is born of the ſtirit is ſpirit. 
And ſuch a Man is called a new Creature ; and a Chriſtian Life is 4 8 Rom. 1. 
newnefs of Life, and living after the Spirit, and walking after the Spirit : 
and this new Nature is the Divine Nature, the Image of God, the new _— 
man, which after God is created in righteouſneſs and true holineſs, which is? by 4 
renewed ws knowledge after the image of him that created him.. : 

So that there are two things, wherein this new Nature conſiſts, 
Knowledge, and Righteouſnef,, or true Holinef, and I doubt it will appear, 
that the Church of Rome is no great Friend to either. | 


I. Knowledge: Now I ſuppoſe neither the Church of Rome, nor a- 
ny one for her, will pretend that ſhe is any great Friend co Know- 
G 2 ledge: 
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tedge : She is fo horribly afraid of Hereſie, that ſhe endeavours to 
nurſe Men up in Ignorance of their Religion, for fear they ſhould 
prove Hereticks; and indeed ſhe has ſome reaſon. for ir: for the 
Church of Rome was never ſo Triumphant as in the moſt ignorant 
and barbarous Ages; but as Knowledge b:oke in upon the World, fo 
Men turn'd Hereticks apace. 

It there be any knowing Papiſts (and it would be very hard, if 
there ſhould be none) they are not beholding to their Church for it, 
which deprives them of all the means of Knowledge : for ſhe will nor 
allow them to believe their Senſes, which is one way of knowing 
things, and the moſt certain we have: and yer ſhe commands us to 
believe Tranſubſtantiation, which no Man can do who believes his 
Senſes: and if I muſt not believe my Senſes in ſo plain a matter, as 
what is Bread and Wine, I know no reaſon I have to believe them 
in any thing, and then there an end of all Knowledge, that depends 
on Senſe ; as the proof of the Chriſtian Religion icſelt does: for Mi- 
racles are a ſenſible proof, and if I muſt not traſt my Senſes, I cannot 
rely on Miracles, becauſe T cannot know, whether there be any ſuch 
thing as a real Miracle. | 

The Church of Rowe alfo forbids Men the uſe of Reaſon in Mat- 
ters of Religion, will not allow Men to judge for themſelves, nor to 
examine the Reaſons of their Faith, and what knowledge any Man 
can have without exerciſing his Reaſon and Underſtanding, I cannot 
gueſs; for to know without underſtanding, ſounds to me like a con- 
tradition. : 

She alſo denies Chriftians the uſe of the Bible, which is the one- 
ly means to know the revealed Will of God : and when Men muſt 
neither believe their Senſes, nor truſt their Reaſon, nor read the Scri- 
pture, it is eaſie to gueſs what knowing and underſtanding Chriſtians, 
they muſt needs be. 

But it may be ſaid, that notwithſtanding this, the Church of Rome 
does Inftru& her Children in the true Catholick Faich, though ſhe 
will not venture them to judge for themſelves, nor to read the Scri- 
ptures, which is the effe& of her great Care of them, to kgep them 
Orthodox: for when Men truſt to their own fallible Reaſons, and 
private Interpretations of Scripture, it is a great hazard that they do 


' Not fall into one Hereſie or other: but when Menare taught the pure 


Catholick Faith without any danger of Error and Hereſie, is not this 
much better, then to ſuffer them co reaſon and judge for themſelves, 
when it is great odds, bat they will judge wrong. 

T Now 
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Now this would be ſomething indeed, did the Church of Rome take 
are to Inſtruc them in all neceſſary Dodtrines, and to teach nothing, 
"0 what is true, and could ſuch Men, who thus tamely receive the 
Dictates of the Church, be ſaid to know and to underſtand their Re- 
ligion. How far the Church of Rome is from doing the firſt, all Chriſti- 
ans in the World are ſenſible but chemſelves, but char is not our preſent 
Diſpute ; for chongh the Churgh of Rome did inftrudt her People in- 
to the crue Chriſtian Paith, yet ſach Men cannot be ſaid ro know and 
underſtand their Religion 3 and to ſecure the Faith by deſtroying 
Knowledge, is a dire Contradidion to the deſign of the Goſpel, 
which is to make Men wiſe and underftanding Chriſtians. For no 
Man underſtands his Religion, who does not in ſome meafure know 
the reaſons of his Faith, and judge whether they be ſufficient or not; 
who knows not: how to diſtinguiſh between Trath and Error, who 
has no Rule co go by, bur muſt take all upon truſt, and the credir of 
his Teachers; who believes whatever he is told, and learns kis Creed, 
as School-Boys do their Grammar, without underſtanding it : This is 
not an aQive, but a kind of paſſive Knowledge ; ſuch Men receive 
the impreffion, that is made on them, as Wax does, and underſtand 
no more of the triatter ; now will any one call this the knowledge and 
underſtanding of a Man, or the diſcipline of a Child ? | 
Bur ſuppoſe there were ſome Men fo dull and ſtupid, that they 
could never rife higher yz that they. are not capable of inquiring into 
the reaſons of things, bur muſt rake up cheir Religion upon truft ; 
yet will any Man ſay, that this 'is the utmoſt perte&ion of Know- 
ledge, that any” Chriſtian muſt aim” at? is this the meaning of rhe 
word of God dwelling in us richly. ii all wifdows ? is this the way to giye 3 Col. 16. 
an an{wer to ary one, who asks a reaſon of 'the bope that i in s ? The 
perfe&ion of Chriſtian Knowledge is a great and glorious attainment ; 
to underſtand the ſecrets of God's Laws, thofe depths and myſteries of 
Wiſdom and Goodneſs in the Oeconomy of Mari's Salvation ; to ſee 
the Analogy between the Law and the Goſpel, how the legal Types 
- and ancient Prophefies received their accomplifhment in Chriſt 3 how 
far the Goſpel has advanced us above the State of Nature, and the 
Law of Moſes ; what an acmirable deſign it wasto redeem the World 
by the Incarnation, and Death, and Sufferings, and Interceflion of 
the Son of God ; what myſteries of Wiſdom and Goodneſs the Go- 
{pel contains ; the knowledge of which is not only the perfe&ion of 
our underſtandings, but raifes and ennobles our Minds, and transforms 
us into the Divine Image: Thefe things were revealed, that they 
might be known, not that they ſhould be concealed from the World, 
or 
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or negle&ted and deſpiſed ; bur this is a Knowledge, which cannot be 
attained without diligent and laborious inquiries, without uſing all the 
reaſon and underſtanding we have, in ſearching the Scriptures, and 
all other helps which God has afforded us. | 

Now if Chriſtian Knowledge be ſomething more than to be able 
to repeat our Creed, and to believe it upon the authority of our 
Teachers, it the Goſpel of our Saviour was intended to advance us to 
a true Manly Knowledge , Chriſt an the Church of Rome ſeem to 
have two very different deſigns, our Lord in cauſing the Goſpel to be 
wrote, and publiſht to the World, the other in concealing it as much 
as ſhe can, and ſuffering no body to read it without her leave, as a 
dangerous Book, which is apt to make Men Hereticks ; for it is hard 
to conceive, that the Goſpel was written, that it might not be read, 
and then one would gueſs, that he by whole authority and inſpiration 
the Goſpel was written, and thoſe by whoſe authority ic is forbid to 
be read, are not of a mind in this matter. 

x. This I think in the firſt place is an evident proof, that to forbid 
Chriſtian People to read and ſtudy and meditate on the Word of God, 
is no Goſpel-Dodrine, unleſs not to read the Bible, be a better way 
to improve in all true Chriſtian Knowledge and Wiſdom, than to read 
it : for that is the Duty of Chriſtians, to grow in grace, and in the 
knowledge of our Lord and Saviour Jeſus Chrift ; this was one great 
end of publiſhing the Goſpel to the World, to enlighten and improve 
Mens underſtandings, as well as to govern their lives ; and though 
we grant, Men may be taught the. Principles of Chriſtian Religion, 
as Children are, withput reading the Bible, yet if they will but grant, 
that ſtudying and meditating on the Holy Scriptures, is the beſt and 
only way to improve 1n all crue Chriftian Knowledge, this ſhews how 
contrary this Prohiþicion of Reading the Scriptures is to the great de- 
ſign of the Goſpel, to perſeR our knowledge in the Myſteries of Chriſt. 

2ly, This is a mighty preſumption alſo againſt Tranſubſtantiation, 
that it is no Goſpel Dodrine, becauſe it overthrows the very Funda- 


mental Principles of Knowledge, which is a dire& Contradiction:to 


the Deſign of the Goſpel, to advance Divine Knowledge to the utmoſt 
Perfection it can attain in this World. 

Whoever has his eyes in his head muſt confeſs, that the Doctrine of 
Tranſubſtantiation is contrary to Senſe ; for were our 'Senſes to be 
Judges of this matter, they would pronounce the Bread and Wine af- 
ter Conſecration, to be Bread and Wine ſtill ; and therefore whatever 
reaſon there may be to believe it not to be Bread and Wine, but Fleſh 
and Blood, yet it muſt be confeſſed, that our Faith in this matter 
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contradidas our Senſe; for even Roman Catholick Eyes and Noſes and 
Hands, can ſee and feel and ſmell nothing but Bread and Wine: and 
if to our ſenſes it appears to be nothing but Bread and Wine, thoſe 
who bzlieve it to be the Natural Body and Blood of Chriſt, believe 
contrary to what they ſce. 

Thus there is nothing more contrary to the natural Notions we 
have of things, than the Doctrine of Tranſubſtantiation : for if this 
Dottrine be true, then the ſame individual Body of Chriſt is in Hea- 
ven at the right Hand of God, and on ren thouſand Altars, at a great 
diſtance from each other on Earth, at the ſame time. Then a Hu- 
mane Body is contracted into the compaſs of a Wafer, or rather ſub- 
ſiſts without any Dimenſions, without extenſion of parts, and independent 
on place. | 
ow not to diſpute, whether this be true or falſe, my only inqui- 
ry at preſent is, whether this do not contradict thoſe natural Notions 
all Men have of the Properties of a Humane Body : let a Man ſearch 
his own mind, and try, whether he find any ſuch Notion of a Body, 
as can be preſent at more places than one at the ſame time : a Body 
that is withotſe Extenſion, nay that has Parts without Extenſion, and 
therefore without any diſtin&ion too: for the Parts of an Organical 
Body muſt be diſtinguiſhed by place and ſcituation, which cannot be, 
if they have no Extenſion ; a Body, which is preſent without occupy- 
irg a place, or being in a place: if we have no ſuch natural Notion 
of a Body, as Iam ſure I have not, and I believe no Man elle has, 
then let Tranſubſtantiation be true or falſe, it is contrary to the na- 
tural Notions of our Minds, which is all- I am at preſent concerned 
for : Thus let any Man try, 1f he have any notion of an Accident 
ſubſiſting without any ſubſtance, of a white and ſoft and hard no- 
thing # of 'the ſame Body, which is extended and not extended, 
which is in a place, and not in a place at the ſame time : -for in Hea- 
ven, I ſuppoſe, they will grant, the Body of Chriſt fills a place, and 
has the juſt dimenſions and proportions of a Humane Body, and at 
the ſame time in the Hoſt the very ſame Body is preſent, without a- 
ny extenſion, and independent on place ; that is, the ſame Body atthe 
ſame time is extended and not extended, fills a place and fills no place, 
which, I ſuppoſe, they mean by being Idependent ox Place 5; now is and 
is not, is a contradiction to natural Reaſon, and I have no other na- 
tural Notion of it, but as of a contradiction, both parts of which can- 
not be true. Let us then briefly examine, whether ir be likely, that 
Tranſubſtantiation, which contradicts the evidence of Senſe, and the 
natural Notions of our Minds, ſhould be a Goſpel-Dotrine, conſider- 

ing 
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ing the Goſpel as the moſt divine and excellent Knowledge, and moſt- 

perfe&ive of humane Underſtandings : For, | 
1. This Dotrine of Tranſubſtanciation, is ſo far from perfe&ing 
our Knowledge, that it deſtroys the very Principles of all Humane 
Knowledge : All natural Knowledge is owing either to Senſe or Rea- 
ſon, and Tranſubſtantiation contradicts both, and whoever believes it, 
mult believe contrary to his Senſes and Reaſon, which if it be to he- 
lieve like a Catholick, IT am ſure, is not to believe like a Man ; if the 
perfetion of Knowledge conſiſt in contradidting our own Faculties, 
Tranſubſtantiation is the moſt perte&t Knowledge in the World ; 
but however, I ſuppoſe no Man will ſay, that this is the natural perfe. 
Rion of Knowledge, which overthrows the moſt natural Notions we 
have of things: and yet, - 
2.. All ſapernatural Knowledge muſt of neceflity be grafted 'upon 
that which is natural ; for we are capable of revealed and ſupernatu- 
ral Knowledge, only as we are by nature reaſonable Creatures, and 
deſtroy Reaſon, and Beaſts are as fit to be preached to as Men : And 
And yet to contradi& the plain and moſt natural Nptions of our 
Minds, is to deſtroy Humane Reaſon, and to leave Mankind no Rule 
or Principle to know and judge by. No Man can know any thing, 
which contradi&s the Principles of natural Knowledge, becauſe he 
has only theſe natural Principles to know by ; and therefore however 
his Faith may be improved by it, he forfeits his natural Knewledge, 
and has no ſupernatural Knowledge in the room of it : For how can a 
Man know and underftand that which is contrary to all the natural 
Knowledge and Underſtanding he has ? There may be ſome reveal- 
ed Principles of Knowledge ſuper-added to natural Principles, and 
theſe things we may know to be fo, though we have no natural Noti- 
on of them, and this perfets, becauſe it enlarges our Knowledpe ; as 
the Knowledge of three Divine Perſons ſuper-added to the natural Be- 
lief of one Supreme God ; which does not overthrow the belief of 
one God, but only acquaints us, that there are three Divine: Perſons 
in the Unity of the Godhead, which, whatever difficulty there may 
be in apprehending ic, yet overthrows no natural Notion : this is an 
improvement of Knowledge, becauſe we know all we did before, and 
we know ſomething more, that as there is one God, ſo there are three 
Perſons, who are this one God ; and though we have no natural No- 
tion of this, how three Perſons are one God, becauſe we know no di- 
ſtin&tion between Perſon and Eſſence in Finite Beings, yet we have 
no natural Notion, that there cannot be more Perſons than one in an 
Infinite Eſſence ; and therefore this may be known by Revelation, 
becauſe 
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becauſe there is no natural Notion againſt it. But now I can never 


know that which is contrary to all che Principles 'of Knowledge 1 
have ; ſuch Men may believe it, who think it a Vertue to believe a- 
gainſt Knowledge: Whocan believe that 50 be true, which they know 
to be falſe? For whatever is contrary to the plain and neceſſary Prin- 
ciples of Reaſon, which all Mankind agree in, I know muſt be falle, 
if my Faculties be true, and if my Faculties be not true, then I can 
know nothing at all, neither by Reaſon nor Revelation, becauſe I 
have no true Faculties to know with : Revelacion is a Principle. of 
Knowledge as well as Faith, when it does not contradic our natural 
Knowledge of things, for God may teach us that which Nature does 
not teach ; and thus Revelation improves, enlarges, and perfects 
Knowledge : in ſach caſes Faith ſerves inſtead of natural Knowledge, 
the Authority of the Revelation inſtead of the natural Notion and I- 
dea's of our Minds ; but I can never know that by Revelation which 
contradicts my natural Knowledge ; which would be not only to 
know that, which I have no natural Knowledge of, which is the know- 
ledge of Faith, but to know that by Revelation, which by Reaſon and 
Nazure I know cannot be; which is to know that , which I know 
cannot be known, becauſe I know it cannot be: 

.So that Tranſubſtantiation, which contradids all the evidence. of 
Sence and Reaſon, is not the Objet of any Humane Knowledge, and 
therefore cannot be a Goſpet-Revelation, which is to improve and per- 
fe, not to deſtroy Humane Knowledge : I can never know it, be- 
cauſe it contradicts all the Notions of my Mind ; and I can never be- 
lieve it without — the truth of my Faculties, and no Revelati- 
on can prove my Faculties to be falfe ; for I can never be fo certain 
of the truth of any Revelation, as I am, that my Faculties are true ; 
and could I be perſwaded, that my Faculties are not crue, but deceive 
me in ſuch things, as I judge moſt certain and evident, then I canno 
more believe them as to any Revelation, than I can as to their natural 
Reaſonings, for the ſame Facukies muft judge of both, and if the Fa- 
cuky be talfe, I can truft its judgment in neither. 

3/y, The Doarine of Tranſabſtanciation deftroys all poſlible cer- 
taincy, what the true ſence and interpretation of Scripture is, and there- 
by overthrows alt ſupernatural} Knowledge. The Scripture we know 
is expounded to very different and contrary Sences, and made tocoun- 
cenance the moſt monſtrons and abfurd Dodrines ; Witneſs all the 
ancient Hereſies which have been Fathered on the Scriptures. Now 
what way have we to confute theſe Herefies, bur co ſhew, either that 
the words of Scriprtare will not bare ſach .. ſence, or at leaſt do = 
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neceſſaiily require it ; .that ſuch an Interpretation is contrary to Senſe, 
to Reaſon, to the natural Notions we have of Ged, and therefore is 
in it{elf abſurd and impofiibls * Burt if Tranſubftantiation be a Go- 
ſpel Dc: ine, I defire any Papiit, among all rhe ancient Hereſjes, to 
pick out any Dc & ins mo.e abſurd and impofiible. more contrary to 
Senſe and Reaſon, then the Dodrine of Traniubilanriation is; and 


then it iz no Argument againit any Do@rine, or any Expoſition of 


Sciip:ure, that it is abſurd aid impotitile, contrary to Senſe and Rea- 
ſon, for ſo Tranſubſtantiatinn is 5 and if we may believe one abſurd 
DgArine, we may beliere five hundred, how abſurd ſoever they be: 
Ar:d then what defence tas any Man againft the moſt monſtrous 
Corruptions ofthe Chiiltian Faith? Is this the way to improve Know- 
ledge, to deſtroy ll che certain marks and charaRers of Truth and 
Error, and to leave no Rule to judge by ? If the deſign of the Goſpel 
was to improve our finds by a knowing and underſtanding Faith, 
Tranſubſtantiation, which overthrows the certainty both of nacural 
and revealed Knowledge, can bs no Goſpel-Dodtrine. 

3. The Authority of an infallible Judge, whom we muſt believe in 
every thing, without examining the reaſons of what he affirms, nay, 
theugh he teaches ſuch Dodtrines as appear to us moſt expreſly con- 
trary to Senſe, and Reaſon, and Scripture, is no Goſpel-Dodtrine, be- 
cauſe it is not the way to make Men wiſe and underſtanding..Chri- 
ftians, which is the great deſign of the Goſpel, for to ſulpend the ex- 
eiciſe of Reaſon and Judgment, is not the way to improve Mens 
knowledge: an infallible Teacher, and an infallible Rule do indeed 
mightily. contribute to the improvement of Knowledge; but ſuch an 
infallible Judge, as che. Church of Rowe boaſts of, can only make Men 
ignorant and ſtupid Believers: For there is a vaſt difference between 
an infallible Teacher, and an infallible Judge, which few Men obſerve, 
a: leaſt have not well explained ; for an infallible Teacher is only an 
external Proponent, and while Men only teach and inſtruc, how in- 
tallible ſoever they are, every Man is at liberty to uſe his own Rea- 
ſon and Judgement ; for though the Teacher be infallible, he thac 
learns\muſt uſe his own: Reaſon and Judgement, unleſs a Man can 
learn without it : But now an infallible Jadge is not contented to 
teach.and inſtru, which is an Appeal tothe Reaſon of Mankind, but 
he uſurps the Office of every Mans private Reaſon and Judgement, 
and will needs judgg for all Mankind, as if he were an Univerſal Soul, 
an Univerſal Reaſon and Fudgement , that no Man had any Soul, any 
Reaſon or Judgement buc himſelf: for if every Man has a private 
Reaſon and Judgement of his own, ſurely every Man muſt have a right 
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to the private exerciſe of it ; that is, to judge for himſelf; and then 
there can be no ſuch Univerſal Judge, who nult be that to every 
Man, which in other caſes his own private Reaſon and Judgement is, 
which is co un-Soul all Mankind in matters of Religion. And there- 
fore though there have been a great many infallible Teachers, as Moſes 
and the Prophets, Chriſt and his Apoltles, yet none ever pretended to 
be infallible Judges, but the Church of Rowe; that is, none ever pre- 
tended to deny People a liberty of judging tor themſzlves, or ever ex- 
acted from them an univerſal Submiſſion to their infallible Judgment 
without exerciſing any act of Reaſon or Judgment themſelves. I am 
ſure Chriſt and his Apoſtles left People to the exerciſe of their own 
Reaſon and Judgement, and require it of them ; they were infallible 
Teachers, but they did not judge for all Mankind, but left every Man 
tojudge for himſelf, as every Man muſt and ought, and as every Man 
will do, who has any Reaſon and Judgment of his own : bur an in- 
fallible Judge, who pretends to judge for all Men, treats Mankind like 
Bruits, who have no reaſonable Souls of their own. ' 

But you'll ſay, This diſtin&ion between an infallible Teacher and 
an infallible Judge, is very nice and curious, but ſeems to have nothing 
in it; for does not he who teaches infallibly, judge infallibly too ? 
And muſt I not ſubmit ny private Judgment, which all Men allow to 
be fallible, to a publick infallible Judgment, which I know to be in- 
fallible ? If I know that I may be deceived, and that ſuch a Man can- 
not be deceived, is it 'not reaſonable for me to be governed by his 
Judgment, rather than my own ? I anſwer, All this is certainly crue 


as any demonſtration, but then it is to be conſidered, that I cannot be 


ſo certain of any Man's Infallibility, as. to make him my Infallible 
Judge, in whoſe Judgment I muſt acquieſce, without exerciſing any 
Reaſon or Judgment of my own : and the reaſon is plain, becauſe I 
cannot know that any Man teaches infallibly, unleſs I am ſure that he 
teaches nothing that is contrary to any natural or revealed Law. Who- 
ever does fo, is ſo far from being Infallible, that he actually errs ; and 
whether he does ſo, I cannot know, unleſs I may judge of his Do- 
&rine by the Light of Nature, and by Revelation : and therefore tho' 
there may be an Infallible Teacher, there never can be any Infallible 
Judge, to whom I muſt ſubmit my own Reaſon and Judgment, be- 
cauſe I muſt judge of his Dorine myſelf, before I can know that he 
is Infallible. | 

As for inſtance, when Meſes appeared as a Prophet and a Law-gi- 
ver to the Children of Trae}, there was no written Law, but only the 
Law of Nature ; and therefore thoſe great Miracles he wrought, gave 
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authority to his Laws, becauſe he contradited no neceſlary Law of 
Natuge : but had any other Perſon at that time wrought as many Mi 

racles as Moſes did, and withal taught the Worſhip of many , Ch 
ther ſuch as the e/£zyptians, or any other Nations worſhipped at that 
time, this had becn reaſon enough to have rejeRted him as a falſe Pro- 
pher, becauſe it is contrary to the natural Worſhip of one Supreme God, 
which the Light of Natune teaches, 

When Chriſt appeared, there was a written Law, the Writings of. 
Mo/es and the Prophets, and all the Miracles he wrought could not 
have proved him a-true Propher, had he contradicted che Scxiptures 
of the Old Teſtament ; and therefore his Doctrine was to be examin- 
ed by them, and accordingly he appeals to Moſes and the Prophets to 
bear Teſtimony to his Perlon and Doctrine, and exhorts them to ſearch 
the Scriptures, which gave teſtimony to him : and how the Miracles 
he wrought gave authority to any new Revelations he made of God's 
Will to the World, ſince he did not contradiet the old. The Law of 
Nature, and the Laws of Moſes, were the Laws of God; and God 
cannat contradict himſelf : and therefore the Daqtrine of all new Pro- 
phets, even of Chriſt himſelf, was to be examined, and is to be examin- 
eqto this day, by the Law and the Prophets ; and therefare though. 
he was certainly an Infallible Teachcr, yet Men were to. judge of his: 
Doerine, before they beheved him ; and he did not require them to: 
lay aſide their Reaſon and Judgment, and ſubmie to his. Infallibe Au- 
thoricy, without Examination, 

So- that all this while, there could be no Infallible Jadgs to whom: 
all Men were bound to ſubmit their own private Reaſon and. Judge- 
ment, and to receive all their Dicates as Divine Oracles, without Ex- 
amination ; becauſe they could not know them to be*ſuch Infallible 
Teachers, till they had examined: their Dodtrine by the Light of Na-- 
ture and the Law of Aoſes: and we cannot to this day know that 34o- 
ſes and Chriſt were true Prophets, but in: the ſame way. 

' Since the writing of the New. Teſtament, there is a farther Teſt 
of an Infallible Teacher, if there be any. ſuch in the World ; that 
he neither contradicts the Light of Nature; nor the true Intent of, the- 
Law of Moſes, nor alter or add.to the Goſpel of: Chriſt; and therefore 
there can be no Infallible Jadge, becauſe be he never ſo Infallible, we 
can never know that he is fo, but by the agreement of his Doctrine 
with the Principles of Reaſon, with the: Law and the Prophets, and 
wich the Goſpel of Chriſt ; and therefore muſt examine his Dodrine 
by theſe Rules, and cherefore muſt judge for ourſelves, and. not ſuffer 
any Man to judge for us, upon a pretence of his Infallibility. 

Could 
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Could I know that any Man were Infalttible, without judging of 
_ his Doctrine, then indecd there were ſome reaſon to believe all that 
he ſays, wichout any inquiry or examination ; but chis never was, ne- 
ver can be: and therefore though there may be an Infallible Teach. 
er, there can be no Infallible Judge ro whom I maſt ſubmic my own 
Reaſon and Judgment, wichour asking any Queſtions, Which by the 
way ſhews, how ridiculous chat Sophiſm is, The Church has not erred, 
becauſe ſhe us Infallibls , when it is impofible for me to know ſhe is In- 
fallible, tilt by examining her Doctrine by an Iafallible Rule I know, 
that ſhe has noc erred. | 

And the truth is, it is well there can be n» Infallible Judge ; for if 
there were, it would ſuſpend and -fitence the Reaſon and Jadgment of 
all Mankind : and what. a knowing Creature would Man be in Mat- 
ters of Religion, when he muſt not reaſon, and muſt not judge? juſt 
as knowing as a Man cart be without exerciſing any Reaſon and Judg- 
ment. And therefore. not only the reafon- and narure of the thing 
proves, that there can'be no Infallible Judge; bur the-deſign of Chriſt 
to advance Humane Nacure to the urmolſt perfeftion of Reaforr and 
Unmterſtanding in this World, proves that he never intended there 
fhould beany'; for to: take away the exerciſe of Reaſon! and private 
Judgment, is not.the:way to-make Men wife and knowing Chriftians ; 
and if Chriſt allows: ns to-judge for ourſelves, there carr be no-Infallible 
Judge, whoſe Office it ſhall be to judge; for us all. 

4y, To pretend the: Scripture to-be an-obſcure or imperfe&t Rule, 
is: a dire& ContradiRion: to the deſign of the Goſpel:to improve and 
perfe&t Knowledge : for'if the Scripture be fo obſcure in'the- eſſential 
matters of Faith and Chriſtian knowledgo, thar we cannot have any 
certainty what the true fence and interpretation of it is, without an In 
fallitffe Judge, then the Scriptures cannot improve our —_— be- 
cauſe we cannot know. what they. are, -wse cannot underſtand: their 
meaning, and' therefore can'learn nothing from them. 

Yes. you'll! ſay, we: may know their meaning, whert they are ex- 
pounded to us'by an Infaltible Judge': though the'Scriptures are ſo 
obſcure, that wes cannot'underſtand chem without an Infallible Judge, 
yer = may certainly learn whac che ſence of: Scripture. is from ſuch 
a Judge. 

New in anſwer to this, I obſerve , that though ſuch an Infallible 
Judge ſhould determine the ſence: of all obſcure Texts of Scripture, 
( which neicher- the Pope nor! Church of Rowe have-ever done) yet 
this woald- not be te underſtand the Scriptures, or: to learn-from the 
Scriptures, but only to-rely on this Infallible Judge for the —_ of 
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Scripture: To underſtand the Scriptures, is to be able to give a rea- 


ſon, why I expound Scripture to ſuch a ſence, as that the words ſigni- * 


fie ſo, that the circumſtances of the place, and the context and co- 
herence of the words require it ; that the analogy of Fitch, and the 
reaſon and nature of Things, will either juſtifie fach an Interpretati- 
on, or admit no other: and an Expoſitor, who can thus open-our 
Underſtandings, and not only cell us what the ſence of Scripture is, 
but make us ſee, that this is the true ſence and interpretation of it, does 
indeed make us underſtand the Scripture. Thus Chriſt himſelf did, 
when he was riſen from the Dead, He opened their underſtandings, that 
they might underſtand the Scriptures, 24 Luke 45. But to be told that 
this is the true ſence of Scripture, and that we muſt believe this is the 
ſence, though we can ſee no reaſon why it ſhould be thus expounded, 
nay, though all the reaſon we have tells us, that it ought not to be thus 
expounded, no Man will ſay, that this is to underſtand che Scriptures, 
bur to believe the Judge: No Man canlearn any thing from a Book, 
which he does not and cannot underſtand ; and if Men neither,do 
nor can underſtand the Scriptures, it is certain, they can learn nothing 
from them: an Infallible Judge would teach as well without the Scri- 
ptures as with chem, and indeed ſomewhat better, becauſe then no 
Man could have a pretence to contradict him ; and therefore if chis 
be true, the Holy Scripture deſerves all thoſe contemptible Characters 
which the Romaniſts have given it; forit is ſo far from improving and 
perfe&ting our knowledge, that itſelf cannot be known, and therefore 
is good for nothing. So that the obſcurity of the Scripture makes it 
wholly uſeleſs to the great Ends and Purpoſes of the Chriſtian Reli- 
gion, viz. to improve and perfet the knowledge of Mankind in the 
neceſſary and eſſential Dodrines of Faith, and therefore this can be 
no Goſpel-Dodrine, becauſe ic makes the Goſpel itſelf, ; conſidered as 
written, of no ule. « 

Thus if the Scripture be an imperie& Rule, as the Romani/s affirm, 
that it does not teach us the whole Mind and Will of God, but that 
we muſt learn even ſome neceſſary Dodrines of Faith from Unwrit- 
ten Traditions, which no body has the keeping of but the Church of 
Rome : This I ſay contradidts the great deſign of the Goſpel, which is 
to improve and perfe&t Knowledge ; for an imperfe& Rule of Faith is, 
T think, as bad as no Rule at all, becauſe we can never truſt ir. 

If you fay , That though the Scripture in itſelf be an imperfe&t 
Rule, yet we have a perfet Rule, becauſe the Defects of the Scri- 
pture are ſupplied by Unwritten Traditions ; and therefore we have 
che whole Goſpel, and all the Chriſtian Knowledge delivered down 
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to us, either in the Written or Unwritten Rule. I anſwer, 

x. If the Scriptures be an imp-rfe& Rule, then all Chriſtians have 
not a perfe& Rule, becauſe they have nor the keeping of Unwritten: 
Traditions, and know not what they are, and never can know what 
they are, till the Church is pleaſed to tell them ; and ir ſeems, ic was 
a very great while, before the Church thought fit to do ir. For ſup- 
poſe that all the new Articles of the Council of Trent, which are not 
contained in Scripture, were Unwritten Traditions, fifreen hundred 
Years was ſomewhat of the longeſt ro have ſo conſiderable a part of 
the Rule of Faich concealed from the World ; and who knows how 
much of ir is concealed ſtill, for the Church has not told us, thar ſhe 
has publiſhed all her Unwritten Tradyions ; there may be a Neſt-egg 
left ſtill, which in time may add twelve new Articles co the Trenr- 
Creed, as that has done to the Apoſtles Creed. . 

* So that if the Scripture be an imperfe& Rule of Faich, the Church 
never had a perfect Rule, till the Council of Trent ; for a Rule which 
1s not known, is none at all, and no body can tell whether our Rule 
be perfe& yer ; whether ſome more Unwricten Traditions may not 
ſtart up in the next- Ape to make our Faith more perfe&, than the 
Council of Tye itſelf has made it. Now if the deligh of the Goſpel 
was to inſtru Men in all Divine Knowledge,'can we think thac our 
Saviour has:given us ſuch an imperf2& Rule, as needs to be ſupplied 
by Unwritten Traditions in-every Age 7 eſpecially when we conſider 
that ſome of the greateſt Myſteries and moſt uſefut Dodctrines of the 
Chriſtian Religion, (if the Church of Rowe be in the right) were not 
written,or ſoobſcurely, that no boily could find them-in the Scriptures, 

till they were diſcovered by the help of Unwritten Traditions ; fuch 
as.the Supremacy of che Pope, the Infallibilicy of the Popes and Ge- 
neral.Councils, the Worſhip of Images, the Invocation of' Saints, and 
the great Glory and Prerogatives of the Virgin Mary, the Doctrine of 
Purgatory, Indulgences, the Sacrament of Penance, &c. as neceſla 
Dodrines as any that are recorded in Scripture, and the denial of 
which makes us all Hereticks and Schiſmaricks, as the Church of Rome 
ſays. Though thanks be to God, as far as appears, we are no great- 
er Hereticks and Schiſmarticks, than the Apoſtles were, unleſs they are 
excuſed for not knewing theſe neceſſary Articles of Faith, and we are 
Fereticks for denying chem, ſince:the Church of Rome in the Council 
of Trent has decreed and publiſhed'them. | 

2. Theſe unwritten Traditions cannot ſupply the Defeats of a writ- 

ten Rule, becauſe they are of uncertain Authority, and thereiore no 


the Objets, much leſs. the Rule, of a cercain Faith and Knuwl!.ip: 
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What is not written, but ſaid to be delivered down from Age to Age 
by Oral Tradition, and kept fo privately, that the Church of God ne- 
ver heard of it for ſeveral hundred Years, can never be proved but 
by Miracles, and they muſt be more credible Miracles too, than the 
School of the Euchariſt, and the Legends of the Saints furniſh us with ; 
and yet I know of no better the Church of Rowe has. Ir is impoſſible 
to prove, that a private Tradition cannot be corrupted ; it is unrea- 
fonable to think that any thing which concerns the neceſſary Articles 
of Faith or Rules of Worſhip, ſhould be a private and ſecret Traditi- 
on for ſeveral Ages. Miracles themſelves cannot prove any Traditi- 
on which is contrggy to the written Rule, and the Catholick Paith of 
Chriſtians for ſeveral Ages, as ſeyeral of the 7rent-Dodtrines are ; nay, 
no Miracles can prove any new Article of Faith, which was never 
known before, without proving that Chriſt and his Apoſtles did not 
teach all things neceflary to Salvation 5 which will go a great way to 
overthrow the truth and certainty of the Chriſtian Faith : for Miracles 
themſelves can never prove, that Chriſt and his Apoſtles taught that 
which the Chriſtian Church never heard of before ; which is either 
to, prove that the whole World had forgot what they had been once 


taught, which I doubt is nat much for the credit of Tradition, or that 


the Church for ſeveral Ages did not teach all that Chrift taught, which 
is no great reaſon to rely on the Teachings of the Church ; or to 
prove againſt matter of fa, that Chriſt his Apoſtles taught that, 
which no body ever heard of, and I do not think a Miracle fufficienc 
to prove that true, which every body knows to be falſe, or at leaſt do 
not know it to be true, though they muſt have known it, if it had 
been true. 

And does not every body now ſee, how _—_— Unwritten Tra- 
ditions are, to ſupply the DefeRts and Imperte&tions of the Written 
Rule? for they. can never make one Rule, becauſe they are nor of; e- 
qual Authority. A Writing may be proved Authencick, an obſcure 
unwritten Tradition cannot : and can any Man think, thac Chriſt 
would have one half of his Goſpel written, the other balf unwriceen, 
if he intended to perie& the knowledge of Chriſtians: for they can- 
not have ſo. perfe&t a knowledge, becauſe they. cannot bave fo great 
certainty, of the uawritten, as they have of the wricten Goſpel, Wri- 


ting is the moſt certain Way to perpetuate Knowledge, and if: Chriſt 


intended, that his Church in all. Ages ſhould have a perfe& Rule of 


Faith, we muſt acknowledge the perfection of the written. Rule. The 


truth is, I cannot but admire the great artifice of the Church of 
Rome, in preaching up the Obſurity and. ImperteRion: of the Scri- 
ptures, 


UM 
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ptures, for ſhe has hereby put ic into her own power, to make Chri- 


{tian Religion, whart ſhe pleaſes ; for if the Scriptures be obſcure, ang ; 


ſhe alone can infallibly interpret them ; if the Scriptures be imperfe 
and ſhe alone can ſupply their Defets by Unwritten Traditions, it is 
plain, that Chriſtian Religion muſt be, what ſhe ſays ic is, and it ſhall 
be, what her intereſt requires it to be. But whether this be conſiſtent 
with our Saviour's deſign in publiſhing the Goſpel, or whether ic be 
the beſt. way of improving the Knowledge of Mankind, let any im- 
partial Man judge. —- 

5ly, An Implicit Faith, or believing as the Church believes, wichout 
knowing what it is we believe, can be no Goſpel-Dodtrine, becauſe 
this to be ſure cannot be for the improvement of Knowledge. Some 
of the Roman Dadtors think it ſufficient, thar a Man believes as the 
Church believes, wichout an explicice knowledge of any thing they 
believe ; but the general Opinion is, That a Man muſt have an ex- 
plicite belief of the Apoſtls Creed, bur as for every thing elle it ſuffices, 
if he believes as the Church believes, without knowing, what the Faith 
of the Church is; that is, it is not neceſſary Men ſhould ſo much as 
know, what the new Articles of the Trent-Faich are, if they believe 
the Apoſtles Creed, and reſign up their Faith implicicely co the Church. 

Now this. is a plain Confeilion , that all the Dorines in diſpute 
between Us and the Church of Rome, are of no uſe, much leſs ne- 
ceſlary to Salvation ; for if they were, they would be as neceſſary 
to. be known, and explicitly believed, as the Apoſtles Creed : and I 
cannot imagine, why we Hereticks, who believe the Apsſtles Creed, 
and underſtand it as orthodoxly as they, may not'be ſaved wichout 
believing the new Trent Creed; for if we need not know what it is, 
there ſeems to be no need of believing it; forI always chought, that 
no Man can, and therefore to be ſure no Man need, believe, what he 
does not know. So that it ſeems, we know and believe all things, 
the explicite knowledge, and belief of which, by cheir own Confelti 
on, is neceſſary to Salvation, except that one ſingle Point of the In- 
fallibility of che Church of Rowe : believe but that, and ye need be- 


| lieve or «now nothing more but the Apoſtles Creed, and yet go to Hea- 


venasa good Catholick: which makes an implicite Faith in the Church 
of Rowe, as neceflary as Faith in Chrilt is. - 

Bur if the intenc of the Goſpel was to improve our Knowledge, 
then Chriſt never taught an implicite Faith, for that does not im- 
prove Knowledge: and if the Faich of the Church of Rome , ex- 
cepting the Apoftles Creed, which is the common Faith of all Chri- 
ſtians, need not be known, then they __ no Goſpel-Dorine, much 


leſs 
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leſs neceſlary Articles of Faith, for Chriſt taught nothing, but what 
he would have known ; and tho' che knowledge of all things, which 
- Chriſt taught, is not equally neceflary to Salvation, yet it tends to the 
perfeting our knowledge, and Chriſt taught nothing which a Man 
need not know ; which I think is a reproach to meaner Maſters, and 
much more to the eternal and incarnate Wiſdom. 


TH. The improvement «and perfe&tion of Humane Nature confifts 
in true iTolineſs and Vertue, in a Likeneſs and Contormicy to God, 
and a Participation of the Divine Nature: and this is the great end 
of the Goſpel to advance us to as perfe& Holineſs as is attainable in 
this Life : Chriſt indeed has made Expiation for our Sins by his own 
Bloud, but then this very Bloud of Atonement does not only expiate 
the guil: of Sin, but purges the Conſcience. from dead Works, that 
we may ſerve the living God : for no Sacrifice, not of the Son -of 
God himlelf, can reconcile an impenitent and unreformed Sinner to 
God ; that is, can move God to love a Sinner, who {hill loves and 
continues in his Sins 3 which an infinitely Holy and Pure Being can- 
not do : Indeed the Expiation of Sin is but one part of the Work of 
ourRedemption ; for a Sinner cannot be ſaved, that is, cannot be ad- 
vanced to immortal Life in the Kingdom of Heaven, without being 
born again, without being renewed and ſanRified by the Holy Spi- 
rit, after the Image and Likeneſs of God. For this new Nature is 
the only Principle of a new immortal Life in us; an earthly fen- 
ſual Mind is no more capable of living in Heaven, than an earthly 
mortal Body : In both ſences fleſh and bloud cannot inherit the kingdom of 
God, neither can corruption inherit incorruption. 

The Church of Rome indeed has taken great care about the firſt 
of theſe, and has found out more ways of expiating Sin, and making 
ſatisfaction for it, than the Goſpel ever taught us ; whether they 
are ſo effetual to this purpole , let thoſe look to ic, who truſt in 
them : but there is not chat care taken to inculcate the neceſlicy of 
internal holineſs and purity of Mind, and one would eaſily gueſs there 
can be no great need of it in that Church, which has ſo many eaſe 
ways of expiating Sin. 

e true Character of Goſpel-Do&rine is, a Dodrine according 
to Godlineſs, the principal defien of which is to prone true Good- 
neſs ; all the Articles of the Chriſtian Faith tend-to this end, to lay 
great and irreſiftible Obligations on us to abſtain from every Sin, and 
to exerciſe ourſelves in every thing that is goqd, as we have ability 
and opportugity to do it ; and therefore all Doctrines whioh _—_ 

under- 
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undermine a _ Life, and maks it unneceſſary forMen to be tru. 
ly and ſincerely Vertuous, can be no Goſpel-Dod@rines. That there 
are ſuch Dodrines in the Church of Ree, has been abundantly 
proved by the late Learned and Reverend Biſhop Taylor in his Ds 
fwaſioe from Popery 5 which is {o very uſeful a Book, that I had ra- 
ther dice& my Readers to it, than tranſcribe out of it: My deſign 
leads me to another method ; for if I can prove that the *Doetrines 
and Practices of the Church of Ree naturally tend to evacuate the 
force of the Goſpel itſelf, to make Men good and holy ; every one 
will eaſily ſee that that can be no Goſpel Faith and Worſhip, which 
ſers aſide the Goſpel icſelf. 

The whole Doctrine of the Goſpel either conſiſts of the- Rules 
of Holineſs, or of the Moxives and Inſtruments of ic ; for the Ar- 
ticles of the Chriſtian Faith are all of them ſa many Motives to a 
good Life : let us then, conſider how the Faich and Worſhip of the 
Church of Rome has made void the Golpel of our Saviour, as the 
Pharyees made void the Law of Aoſes by their Tradicions. 

1. Let us begin then with the Goſpel- Rules of Holineſs : Ic 
would be an endleſs thing here to take natice of the looſe Deter- 
minations of their famed and approved Caſuifs, of their Docrine 
of Probable Opinions, of the DireRian of the Intention, by which 
means the very Laws and Boundaries of Vertue and Vice are in a 
great meaſure quite altered ; and it may be this would only make 
work for the Repryſenter, and furniſh out a fourth Part of the Paps## 
Mifrepreſented, it we venture to tell the World what has been the a- 
vowed Dociines of their great Divines and Coſuf:. But whether 
ſuch Definitions be the Doctrine of their Church or nor, I am ſure 
they are equally miſchievous, if they be the Dodtrines of their Con- 
feſlors who have the immediate Direction of Mens Conſcience. 
Thoſe who have a mind to be ſatisfied in this matter, may find e- 
nough of /it in the Prowncial Letters, the Feſuits Morals, and Biſhop 
Taylor's Diſſwaſrve, It {ufficiently anſwers my preſent deſign to take 
notice of ſome few plain: things, which will admic of no diſpute. 

| IT have already ſhewn what a great value. the Church of Rome 
ſets upon an external Righteouſneſs, which is much more merito- 
rious than a real and ſubſtantial Piety and Vertue. Now let any 
Man judge whether this be. not apt to carrupe Mens Notions of 
what is good ; to per{wade them that ſuch external Obſervances 
are much more pleafing to God, and therefore certainly. much bet- 
ter in themſelves, than. true GolpelQbedience, than Moral and E- 
vanglical Vertues ; for that which —_ 6 God the Pardon 
42 tne 


the greateſt Immoralities, and a great Reward, that which ſupplies 
the want of true Vertue, which compenſates for Sin, and makes 
Men great Saints, muſt needs be more pleaſing to God, than Ver- 
cue itſelf is: and if Men can believe this, all the Laws of Holi- 
neſs ſignifie nothing, but to let Men know, when they break them, 
that they may make Satisfation by ſome meritorious Superſtiti- 
ONS. | 
Thus the Dodtrine of Venial Sins, which are hardly any Sins at: 1 
all, to be ſure how numerous ſoever they are, or how frequently 

ſoever repeated, cannot deſerve eternal Puniſhments, is apr to give 

Men very ſlight thoughts of very great Evils: For very great Evils 

may come under the notion of Venial Sins, when they are the ef- 

feds of Paſlion and Surprize, and the like. Indeed this very Do- 

Arine of Venial Sins is ſo perplexed and undermined, that the Prieft 

and the Penicent may ſerve themſelves of it to good purpoſe: I am 

ſure this Diſtin&ion is apt co make Men careleſs of what they think 

licle Faults, which are generally the ſeeds and diſpoſitions to niuch 
greater ; ſuch as the ſudden eruptions of Pafiion, ſome wanton 
Thoughts, an #decorum and undecency in Words and Adtions, and 

whac Men will pleaſe to call little Venial Sins, for there is no cer- 

rain Rule co know them by : ſo that while this Diſtin&ion lafts, 

Men have an excuſe at hand for a great many Sins, which they  - 
need take no care uf; they are not obliged to aim at thoſe Perfe- 

ions of Vertue, which the Goſpel requires; if they keep clear of 

Morcal Sins, they are ſafe, and that Men may do, without any 

great attainments in Vertue ; which does not look very like a Go- 
ſpe-Dodcrine, which gives us ſuch admirable Laws, which requires 

uch great circumſpection in our: Lives, ſuch a command over our 
Paſſions, ſuch an inoffenſiveneſs in our Words and Actions, as no 
Inſticution in the World ever did before. Whatever corrupt Mens | 
Notions of Good and Evil, as External Superſticions, and the Di- | 
ſtinRion between Venial and Morcal Sins is apt to-do, is a contra- 
diction to. the deſign of the Goſpel, to give us the- plain Rules and 
Precepts of a perfect Vertue. | 


Secondly, Let us conſider ſome: of the principal Motives of the 
Goſpel co a Holy Life, and ſee, whether the Church of Rowe does 
not evacuate them allo, and deſtroy their force and power. 

Now, 1. The Fundamental Motive of all, is the abfolute nece(: 
{ity of a Holy Life ; 'that without bolinef no man ſhall ſce GO D; for 
no other. Argument has any neceflary force without this. _ the 

| abſolute 
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abſolute neceflicy of a Holy Life to pleaſe God, and to go to Hea- 
ven, is many ways overthrown by the Church of Reme, and no- 
thing would more effeQually overthrow. the Church of Rome, than 
co re-eltabliſh this Do&rine of the abſolute neceſflity of a good Life. 
For were Men once convinced of this, that there is nd way to get 
to Heaven, but by being cruly and ſincerely Good ; they would 
keep their Money in their Pockets, and noc fling ic {o laviſhly a- 
way upon Indulgencies, or Maſſes ; they would ſtay at home, and 
nor tire themſelves with fruitleſs Pilgrimages, and prodigal Offerings 
at the Shrines of ſome powerful Saints, all external, troublzſome and 
coſtly Superſtitions would fall into contempt ; good Men would 
feel, that they need them not, and if bad Men were convinced, 
that they would do them no good, there were an end of them, for 
.the only uſe of them, is to excuſe Men from the neceſlity of being 
ood. x 
, But this is moſt evident in their Do@rine about thesSacrament 
of Penance, that bare Contrition with the Abſolution of the Prieſt, 
puts a Man into a ſtate of Salvation ; I do not lay ic upon Artri- 
tion, which is ſomewhat leſs than Contrition, though the Council 
of Trent , if 1 can underſtand plain words, makes that ſufficienc 
with che Abſelucion of the Prieſt ; but becauſe ſome Men will un- 
reaſonably wrangle about this, I ſhall inſift only.on what is ac- 
knowledged by themſelves, that Contrition, which is only a ſor- 
row for Sin, it we confeſs our Sins to a Prieſt, and receive Abſlolu- 
tion, puts us into a ſtate of Grace: now Contrition, or Sorcow for 
Sin, is not a Holy Lite, and therefore this Dodrine overthrows the 
neceflity of a Holy Lite, becauſe Men may be ſaved by the Sacra- 
ment of Penance without it, and then. I know no neceflity. there is 
of mortifying their Luſts : for if they fin again, it is only repeating 
the ſame Remedy, contefling cheir Sins ; and bzing ſorry for them, 
and receiving Abſolution, and they are reftored to the Favour of 
God, and to a ſtate of Salvation again. Nay, ſome: of their Ca- 
ſuiſts cell us, that God has not commanded Men to repent, but one- 
ly at the time of Death, and chen Contricion with Abſolution will 
* ſecure their Salvation, aſter a whole life ſpent in Wickednels, with- 
out any other good Aion, but only Sorrow for Sin: and jf._ Men 
are not bound by the Laws of God ſo much as to be contrite for 


their Sins, till they find chemſelves dying, and uncapable of doing - 


any good, all Men muſt grant, rhat'a Holy Life is not neceſlary to 
- its 3 LAOLTE : . k ; x # 


Salvation. 
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2. More particulatly : The love of Ged in giving his own Son 
to die for us, and the love of Chriſt in giving himſelf for us, are 
great Goſpel-Motives to Obedience and a Holy Lite ; but theſe can 
only work upon ingenuous Minds, who have already in ſome mea- 
ſure conquered the love of Sin ; for where the love of Sin prevails, 
it is too powerful for the love of God; but the holineſs and puriny 
and inflexible juſtice of the Divine Nature is a very good argument, 
becauſe it enforces the neceſlity of a Holy Life ; for a Holy God 
cannot be reconciled to wicked Men ; will not forgive our Sins, 
unleſs we repent of them, and reform them : which muſt engage all 
Men, who hope for Pardon and Forgiveneſs from God, to torſake 
their Sins, and reform their Lives: but the force of this Argumene 
is loſt in the Church of Rome by the judicial Abſolution of the 
Prieſt ; for they ſee daily the Prieſt does abſolve them without for- 
faking their Sins, and God muſt confirm the ſentence of his Mini- 
ſters, and therefore they are abſolved, and need not fear, that God 
will not abfolve them, when the Prieſt has ; which muſt either de- 
ſtroy all ſence of God"s effential Holineſs and Purity, and perſwade 
them, that God can be reconciled to Sinners, while chey conrinue in 
their Sins, or ele, they muſt believe, that God has given power to 
his Prieſts, to abſolve thoſe, whom he could not have abſolved him- 
lf: To be fare it is in vain to tell Men, that God will not forgive 
Sinners, while they continue in their Sins, if they believe the judi- 
cial Authority of the Prieſt to forgive Sins ; for they every day ab- 
ſolve Men, who donot forſake their Sins, and if their Abfolution 
be good, God muſt forgive them too ; and thus the holineſs and in- 
flexible juſtice of God loſes its force upon good Catholicks to reform 
their Lives; and therefore were there no other arguments againſt 
it, it 15 not likely that the judicial Abſolucion of the Prieſt; as ic 
is taught and practiſed in the Church of Rome, ſhould be a Goſpel- 


ne. 

. The Death and Sacrifice of Chriſt is another Goſpel-Motive 
to Holineſs of Life ; not only becauſe he has now bought us wich his 
own Blood, and therefore we muſt no longer live unto ourſelves, but 
to him, who died for us ; but becauſe his Blood is the Blood of the 
Covenant, and the efficacy of his Sacrifice extends no farther than 
the Goſpel-Covenant, which teaches as to deny all ungodlneſs and worli- 
ly lufts, and to live ſoberly, righteouſly, and godly in tha preſgnt world : 
That is, no Man can be ſaved by the Blood of Chriſt, but thoſe who 
obey the Goſpel, which obliges all Men, ' whe hope to be ſaved by 
Chriſt, to the practiſe of an univerſal Righteouſnels. 

This 
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This the Church of Rowe feems very ſenſible of, that none but 
ſincere Penitents, and truly good Men can be ſaved by the Sacri- 
fice of -Chrift upon the Croſs; which gives no hope to Sinners, who 
do not repent of their Sins and amend their Lives ; and therefore 
ſhe has found out a great many other ways of expiating Sin, which 
give more comfort to Sinners. The Sacrifice of che Maſs has a di- 
ftin& Vercue and Merit from the Sacrifice upon the Crols ; it is a 
propitiatory Sacrifice for the Living and the Degd, to expiate eſpe- 
cially the Sins of thoſe, for whom it is particularly offered ; and thus 
thoſe Sins which are not expiated by the Death of Chriſt upon the 
Croſs, are expiated by the Sacrifice of the Maſs, and that by the 
bear opus opogggam, by the offering this Sacrifice of the Maſs itſelf, 
without any good motion in the Perſon for whom it is offered : 
and thus © Sacrifice of the Maſs deſtroys the Vertue of Chriſt's 
Sacrifice upon the Croſs, to oblige Men to Holineſs of Life ; for 
though none but ſincere and reformed Penitents are pardoned by 
the Sacrifice of the Croſs, the Sacrifice of the Maſs will expiate the 
Sins of unreformed Sinners, and then there is no need co reform 
our Lives. ThusI am ſure all Men underſtand it, or chey would 
never put their confidence in the Maſs-Sacrifice ; for if ic does no 
more for us than Chriſt's Death upon the Croſs, it might be ſpare@, 
for ic gives no new comforts to impenitent Sinners. 

They are very ſenſible, that Holineſs of Life is neceſſary to in- 
title us to the Pardon and Forgiveneſs purchaſed by the Death of 
Chriſt ; but then the Sacrifice of the Maſs, Humane Penances, and 
SatisfaQions, and Merits, and Indulgences, ſeem on purpoſe contri- 
ved to ſupply the place of Holineſs of Life ; for no body can ima- 
gine elſe what they are good. for. Chriſt has by his Death upon + 
the Croſs, made a perfedt Atonement for the Sins of all true peni- 
cent and reformed Sinners ; and therefore a true Penitent, who ac- 
cording to the terms of the Goſpel , denies all ungodlinefs and worldly 
lufts, and lives ſoberly, righteonfly, and godly tm thus preſent world, needs . 
no Expiation but the Death of Chrift : Will-they deny this? by no . 
means! They grant, that all our Sins are done away in Baptiſm, | 
meerly by the application of Chriſt's Death and Paflion to us; and 
therefore the Death of Chriſt is a. complete and pecfe& Satisfaction 
for all Sin, or elſe Baptiſm, which derives its whole vertue from-the - 
Death of Chriſt, could not waſh away all Sin:: What uſe can-there 
be then of the new propitiatory Sacrifice-of the Maſs, of Humane 
Satisfactions, and Merits, and Indulgences ? Truly none but this, 
that when our Sins are expiated by the Death of Chrift, and the _ 
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don of all our Sins applied to us in Baptiſm, the Goſpel exats a Ho- 
ly Life from us, and therefore Men _— the Baptiſmal Pardon of 
their Sins by the Bloud of Chriſt, unlels they either live very Holy 
Lives, or make ſome other Satisfaction for their not doing ſo: And 
for this purpoſe the Sacrifice of the Maſs, Humane Penances, and Sa- 
tisfactions ſerve. Ir will not be unuſeful, nor unpleaſant to draw a 
ſhort Scheme of this whole Matter, which will explain this gfeat 
Myſtery, and make it intelligible, which now appears to be nothing 
. but Nonſence and Confufion : 

Chriſt then has made a perfe&t Atonement and Expiation for Sin; 
this is applied to us at Baptiſm, wherein all our Sins are forgiven; and 
while we continue in this ſtate of Grace, we canngg be eternally 
Damned, though we may be puniſhed for our Sins, both in this 
World and Purgatory. *But every mortal Sin puts us offt of the ſtate 
of Grace, which we were in by Baptiſm, and till we be reſtored to 
the ſtate of Grace again, we muſt be eternally damned, becauſe we 
have no right to the Sacrifice and Expiation of Chriſt's Death : the 
only way in the Church of Rome, to reſtore us to this ſtate of Grace, 
3s by the: Sacrament of Penance, and the Abſolution of the Prieſt, 
which reſteres us to the ſame ſtare which Baptiſm at firſt put us in- 
to, and therefore very well deſerves ro be thought a Sacrament : 
And thus we recover our intereſt in the Merits of Chriſt's Death, 
and therefore cannot be eternally damned for our Sins ; but (till ir 
is our Duty to live well, for the Death of Chrift does not excuſe us 
from Holineſs of Life, which is the Condition of che Goſpel; and 
therefore if we are in a ſtate of Grace, and thereby ſecured from e- 
ternal Damnation, yer if we live in Sin we mult be puniſhed for ir, 
unleſs we can find ſome other Expiation for Sin, than the Death of 
Chriſt upon the Croſs, which ſtill leaves us under the obligations of 
a Holy Life, and therefore cannot make ſuch an Expiation for Sin, 
as ſhall ſerve inſtead of a Holy Life: Now here comes in the Sacri- 
fice of the Maſs, Humane Penance, Satisfactions, Indulgences ; 

For the Sacrifice of the Maſs, as I obſerved before, does not ſerve 
the ſame end, chat the Sacrifice of the Croſs does: the Sacrifice of 
the Maſs is a Propitiatory Sacrifice for the Living and the Dead ; But 
what Sins is ic a Propitiation for ? For ſuch Sins for which Men are 
to ſatisfie themſelves ; that is, for all Sins the eternal Puniſhment of 
which is remitted for the Sacrifice of the Croſs. This is evident 
from their making the Sacrifice of the Maſs a Propttiatory Sacrifice 
for the Dead ; that is, for the Souls in: Purgatory, who ſuffer there 
the temporal Puniſhments of Sin, when the erernal- Puniſhment is for- 
given 2 
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given : the Souls in Hell are capable of no Expiation, and therefore 
an Expiatory Sacrifice for the Dead, can be only for the Souls in 
Purgatory, and that is for the temporal Puniſhment of Sin, for 
which the Sacrifice of the Croſs is no Expiation ; and the Mals is 
in no other ſence made a Sacrifice for the Living than for the Dead ; 
and therefore is not to expiate the eternal, but the temporal Puniſh- 
: ments of Sin , as appears from hence, that the ſaying Maſſes, or 
I hearing Maſſes, or purchaſing Maſſes, is reckoned among thoſe Pe- 
nances Men muſt do for the Expiation of their Sins, and yet they 
can, by all they do, only expiate for The temporal Puniſhmenc of 
Sin ; and therefore Maſles for the Living are only for the Expiati- 
on of thoſe temporal Puniſhments of Sin, for which the Sacrifice of 
the Croſs made no Expiation. And I ſhall be fo civil at preſent, as 
not to inquire, how the Sacrifice of the Croſs, and the Sacrifice of 
the Maſs, which are the very ſame Sacrifice of the Natural Body and 
Blouch of Chriſt, come to ſerve ſuch very different ends : that when 
Chriſt was ſacrificed upon the Croſs. he expiated only for the eter- 
nal Pyniſhmene of Sin ; when ſacrificed in the Maſs, only for the 
temporal. I need add nothing to prove, that Humane Penances, 
SatisfaRtions, Merits, Indulgences, are only to expiate temporal Pu- 
niſhment of Sin, becauſe it is univerſally acknowledged. Now it 
T theſe temporal Puniſhments be only in lieu of Holineſs and Obedi- 
ence which the Goſpel requires to intitle us to the Expiation of 
Chriſt's Death upon the Croſs, as I have already ſhewn ; then. it is 
evident- to a demonſtration, that the Church of Rome has over- 
thrown the Death and Sacrifice of Chriſt upon the Croſs, conſider'd 
as an argument of a' Holy Life, by ſetting up the Sacrifice of the 
Maſs, Humane Penances, SatisfaQtions, Merits, Indulgences, inſtead 
of the Goſpel-Terms of Obedience and Holineſs of Lite. 
4. The Interceflion of Chriſt for us, at the right hand of God, is 
another powerful Motive to Holineſs of Life : It gives all the en- 
- couragement to true penitent Sinners, that cam be deſired ; Far if any 
man ſin, we have an Advocate with the Father Feſus Chrift the righte- Joh. 2-2. 
ow, who alſo a propitiation for our ſins. But then Chriſt mediates 
only in vertue of his Bloud, that is, only upon the terms and condi- 
tions of the Covenant of Grace which was ſealed by his Bloud ; that 
is, he mediates and intercedes only for true penitent Sinners ; which 
obliges us, as we hope to be heard by God, when we pray in the 
Name of Chriſt, truly and heartily co repent of all our Sins, and to 
live a new Life. / 
K « This 
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This the Church of Rome alſo ſeems very ſenſible of, that Chriſt 
of his own accord will riot intercede for impenitent and unreform- 
ed Sinners ; that he who is the great Example and the great Prea- 
cher of Righteouſneſs, will not eſpouſe the Cauſe of incorrigible 
Sinners, who are very deſirous of Pardon, but hate to be reformed ; 
and therefore they ſeem to think it as hopeleſs a thing to go imme- 
diately to a Holy Jeſus, as to appear before the Tribunal of a Juſt and 
Righteous God, without a powerful Advocate. 

For this reaſon they have found out a great many other Advo- 
cates and Mediators, a great deal more pitiful and compaſlionate 
than Chrift is, who by their intereſt in him, . or their great favouc 
with God, may obtain that Pardon which otherwiſe they could 
not hope for ; ſuch as the Virgin Mary, who is the Mother of Chriſt, 
and therefore, as they preſume, has as great intereft in, and authori- 


ty over him, as a Mother has over her Son ; beſides thoſe vaſt num- 


bers of meritorious Saints, whoſe Interceſlions cannot but prevail tor 
thoſe Sinners whoſe Caule they undertake. . 
And that this is the true reaſon of their Addrefles to Szints and 
the Virgin Mary, though they will not ſpeak out, is evident to any 
conſidering Man : For will they ſay, that Chriſt, who became Man 
tor vs, who ſuffered and died for us, who was in all things tempted 
like as we are, yet wichout Sin ;- who did and ſuffered all this on 
purpoſe that he might be a merciful and compaſlionate High-Prieft, 
and might give us the higheſt aflurance of his tenderneſs and com- 
paſſion tor us. I ſay, can they ſuſpe& that ſuch a_ High-Prieſt will 
not undertake to plead our Cauſe, if we be ſuch as according to the 
Terms of the Goſpel, it is his Office to intercede far ? No Chriſtian 
dare fay this, which is ſuch a reproach to our common Saviour, who 
hath bought us wich his own Bloud ; and therefore no Chriſtian who 
thinks himſelf within the reach and compaſs of Chriſt's Interceſlion, 
can need or defire any. other Advocate: but thoſe who are conſcious 
to themſelves of ſo much Wickedneſs, thatthey cannot hope the Holy 
Jeſus will intercede for them for their own ſakes, have reaſon to pro- 
cure ſome other Favourites to intercede for them with their Inter- 
ceſfor ; and to countenance the matter, they muſt recommend it to 
che practice of all Chriſtians, and more than ſo, make ir Hereſie to 


deny it. There is but one Argument I know af againſt this, that a- 


ny Man ſhould be fo _ as to think that the Incerceflion of the 
Virgin Mary, or the moſt powerful Saints, can prevail with our Sa 
yiour to do that, which according to the Laws of his own Mediati- 
on, they know he cannot and: will not do;. and this I confeſs I can- 

not 
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not anſwer, but yet ſo it is And thus the Interceflion of Chrift is 
made a very ineffeual Argument to make Men good ; for though 
Ch:ift will intercede for none but true Penitents, the Church of 
Rome has a great many other Advocates that will, or at leaſt ſhe pec- 
ſwades People that they will. | 
| 5. Another great Goſpel-Motive to a Holy Life, is the hope of 

Heaven, and the fear of Hell. As for the hope of Heaven, that is 
= e no otherwiſe a Motive to Holineſs of Life, but upon a ſuppoſition of 

the neceſlicy of Holineſs, that without holinefi no man ſug ce God ; but 
this you have already heard, is overthrown by the Church of Rome : 
and if Men may go to Heaven without Holineſs, I know no need of 
it for that purpoſe in this World. _ 
| But HelFis a very terrible thing, to be condemned to endleſs and 
eternal Torments with the Devil and his Angels ; but then the Do- 
&rine of Purgatory does mightily abate and take off chis terror : for 
though Purgatory be a tercible place too, not cooler than Hell itfelf, 
yer it is not eternal; and Men, who are mightily in love with their 
Sins, will venture temporal Puniſhments, though ſomewhat of th: 
longeſt, to enjoy their preſent Satisfactions : eſpecially con!iderin2 
how many eaſie ways there are for rich Men to get out of Puarga- 
tory ; thoſe who have Money enough to buy Indulgences while 
they live, and Maſs for cheir Souls when they die, need nct liz long 
there, if the Prieſts are not our in their reckoning :- and yet it is fo 
eaſie a thing for a good Catholick to get into Purgatory ; eſpecial! 
if he take care frequenely to Confels himſelf, and receive Abfolurt- 
on, or do not die fo ſuddenly as to be ſurprized in any morral Sin, 
that Hell ſeems to be very little choughe of, or feared in the Church 
of Rome. Now I deſire no better Argument, that all theſe are nor 
Goſpel-Dodtrines, than that they deſtroy the force of all thoſe Ar- 
guments the Goſpel uſes to make Men good ; that is, they are a di- 
re& Contradidtion to the Goſpel of Chriſt. 

6. I ſhall name but one Motive more, and that is the Examples 
of good Mer; To be followers of them, 2ho through faith and patience 
inberit the promiſes ; that being incompaſſed with ſuch a cloud of witneſſes, © ©" 
we ſhould lay afide every weight, and the ſin which doth ſo eafily beſet ms, 
aud run with patience the race which « ſet before w. Now this is a 
powerful Argument, becauſe they were Men as we are, ſubject to 
the ſame temptations and infirmiries ; and therefore their Examples 

ve, that Holineſs is a prafticable thing ; that ic is poffible for 
Men co conquer all the difficulkies of Religion, and all the tempra- 
tions in this Life ; :and- many times w_ we fee the viſible - 
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wards of Vertue in great peace of Mind, great aſſurances of the Di- 
vine Favour, great ſupports under all Adverſities, and ſuch a trium- 
phane Death, as is 2 bleſſed preſage of a glorious Reſurrection. 

Bue now.in he Chords of Rome, if there be any great and merito- 
rious Saints, as they call them, their extraordinary Vertues are not 
ſo much for Imitation as for a Stock of Merits. The more Saints 
they have, the leſs reaſon other Men have to be Saints, if they have 
no mind to it, becauſe there is a greater treaſury of Merits in the 
Church to relieve thoſe who have none of their own. The extra- 
ordinary Devotion of their Monaſteries and Nunneries, (for ſo they 
would perſwade the World, that there is nothing but Devotion 
there) is not for Imitation, and it is unreaſonable it ſhould, becauſe 
no body ſees it; and it is impoſſible to imitate that recluſe Life, 
"without turning the whole World into a Monaſtery : but thefe Re- 
ligious Societies furniſh the Church with a ſtock of Merits, out of 
- which ſhe grants Indulgences to thoſe, who are not very religious ; 
and it is plain, that if one Man can merit for twenty, there is no 
need, there ſhould be above one in twenty good. Herein indeed the 
Members of the Church of Rome, have the advantage of all other 
Churches, (eſpecially if they enter themſelves into any Religious Con- 
fraternity, to partake in the Merics of the Society) that others can 
merit for them ; and then if we can ſhare in the Meritsof the Saints, 
we need not imitate them: a Church which has Saints to merit for 
them on Earth, and to intercede for them in Heaven, if ſhe can but 
maintain and propagate a Race of ſuch meriting Saints, (which is 


taken care of in the Inſtitution and Encouragement of Monaſtick: 


Orders and Fraternities) may be very indulgent to the- reſt of her 
Members, who do not like meriting themſelves. So that the princi- 
pal Motives of the Goſpel to Holy Life, as appears in theſe Six Par- 
ticulars, loſe their force and efficacy in the Church of Rowe, and 
ccrainly thoſe cannot be Goſpel-Dodrines, which deſtroy the great 
end of the Goſpel to make Men good. 

3/y, Nor do the Goſpel-means and Inſtruments of Holineſs and 
Ve: cue eſcape better in the Church.of Rowe: as will appear in a ve- 
ry few woids. 

Reading and Mcditating on the Holy. Scriptures, is one excellent 
means of Grace, not only as it informs us of. our Duty, but as it 
keeps a conſtant warm ſence of it upon.our Minds, which nothing 
can ſo effefually do, as adaily reading af the Sctiprute, which ſtrikes 
the mind with a more facred Authority, than any Humane Diſcour- 
ſes can do : but this is, denied tothe People of:.che Church of Rom, 
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who are not allowed to read the Scriptures in the Vulgar Tongue, 
for fear of -Herctic, which, it ſeems, is more-plain and obvious in the 
Scripeure than Catholick Do&rines : but they ſhould alſo have con- 
ſidered, whether the danger of Herefie or Sin be the greater; whe- 
ther an Orthodox Faith or a good Life be more valuable ; and if 
denying the People the uſe of the Bible be the way to keep them Or- 
thodox, I am ſure it is not the way.to make them good; Trae Piety 
will loſe more by this, than the Faith will get by it. | | 

| Thus conſtant and fervent Prayer, -befides char ſupernatural grace 


and aſlittance ic obrains for us, is an excellent moral Inftrument of - 


Holineſs :. for when Men confeſs their Sins co God with ſhame and 
ſorrow, when with inflamed Devotions, they beg the afliſtances of 
the Divine Grace, when their Souls are every day poſſeſſed with ſuch 
a great ſence, awe, and reverence for God, as he muſt have; who 
prays devoutly'to him every day; I ſay, it is impoſlible ſuch Men 
thould eaſily recurn to choſe Sins, which they have' {o lately-confef- 
ſed, with ſuch- ſhame and confuſion and bitter remorſe ; that thoſe 
who ſo importunately beg the afliſtance of ths Divine Grace; ſhould 
not uſe their beſt endeavours co reſift Temptations; and to improve 


in Grace ahd Vertue, which is a prophane Mockery of God, to beg - 


his afſiftance, that he will work in us, and/with'us; when-we will not 
work: that thoſe who have a conftant ſence and reverence of-God, 
ſhould do ſach things, as argue, that Men have'no fear of God:be- 
fore their eyes. (200 Ce IP EGE BK 5 SYOHg 07 vert a7 117 

But this is all loſt in the Church of Rome, where Men are taught 
to pray they know not what, and when Men do not underſtand their 
Prayers, it is certain ſuch Prayers cannot affe& their minds, what o- 
ther good ſoever Latine Prayers may do them ; and thus one of the 
moſt powerful Igſtruments of Piercy and Vertae is quite ſpoiled by 
Prayers in an unknown Tongue, -which catyno more impwove-their 
Vertue than their Knowledge. - 

Sorrow for Sin is an excellent Inſtrument of true Repentance, as 
that ſignifies the reformation of our Lives ; for che natural effet of 
Sorrow is, not to do that again, which we are ſorry for doing ; but 
in the Church of Rome, this contrition, or ſorrow for Sin, ſerves one- 
ly to qualifie Men for Abſolution, and that puts them into a ſtate of 
Grace, and then they may expiate their Sins by Penances, but are un- 
der no neceſlity of forlaking them. 

The Sacrament of the Lord's Supper, beſides thoſe ſupernatural 
Conveyances of Grace, which are annexed co it, by our Saviour's 
Inſticution, is a great Moral Inftrument of Holineſs ; it repreſenting 
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' to us the Love of our crucified Lord, the Merit and Deſert of Sio, 


the Vertue of his Sacrifice to expiate our Sins, and to purgeour Con- 
ſciences from dead Works, and requiring the exercifc of a great ma- 
ny Vercues ; an abhorrence and deteſtation of our Sins, great and 
ardent Paſiions of Love and Devotion, firm Reſolutions of Living to 
him, who Died for us, Forgiveneſs of Enemies, and an Univerſal 
Love and Charity to all Men, eſpecially to the Members of the ſame 
Body with us ; but in the Church of Rome this admirable Sacrament 
is turned into a dumb Show, which no body can be edified with, or 


" Intoa Sacnifice for the Living and the Dead, which expiates Sin, and 


ſerves us inſtead of a Holy Life, as I obſerved above. 

External Mortifications, and Severities to the Body, Faſtings, 
Wacchings, hard Lodgings, &c. are very uſeful Inſtruments of Ver. 
tue, when they are intended co ſubdue the Fleſh to the Spirit, and to 
wean our Minds from Senſual Enjoyments ; but when they are in- 
tended to ſatisfie for our Sins, not to kill them ; to puniſh ourſelves 
for our Sins, that we may commisthem more ſecurely again, this is 
not a means to break vicious Habits, and to conquer the loye of Sin, 
butonly to eonquer the fear of commuting it. 


This is enough to ſhew, how far JDopery is from promoting the 
great Deſign of the Goſpel to improve and Denſe Humane Nature 
and Holineſs, and were there no other Argument againſt it, this were 
fafficient to me to proye, That it cannot be the Religion of the Go- 
ſpel of Chriſt. 
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Books Publiſhed by the Reverend Dr. Sherlock, 
and Printed for William Rogers. 


N Anſwer 10 a Diſcourſe entitaled, Papiſts Proteſting againſt Pro- 

A ſtant Popery ; being a Vindication of Papifts not Miſrepreſented by 

Proteſt ants, and containing a particular Examination of Monſ. de Meaux, 

Late Biſhop of Condom, bu Expoſition of the Doctrine of the Chnrch of 

Rome, in the Articles of Invocation of Saints, Worſhip of Images, occaſion- 
ed by that Diſcourſe. Quarto. Second Edition. 


An Anſwer to the Amicable Accommodation of the Differences between 
the Repreſenter and the Anſwerer. Quarto. 


A Sermon preached at the Funeral of the Reverend Benj. Calamy, D:D. 
and late Mmiſter of St. Lawrence Jur London, Jan. 5. :685. Quart. 


A Vindication of ſome Proteſtant Principles of Charch Unity and Caths- 
lick Communion, from the Charge of Agreement with the Church of Rome; 
In Anſwer to a late Pampblet entituled , An Agreement between the 
Church of England and the Church of Rome, evinced from the Con- 
cercation of ſome of her Sons, with their Brechren che Diffencers. 
Quarto. Second Edition. | . 


A Preſervative againit Popery : being ſome plain Divefions to Unlearn- 
ed Proteſtamts, bow to Diſpute with Romiſh Priefts. Fir ft Pars, Quarto. 
Fifth Edition. | 


A Second Part of the Preſervative again#t Popery, ſhewing bow contrary 
Popery us 10 the true Ends of the Chriſt :aw Religron, fated for the uſtrwiti- 
ons of Unlearned Prateftants. Quarto, Third Edicioa. 


A Vindication of both Parts of the Preſervatvue again#t Popery, in An- 
fwer to the Cavils of Lewis Sabran, Feſuir. Quarto. : 


A Diſcourſe concerning the Nature, Unity, and Communion of the Catho- 
lick Church, wherein mo#t of the Controverſies relating to the Church, are 


briefly and plainly Stated. Firft Part. Quart 
| | A 


WARES tied PASS - 4 


2 


A Sermon preached before the Right Honorable the Lord Mayer and Al. 
dermen of the City of T,ondon, at Guild-Hall Chappel, on Sunday No- 
vember the 4th, 1688. Quatto. = 
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A Prattical Diſcourſe concerning Death. Octavo. Fifth Edition. 


A. Vindication of the DyFrine of the Holy and Ever Bleſſed Trinity, and 
the Incarnation of the Son of God, occaſioned by the brief Notes on the Creed 
of St. Athanaſius, and the brief Hiſtory of the Unitarians or Socinians, 
and contaming an Anſwer to both. Quarto. Second Edition. 


The Caſe of the Allegiance due to Soveraign Powers, Stated and Re{0l. 
wed, according to Scripture and Reaſon, and the Principles of the Church of 
England, wh a more particular Reſpect to the Oath, lately enjojned, of 
Allegiance to their preſent Majeſties, K. William and Q. Mary. Quaric., 
Seventh Ediction. 


A Vindication of the. Caſe of Ally :.ince dae to Soweraign Powers, mn ve-. 
ply to an Anſwer to a late Pamphlet, intituled, Obedience and Submiſli- 
on to the Preſent Government,. demonſtrated from Biſhop Overal's 
Convocation-Book ; with a Poſtſcript in Anſwer to Dr. Sherlock's 
Caſe of Allegiance, &C. | 


Theſe by William Sherlock, D. D. Mafter of the Temple. 
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Of the Wiſdom and Goodneſi of Providence. Two Sermons preached be- 
fore the Queen at White-Hall, on Auguſt 17th and 24th, 1690. By 
John Moore, D. D. Re&for of St. Andrew's Holborn, and Chaplain in 
Ordinary to Their Majeſties. Quarto. 

" 


Religion and Loyalty Inſeperable. A Sermon preached at the Aſſizes held 
at Nottingham, September the 5th, 1690. By Clement Elis, 2M. A. 
Refor of Kirby, in the Comnty of Nottingham. 


